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Abstract 
Stories of the Kashmiri exodus which have been 

expressed/written/published as first accounts or 

feelings while living away from homes by different 

writers give a painful insight on the mass migration 

of Kashmiri Pandits that took place in the early 

nineties due to threats, selective killings of 

Kashmiri Pandits, charged atmosphere with slogans 

of azzadi and pasting of hit/threat lists on the walls 

of Pandit dominated localities and spread of 

rumours. Amidst this mayhem, 

migration was the only survival strategy left for 

them. Leaving back their houses and property they 

moved to Jammu, Delhi, and other parts of India 

and also abroad. Bringing back this community to 

Kashmir is a big challenge for the governments 

while the atmosphere around is improving in terms 

of security but somewhere a fear of life and threat 

looms in the minds of these generations as they had 

to leave the Kashmir Valley under threat to them 

and their families. Kashmiri migrants still feel 

nostalgic about the place they left by recalling the 

repression they faced in the days of militancy. 

Keywords: Migrants, Exodus, Shikara , Kashmiri 

Pandit. 

 

I. Introduction: 
No doubt, under Prime Minister 

Rehabilitation Package nearly 4000 Kashmiri 

Youth have been selected in different jobs and have 

moved to Kashmir to join such jobs under the PM 

Package. The government has also prepared a 

comprehensive policy to provide residential 

accommodation to these Kashmiri migrants who 

have moved back to Kashmir. the claim of the 

government that they have taken necessary steps to 

protect the life and property of people and these 

include proactive operations against terrorists, 

identification and arrest of overground workers or 

supporters of terrorism, action against members of 

banned organizations, intensification of night 

patrolling by putting up checking Nakkas, proper 

deployment of security forces, coordination among 

intelligence agencies and high level of alertness 

may help these migrants to inculcate the confidence 

to go back in a region where their elders once 

enjoyed a comfortable life with their neighbours 

and a society which had cool harmony and 

brotherhood as well. The situations after 1990 

changed so drastically that the generations at 

present may not like to respond to the government 

call to go back. Some political parties are also 

aspiring that the migrants should come back. 

Without them, the Kashmir or so-called 

Kashmiriyat is incomplete though they could not 

save them while at the helms of affairs. 

There is a big question mark…would 

Kashmiri migrants who have lived for decades 

away from their homeland with nostalgic feeling 

and the situation under which they had to migrate 

still fresh in their minds would never allow them to 

even think of going back permanently. It is clear as 

narrated by Pinky Pandita (Name changed), BBA 

student, ….In Kashmir, our elders along with my 

father used to do agricultural work and had their 

land and house. But it is burnt now and turned into 

ashes. Perhaps, after so many years my father 

doesn't relate to Kashmir anymore although he was 

born and brought up there. Because he doesn't feel 

that is his home. No security, living in tension and 

attacks all the time is what he relates to.  

An anecdote to share with you all, my 

uncles along with my father wake up in distress 

even with a small noise all because they still have 

that fear of terror attacks. So in short, even I want 

to see how my family lived there and dwell in my 

hometown but to be truthful, no one wants to 

endanger their life for this beauty. Only blood is 

there.  

 

The Kashmiri Pandit writers after their mass 

exodus from the Valley have voiced their 

repression, nostalgia, exile, longing for the 

homeland in poetry, short stories, novels and prose. 
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The pen has been used by Kashmiri migrant 

community to break their silence.   

The paper attempts to read Kashmiri Pandit 

migration through the lens of testimonial literature 

to underline how socio-cultural development in the 

case of Kashmiri Pandits has been disadvantaged.  

 

Inthe late eighties, Kashmiri Pandits through 

loudspeakers, newspaper advertisements and 

pamphletswere threatened by militants to leave 

Kashmir or face death: 

pamphlets were distributed in Srinagar. It was an 

ultimatum to Muslim women, by an organisation 

that called itself Hazb-i-Islami to comply with 

‘Islamic’ standards [of dress] within two days or 

face ‘action.’ Pandit women were asked to put a 

tilak on their foreheads for identification (Pandita 

64) 

Kashmiri Pandits looked for every possible way to 

avoid abandoning the place where their families 

have roots and their ancestors were consigned to 

flame.However, the torture, rape and killings of the 

members of their community forced them to move 

outside the region.  

