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ABSTRACT: Social harmony has become an 

increasingly important issue in culturally diverse 

societies, where rapid social change, declining 

community participation, and weakening 

interpersonal trust challenge social cohesion. 

Community-based religious institutions have been 

recognized for their educational and spiritual 

functions; however, their contribution to 

strengthening social harmony through everyday 

social interaction remains insufficiently explored. 

This study aims to examine the role of 

MajelisTaklim in strengthening social harmony in 

Bungurasih Village, Sidoarjo Regency, Indonesia. 

Employing a qualitative case study design, data 

were collected through in-depth interviews, 

participant observation, and document analysis 

involving religious leaders, community leaders, and 

active members of the MajelisTaklim. The data 

were analyzed using the interactive model of Miles, 

Huberman, and Saldaña, while credibility was 

ensured through triangulation, member checking, 

and an audit trail. The findings reveal three 

interconnected mechanisms through which the 

MajelisTaklim contributes to social harmony. First, 

regular religious learning activities strengthen 

collective identity by fostering shared values and 

interpersonal relationships. Second, collective 

religious activities generate social capital through 

the development of trust, reciprocity, and 

collaborative social networks. Third, sustained 

community participation transforms these social 

resources into harmonious social relationships 

characterized by mutual respect, collective 

responsibility, and peaceful coexistence. This study 

concludes that the contribution of MajelisTaklim 

extends beyond religious education, functioning as 

a community-based social institution that 

continuously reproduces social capital and 

strengthens social harmony. The study contributes 

to the literature by integrating the perspectives of 

social solidarity and social capital to explain the 

mechanisms through which community-based 

religious institutions foster sustainable social 

harmony in culturally diverse communities. 

 

KEYWORDS: MajelisTaklim; Social Harmony; 
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I. INTRODUCTION 

Social harmony has become one of the 

most pressing challenges facing contemporary 

societies, particularly in countries characterized by 

cultural, religious, and social diversity (Huda et al., 

2020). The accelerating processes of globalization, 

urbanization, digital communication, and socio-

political polarization have fundamentally reshaped 

patterns of human interaction, often leading to 

increased social fragmentation, declining 

interpersonal trust, and weakened community 

bonds (Qi et al., 2024). In response to these 

challenges, fostering harmonious social 

relationships can no longer be viewed solely as the 

responsibility of governments or formal 

institutions; rather, it requires the active 

engagement of community-based social institutions 

that promote mutual understanding, cooperation, 

and collective responsibility (Chen et al., 2025; 

Lachapelle& Austin, 2024). Previous studies have 

shown that communities characterized by strong 

social cohesion and social capital demonstrate 

greater resilience in addressing social conflict, 

economic uncertainty, and cultural diversity 

because they cultivate trust, reciprocity, civic 

participation, and collaborative networks among 

community members (Chetty et al., 2022; Chen et 

al., 2025). Conversely, the erosion of these social 

values contributes to social exclusion, declining 

civic engagement, and increasing intolerance, 

thereby undermining sustainable community 

development (Arif et al., 2023). Consequently, 

strengthening social harmony has become a 

strategic priority for promoting inclusive 

development, social stability, and collective well-

being. Understanding how local community 

institutions cultivate reciprocal relationships, 

strengthen social capital, and sustain harmonious 

social interaction is therefore essential for 
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advancing both scholarly knowledge and evidence-

based public policy (Teixidor-Toneu et al., 2025; 

Putnam, 2025). 