The torment and ordeal faced by the 

Kashmiri Pandit community who were forced to 

leave their homes to flee to other parts of the 

country has traumatized them. It has shown adverse 

effects on the personal and public lives of the 

members of this community who were displaced 

and had to abandon their homes and have become 

‘displaced in their own country.’ Kashmiri identity 

characterized by its Sufi tolerance and its 

acceptance of each other’s religion, beliefs and 

culture today stands shattered. Kashmiri Pandits 

have been forced by circumstances totally beyond 

their control to become migrant/ refugee/displaced/ 

exiled in their own state and country.  

This period gave a new premise to 

Kashmiri literature. Till this time Kashmiri 

literature was contributed by Kashmiri Muslim and 

Kashmiri Pandit writers who were predominantly 

writing about Kashmir, their identity and 

belongingness. Thisliterature has been replaced by 

the writings about turmoil in which Kashmiri 

Pandit writers residing in Jammu, Faridabad, 

Gurgaon, UK, USA, wherever the community has 

migrated or settled have taken the lead. 

Kashmiri migrants are writing their own 

stories, narratives and experiences of homelessness, 

dispute, conflict and resistance. There has been an 

explosion of literary writings on the events of the 

1990s. However, much of the literature produced 

remains inaccessible outside Kashmir for two 

reasons. First, many Kashmiri writers did not 

publish in the worst years of terrorism from 1990 to 

2000 and secondly published writings in Urdu and 

Kashmiri are inaccessible to many readers within 

and outside the state. This absurd situation is 

because of the multilingual composition of the state 

having three diverse socio-cultural regions 

speaking Ladakhi, Kashmiri, and Dogri. Kashmiri 

is the regional language but has never enjoyed the 

status of the official language in the state. On the 

other hand, Urdu is the official language which is 

not the mother tongue of any individual in the 

J&K. Majority of the Kashmiris speak Kashmiri 

but when it comes to reading and writing very few 

are proficient in it. The reason being the absence of 

a permanent script. Kashmiri written in Sharada 

script till 14
th

 century was replaced by Persian in 

15
th

century. Now it is written in Urdu, Devanagari, 

Nastalique, Persio-Arabic and Roman scripts.  

The theme of ‘return’ manifests itself in 

various ways in Kashmiri diasporic writings 

including the ‘spiritual return’ as manifested in 

dreams and aspirations, the ‘literal-physical return’, 

an ‘individual’s return’ a ‘return’ of family 

reunions and the ultimate ‘return of peace.’ 

Whether exile happens voluntarily or under 

oppressive circumstances, the dream of returning 

home stays alive in the mind of the exiled person. It 

flares or fades from person to person and from one 

circumstance to another but never dies. Moreover, 

the concept of ‘return’ ceases to be about its 

primary meaning, but comes to be seen as a means 

of resistance and challenging oppression. The 

Kashmiri migrants longing for the lost homeland, 

missing their Muslim neighbours, descriptions of 

the good old days, beauty of the towns and the 

countryside, the joyful Shikara rides, the first snow 

fall, the easy, harmonious, wonderful and happy 

world of childhood forms the basic crux of 

Kashmiri migrant writings:  

 

           The pheran, the blanket, and the kangri 

            Barely warmed the bones during the forty 

days of Chilai Kalan, 

            The icy air poured in from the drafty 

window (Subash Kak,Chilai Kalan, 8) 

But the return is also an individual act of 

desperation to find devastation all around, feelings 

of mistrust, suspicion and no avenues for 

education, growth and development: 

The lake Dal is shrunken and sad, 

Her waters turbid green, 

Duckweed floating on the surface, 

Red algae that nourish on human excreta 

 Chocking it from within. 