Despite the widely acknowledged 

importance of social harmony, many communities 

continue to face significant challenges in sustaining 

cohesive social relationships amid growing social 

complexity. Increasing socio-economic disparities, 

diverse religious interpretations, declining civic 

participation, and the gradual erosion of traditional 

communal values have reduced opportunities for 

meaningful social interaction and weakened 

interpersonal trust (Qi et al., 2024; Lachapelle& 

Austin, 2024). These conditions often undermine 

collective solidarity and increase the likelihood of 

social misunderstanding, exclusion, and 

community fragmentation (Chetty et al., 2022; Arif 

et al., 2023). Although formal institutions such as 

schools and government agencies have 

implemented various community development 

initiatives, their capacity to maintain continuous 

grassroots interaction remains limited because 

sustainable social cohesion is primarily nurtured 

through everyday participation within local 

communities (Gilmore et al., 2020; Ocloo et al., 

2021). Consequently, community-based 

organizations have gained increasing scholarly 

attention due to their close cultural proximity to 

local residents and their ability to facilitate trust-

building, reciprocal relationships, and collective 

action. Religious organizations, in particular, serve 

not only as centers of spiritual development but 

also as important social institutions that encourage 

community participation, strengthen social 

networks, and reinforce shared social values 

(Bainbridge, 2021; Koehrsen, 2021). Nevertheless, 

empirical evidence explaining how these 

organizations practically strengthen social harmony 

through everyday community interaction remains 

relatively limited, particularly within the 

Indonesian context. This gap highlights the need 

for further investigation into the contribution of 

community-based religious institutions to 

sustainable social harmony. 

Indonesia provides a particularly 

relevant context for examining the relationship 

between religious institutions and social harmony 

because of its rich cultural diversity, religious 

plurality, and long-standing traditions of mutual 

cooperation (gotong royong) and communal 

solidarity. However, rapid urbanization, increased 

population mobility, and changing patterns of 

social interaction have gradually reshaped 

community life, reducing opportunities for direct 

interpersonal communication and collective 

participation at the local level (Qi et al., 2024; 

Chen et al., 2025). Within this changing social 

landscape, community-based religious 

organizations continue to play an important role in 

preserving social cohesion by facilitating regular 

interaction, strengthening social networks, and 

promoting collective responsibility (Putnam, 2025; 

Bainbridge, 2021). 

Bungurasih Village, located in Sidoarjo 

Regency, East Java, represents one such 

community where MajelisTaklim functions not 

only as a non-formal Islamic educational forum but 

also as an active community institution that 

supports social integration through routine religious 

learning and collective social activities. Beyond 

organizing Islamic study sessions, the 

MajelisTaklim regularly facilitates religious 

celebrations, charitable initiatives, mutual 

assistance during family ceremonies, and 

community discussions involving residents from 

diverse socio-economic backgrounds. These 

recurring activities encourage interpersonal trust, 

reciprocity, and active community participation, all 

of which are widely recognized as essential 

components of social capital and sustainable social 

harmony (Chen et al., 2025; Putnam, 2025; 

Saridudin&Ta'rif, 2021). Consequently, 

Bungurasih Village provides an appropriate 

empirical setting for exploring how community-

based religious organizations transform routine 

religious engagement into broader processes of 

social cohesion and harmonious community life. 

Previous studies have consistently 

recognized MajelisTaklim as an important non-

formal Islamic educational institution that promotes 

religious literacy, strengthens Islamic values, and 

supports lifelong learning within Muslim 

communities. Participation in MajelisTaklim has 

been associated with the development of religious 

character, moral education, and stronger spiritual 

awareness among its members (Azis et al., 2023; 

Yunus, 2024). Other studies have emphasized its 

contribution to strengthening professional-religious 

character, reinforcing religious identity, and 

encouraging active participation in community-

based religious activities (Saridudin&Ta'rif, 2021). 

Beyond its educational function, scholars have 

increasingly acknowledged that religious 

organizations play broader social roles by 

facilitating interpersonal interaction, strengthening 

collective identity, and encouraging collaborative 

action among community members (Bainbridge, 

2021; Koehrsen, 2021). These findings indicate 

that MajelisTaklim performs multiple educational, 

religious, and social functions that extend beyond 
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conventional religious instruction. Nevertheless, 

the existing body of literature predominantly 

examines MajelisTaklim from educational, 

theological, or character-building perspectives, 

while providing relatively limited attention to its 

contribution as a community-based social 

institution capable of fostering social cohesion, 

strengthening social capital, and promoting 

harmonious social relationships. Consequently, the 

broader social significance of MajelisTaklim 

remains insufficiently explored within 

contemporary discussions of community 

development and social harmony. 

The limited scholarly attention devoted 

to the contribution of MajelisTaklim in 

strengthening social harmony reveals a significant 

research gap. Existing studies generally examine 

religious gatherings as platforms for religious 

education, spiritual development, or organizational 

management, rather than investigating the social 

mechanisms through which routine religious 

interaction generates trust, reciprocity, collective 

participation, and community solidarity (Azis et al., 

2023; Yunus, 2024). Meanwhile, broader studies 

on social harmony and social cohesion have 

emphasized that sustainable harmonious 

communities are largely built upon strong social 

capital, active civic participation, and reciprocal 

social relationships (Chetty et al., 2022; Chen et al., 

2025; Qi et al., 2024). Although these studies 

provide valuable theoretical insights, they rarely 

explain how community-based religious 

institutions translate these principles into everyday 

social practices at the local level. Likewise, studies 

on community participation highlight the 

importance of continuous grassroots engagement in 

strengthening collective responsibility and social 

resilience (Gilmore et al., 2020; Lachapelle& 

Austin, 2024). However, the integration of 

perspectives on religious organizations, social 

capital, community participation, and social 

harmony remains largely absent from existing 

research on MajelisTaklim. Addressing this gap is 

therefore both theoretically and practically 

important, as it broadens the understanding of 

MajelisTaklim beyond its educational and spiritual 

functions while demonstrating its potential as a 

community-based institution that contributes to 

sustainable social harmony in culturally diverse 

societies such as Indonesia. 

Unlike previous studies that primarily 

position MajelisTaklim as a non-formal Islamic 

educational institution or a medium for religious 

instruction, this study reconceptualizes 

MajelisTaklim as a community-based social 

institution that actively contributes to strengthening 

social harmony through sustained collective 

interaction, shared religious practices, and 

community participation. Rather than focusing 

solely on individual outcomes such as religious 

knowledge, spiritual development, or character 

formation (Azis et al., 2023; Saridudin&Ta'rif, 

2021; Yunus, 2024), this study emphasizes the 

social processes through which routine religious 

gatherings cultivate interpersonal trust, reciprocal 

relationships, collective responsibility, and social 

solidarity. 

This perspective integrates Durkheim's 

concept of social solidarity, which views religious 

activities as mechanisms for reinforcing collective 

consciousness (Durkheim, 2024), with Putnam's 

theory of social capital, which highlights trust, 

social networks, and reciprocity as fundamental 

resources for strengthening community cohesion 

(Putnam, 2025; Chetty et al., 2022). Furthermore, 

this study adopts recent perspectives on community 

participation and social capital that consider active 

community engagement as a key determinant of 

sustainable community resilience and harmonious 

social relations (Chen et al., 2025; Lachapelle& 

Austin, 2024). Accordingly, the novelty of this 

research lies not merely in examining the existence 

of MajelisTaklim, but in explaining the social 

mechanisms through which routine religious 

activities are transformed into sustainable social 

capital that reinforces social cohesion and 

strengthens harmonious community life. This 

conceptual perspective broadens the existing 

discourse on community-based religious 

organizations by demonstrating their strategic role 

in addressing contemporary social challenges 

beyond their traditional educational and spiritual 

functions. 

Building upon the preceding discussion, 

this study seeks to answer the following research 

question: How does MajelisTaklim contribute to 

strengthening social harmony within the 

community of Bungurasih Village, Indonesia? 

To address this question, the study aims to examine 

the social mechanisms through which religious 

learning activities, collective participation, and 

everyday community interaction within 

MajelisTaklim foster interpersonal trust, social 
solidarity, and harmonious social relationships 

among community members. Employing a 

qualitative case study approach, this research 

explores participants' lived experiences to 

understand how routine religious practices are 

translated into collective action, mutual assistance, 
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and reciprocal social relationships that contribute to 

sustainable community harmony. Theoretically, 

this study contributes to the literature by integrating 

the perspectives of social solidarity (Durkheim, 

2024), social capital (Putnam, 2025; Chetty et al., 

2022), and community participation (Lachapelle& 

Austin, 2024) into a unified analytical framework 

for understanding the broader societal role of 

community-based religious institutions. 

Empirically, it provides evidence from Bungurasih 

Village, Indonesia, demonstrating how 

MajelisTaklim functions not only as a religious 

learning forum but also as a community institution 

that generates social cohesion through continuous 

interaction and collective participation. Practically, 

the findings are expected to provide valuable 

insights for policymakers, religious organizations, 

and community leaders in designing participatory 

strategies that strengthen social capital, enhance 

community resilience, and promote sustainable 

social harmony within culturally diverse societies 

(Chen et al., 2025; Huda et al., 2020). 