 She is dying, this fair maiden- 
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 A sign of ominous times we live in! (Chowdhary, 

“Dal Lake” 39) 

 

 

 

 

Return is also apparent in the urge to reclaim the 

roots as hope kindles: 

Dearer to us than all the worlds 

We pledge to reclaim thee 

As our spirit craves 

The land of our birth 

And the lips thirst 

To kiss the earth 

of that sacred land, 

our homeland. (Chowdhary, “Homeland” 122) 

 

Besides, due to ongoing conflict the return 

to homeland, to roots has undergone contextual 

change as confessed by Sridhar in The Garden of 

Solitudethat in future they would return to Kashmir 

valley, that is their homeland as “tourists” (114) to 

show the place which was once their own to their 

children. This reflects that neither the majority 

community is interested in their return nor do the 

migrant KashmiriPandits want to return due to 

absence of education, cultural, social, economic 

development, besides, threats to life, peace and 

security:“… they do not want to be confined to the 

boundary of homeland [a nation state]: they break 

it and move on and on for their personal progress 

and development” (Vijay Mishra, 170). 

Kashmiri Pandit women writers have in 

their works dealt with many themes including the 

destruction of cultural patterns, emptiness, endless 

wait, and bewilderment at the dramatic social 

changes which have taken place with far reaching 

consequences for the women’s daily lives. Their 

stories are not straight forward accounts of ‘what 

happened.’ They are deeply moving accounts that 

shift back and forth between frozen memories of 

atrocities and the later reconstruction and 

interpretation of the hostilities they suffered. These 

stories are longings and musings about the future 

world. Some of these narratives are embedded in 

anger while other narratives are about the fury of 

betrayal. These highly personal accounts make the 

reader think on the questions of identity and 

secularism. The narrator in Sudha Koul’s The Tiger 

Ladies is unable to understand the present rift 

between Kashmiri Muslims and Kashmiri Pandits 

when these very people gave Kashmiri Pandits 

shelter during the Kabaili attack.The news that 

Kabailis are only about three hours away in the 

foothills of mountains made the narrator’s entire 

family take shelter in a Muslim friend’s house. 

They live on their hospitality for a few days. “Even 

our hosts are not safe if they harbor us, but to them 

the choice is simple and made immediately.” 

(Koul, 27) She grieves closeness replaced by “...an 

us and a them…widening like a chasm in an 

earthquake.” (139) 

Meera Kant’s story Offerings of Memories 

depicts the gradual shedding of cultural practices as 

Kakni, the old grandmother decides to give up 

wearing the ‘pheran,’ the dress of the older Hindu 

women, once the family moves to Jammu. The 

pathetic eagerness with which she calls out to an 

old acquaintance who is passing by, their childish 

glee at sharing past scandals, and their attempt to 

recapture the threads of their past lives reflect the 

loss of familiar rhythms of life. Though Kakni’s 

grand-daughter and her mother try to maintain 

some traditions, as Shakti goes to the roof of the 

house to leave offerings of fish and rice to the 

‘grehdevta,’ i.e. the God of the house, the story 

brings dismay that traditions will soon exist only in 

the memories of a gradually dispersing community. 

 

II. Conclusion: 
The sudden, unplanned overnight 

expulsion from homeland, death of Kashmiriyat, 

loss of both moveable and immoveable property, 

cultural loss, loss of identity, and cultural 

congruity, along with environmental, psychological 

and social factors have badly affected the Kashmiri 

Pandit community. This sorrow, loss, pain, 

nostalgia, etc., expressed in Kashmiri migrant 

writings highlights that forced migration has 

adversely impacted the development of homeland 

on two accounts. First, Kashmiri Pandits were not 

allowed, as in past, to contribute positively to the 

development of the place of their origin, and 

secondly, even after 32 years, they have not been 

allowed to maintain and develop a link between 

place of residence and place of origin. In addition, 

the development avenues have suffered a major 

setback not only due to ongoing violence which 

deters the younger generation from investing back 

in the homeland but also the unacceptability for 

reintegration from the majority Kashmiri 

community. With the determination of the present 

government after repealing Article 370 one can 

hope that a feeling of belonging to roots may get 

strengthened in a peaceful Kashmir. 

 

Note: 

Azzadi= Independence; Nakka= Blockade; 

Kashmiriyat= Concept of indigenous tradition of 

communal harmony and religious syncretism in 
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Kashmir; Sharada Script= The Kashmiri language 

is traditionally written in the Sharada script after 

the 8th Century A.D.; Shikara = Shikara is a boat 

used for rides in Dal Lake in Kashmir  
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