 

II. METHODOLOGY 

Research Design 

This study employed a qualitative case 

study design to explore the role of MajelisTaklim in 

strengthening social harmony within the 

community of Bungurasih Village, Sidoarjo 

Regency, Indonesia. A qualitative case study was 

considered appropriate because the research sought 

to understand the meanings, experiences, and social 

interactions embedded in the everyday activities of 

a community-based religious institution. Rather 

than measuring relationships among variables, this 

approach enabled an in-depth exploration of how 

social harmony is constructed through religious 

learning, collective participation, and interpersonal 

relationships within a specific social context. The 

case study design also allowed the researchers to 

investigate the phenomenon holistically by 

considering the cultural, religious, and social 

characteristics of the community in which the 

MajelisTaklim operates. Consequently, this design 

provided rich contextual evidence regarding the 

social mechanisms through which religious 

gatherings contribute to community cohesion and 

harmonious social relations. 

Research Site 

The study was conducted in Bungurasih 

Village, Waru District, Sidoarjo Regency, East 

Java, Indonesia. The village was purposively 

selected because it represents a community that 

continues to maintain active religious and social 

interactions through the regular activities of 

MajelisTaklim. Although Bungurasih is situated 

within a rapidly urbanizing area adjacent to 

Surabaya City, the community has preserved strong 

traditions of collective participation, mutual 

assistance (gotong royong), and religious 

engagement. These characteristics make the village 

an appropriate setting for examining how 

community-based religious organizations 

contribute to strengthening social harmony amid 

ongoing social transformation. Furthermore, the 

MajelisTaklim in Bungurasih is actively involved 

in organizing religious education, charitable 

activities, community discussions, and social 

gatherings, thereby providing a rich empirical 

context for investigating the relationship between 

religious participation and harmonious community 

life. 

 

Data Collection 

Data were collected between Six Month 

(Januari until June 2026) through three 

complementary techniques: in-depth interviews, 

participant observation, and document analysis. 

Semi-structured interviews were conducted with 

key informants, including the leader of the 

MajelisTaklim, religious leaders, community 

leaders, and active members of the organization. 

The interviews explored participants' experiences, 

perceptions, and views regarding the contribution 

of MajelisTaklim to social harmony within the 

village. Participant observation was carried out 

during routine religious gatherings, Qur'anic study 

sessions, religious celebrations, charitable 

activities, and other community events organized 

by the MajelisTaklim. This technique enabled the 

researchers to observe patterns of interaction, 

participation, cooperation, and collective 

engagement directly within their natural setting. 

Document analysis complemented the primary data 

by examining organizational records, meeting 

schedules, photographs of activities, village 

documents, and other relevant written materials. 

The combination of these three data collection 

techniques allowed for a comprehensive 

understanding of the phenomenon from multiple 

sources of evidence. 

 

Data Analysis 

The collected data were analyzed using 

the interactive model developed by Miles, 

Huberman, and Saldaña (2014), consisting of four 

interconnected stages: data collection, data 
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condensation, data display, and conclusion 

drawing/verification. Interview transcripts, field 

notes, and documentary evidence were first 

organized and carefully reviewed to identify 

meaningful units of information. Subsequently, the 

data were coded and categorized according to 

recurring themes related to religious participation, 

community interaction, social capital, collective 

solidarity, and social harmony. The categorized 

data were then systematically displayed in narrative 

form to facilitate interpretation and comparison 

across participants and data sources. Finally, 

conclusions were continuously verified throughout 

the analytical process by revisiting the original data 

and comparing emerging findings with existing 

theoretical perspectives on social solidarity and 

social capital. This iterative analytical process 

ensured that the interpretations remained grounded 

in the empirical evidence. 

Trustworthiness 

To enhance the credibility and 

trustworthiness of the findings, this study adopted 

several validation strategies commonly employed 

in qualitative research. Data triangulation was 

achieved by comparing information obtained from 

interviews, observations, and documentary 

evidence. Source triangulation was conducted by 

collecting data from different categories of 

participants, including religious leaders, 

community leaders, and members of the 

MajelisTaklim, to obtain diverse perspectives on 

the same phenomenon. In addition, member 

checkingwas undertaken by confirming interview 

summaries and preliminary interpretations with 

selected participants to ensure the accuracy of the 

researchers' understanding. The researchers also 

maintained an audit trail documenting the research 

process, analytical decisions, and data 

interpretation to enhance transparency and 

dependability. These strategies contributed to 

establishing the credibility, dependability, and 

confirmability of the research findings. 

 

Research Participants 

The participants in this study were 

selected using purposive sampling, as the research 

required individuals who possessed direct 

knowledge and experience regarding the activities 

of MajelisTaklim and their contribution to social 

harmony within Bungurasih Village. Participants 

were chosen based on their active involvement in 

religious and community activities, their 

understanding of the social dynamics of the village, 

and their willingness to participate in the research. 

The study involved religious leaders, the head of 

the MajelisTaklim, community leaders, and active 

members who regularly participated in religious 

gatherings and community activities. These 

participants were considered capable of providing 

comprehensive information concerning the 

implementation of religious activities, community 

participation, interpersonal relationships, and the 

development of social harmony. 

To maintain confidentiality and protect participants' 

privacy, pseudonyms and participant codes were 

used throughout the data analysis and reporting 

process. 

 

Table 1. Research Participants 

Participant Category Code Number 

Head of MajelisTaklim MT1 1 

Religious Leaders RL1–RL2 2 

Community Leaders CL1–CL2 2 

Active Members of MajelisTaklim AM1–AM8 8 

Total Participants 
 

13 

 

Ethical Considerations 

This research adhered to fundamental 

ethical principles governing qualitative research 

involving human participants. Prior to data 

collection, all participants were informed about the 

objectives of the study, the voluntary nature of their 

participation, and their right to withdraw from the 

research at any stage without consequence. Written 

or verbal informed consent was obtained before 

conducting interviews and observations. To ensure 

confidentiality, participants' identities were 

anonymized through the use of participant codes 

rather than personal names. All interview 

recordings, field notes, and supporting documents 

were securely stored and used exclusively for 

academic purposes. Throughout the research 

process, the researchers also respected local 

cultural values and religious norms 

whileconducting observations and interviews 

within the activities of the MajelisTaklim. These 

ethical procedures were implemented to ensure the 
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credibility, integrity, and trustworthiness of the 

research finding 

 

III. RESULT 

MajelisTaklim as a Space for Religious and 

Social Learning 

The findings demonstrate that 

MajelisTaklim in Bungurasih Village functions far 

beyond its conventional role as a non-formal 

Islamic educational institution. Rather than serving 

solely as a forum for religious instruction, it has 

evolved into a community-based learning space 

where religious knowledge, moral values, and 

social interaction are continuously developed 

through regular collective activities. Participants 

consistently described the MajelisTaklim as an 

environment that enables them to deepen their 

understanding of Islamic teachings while 

simultaneously strengthening interpersonal 

relationships among community members. 

 
Figure 1. Analytical Model of Religious 

Learning and Collective Identity Formation 

through MajelisTaklim 

 

Figure 1 illustrates that the contribution of 

MajelisTaklim extends beyond religious 

instruction. The findings reveal a sequential social 

process in which regular religious gatherings 

facilitate religious learning, strengthen 

interpersonal communication, foster mutual 

understanding, and ultimately reinforce a shared 

collective identity among community members. 

This analytical model demonstrates that religious 

education functions as a social mechanism through 

which community cohesion is gradually developed. 

Unlike formal educational settings, these 

activities encourage active participation, allowing 

participants to exchange experiences, discuss 

everyday problems, and collectively reflect on 

religious values relevant to their social lives. 

Consequently, religious learning is not limited to 

the acquisition of theological knowledge but 

extends to the cultivation of empathy, mutual 

respect, and social responsibility. 

One participant explained: 

"The MajelisTaklim is not merely a place to 

study religion. We gather here to strengthen 

our faith, but at the same time we become 

closer to one another. We discuss community 

problems, help each other, and maintain our 

relationships." (MT1) 

 

This statement illustrates that religious 

learning within the MajelisTaklimis closely 

intertwined with social interaction. Knowledge 

transmission occurs alongside the development of 

interpersonal relationships, creating opportunities 

for participants to establish trust and strengthen 

their sense of belonging to the community. 

Another participant emphasized that the continuity 

of monthly gatherings plays an important role in 

maintaining communication among residents. 

"Because we meet regularly every month, 

everyone knows each other's situation. If 

someone faces difficulties, the information 

spreads quickly, and we immediately organize 

assistance." (AM3) 

 

Regular interaction allows community 

members to remain connected despite their 

increasingly busy daily routines. Frequent meetings 

gradually establish familiarity, strengthen 

interpersonal trust, and facilitate reciprocal 

relationships among participants. Consequently, the 

MajelisTaklim becomes an effective 

communication platform where religious education 

simultaneously reinforces social connectedness. 

Field observations also revealed that the learning 

process extends beyond religious lectures. Informal 

conversations before and after the sessions provide 

opportunities for participants to discuss family 

matters, economic challenges, neighborhood issues, 

and upcoming community activities. These 

spontaneous interactions strengthen social 
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networks and encourage collaborative problem-

solving, demonstrating that religious gatherings 

function as an important mechanism for sustaining 

everyday social relationships. 

From an analytical perspective, these 

findings indicate that the educational function of 

the MajelisTaklim cannot be separated from its 

broader social role. Religious learning becomes a 

medium through which interpersonal trust, 

reciprocal communication, and collective identity 

are gradually constructed. The routine nature of 

these gatherings allows participants to continuously 

reaffirm shared values while strengthening social 

bonds within the community. Overall, the findings 

suggest that the MajelisTaklim serves not only as a 

center of religious education but also as a 

community learning institution that integrates 

spiritual development with social interaction. 

Through continuous participation, members 

develop stronger interpersonal relationships, 

collective awareness, and a shared commitment to 

maintaining harmonious social life within 

Bungurasih Village. 

 

Collective Religious Activities as Social Capital 

The findings reveal that the contribution 

of MajelisTaklim to social harmony extends 

beyond religious learning and is strongly reflected 

in its collective religious and social activities. 

These activities function as an important source of 

social capital, enabling community members to 

develop trust, reciprocal relationships, and 

collaborative networks through repeated 

participation in shared religious practices. Rather 

than being limited to ceremonial religious events, 

collective activities organized by the MajelisTaklim 

create opportunities for sustained interaction that 

strengthens interpersonal relationships and 

reinforces collective responsibility within the 

community. 

Field observations indicate that the 

MajelisTaklim regularly organizes a variety of 

collective activities, including commemorations of 

Islamic holy days such as Mawlid al-Nabi and Isra' 

Mi'raj, monthly Qur'anic recitation, charity 

programs, visits to sick community members, 

assistance during weddings and funerals, and 

mutual support for families experiencing hardship. 

Although these activities are religious in nature, 

participants consistently described them as 

important occasions for strengthening social 

relationships rather than merely fulfilling religious 

obligations. 

One participant explained: 

"Whenever there is a religious celebration or 

a family event, members of the MajelisTaklim 

immediately come together to help. Everyone 

contributes according to their ability, whether 

by preparing food, organizing the event, or 

providing financial assistance. We never feel 

alone because the community is always 

present." (RL1) 

This statement demonstrates that 

collective religious activities foster a culture of 

reciprocity in which mutual assistance becomes a 

shared social norm. Rather than depending solely 

on formal institutional support, community 

members rely on interpersonal relationships 

developed through continuous participation in the 

MajelisTaklim. Such reciprocal practices gradually 

strengthen social trust and reinforce the willingness 

of individuals to cooperate in addressing common 

challenges. Another participant emphasized that 

participation in collective religious activities has 

strengthened relationships among residents who 

rarely interact in their daily routines. 

"Many of us are busy with work, but when the 

MajelisTaklim organizes an activity, everyone 

comes together. These gatherings allow us to 

reconnect, communicate, and maintain good 

relationships with our neighbors." (AM5) 

The recurring nature of these activities 

encourages frequent interpersonal encounters that 

expand social networks and maintain community 

cohesion. Through regular participation, members 

become familiar with one another's personal 

circumstances, making it easier to provide 

emotional, financial, or practical assistance 

whenever needed. Consequently, religious 

gatherings function as a mechanism through which 

social relationships are continuously reproduced 

and strengthened. 

From the perspective of social capital, 

these findings indicate that collective religious 

activities generate three essential dimensions 

identified in previous studies: trust, social 

networks, and reciprocity (Putnam, 2025; Chetty et 

al., 2022). Trust develops because repeated 

interaction reduces social distance among 

participants, while reciprocal practices reinforce 

expectations of mutual support during both 

ordinary and difficult circumstances. 

Simultaneously, the regular organization of 

religious activities expands community networks 

by connecting individuals from different ages, 

occupations, and socio-economic backgrounds 

within a shared social environment. These 

interconnected processes collectively strengthen 
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the community's capacity for cooperation and 

collective action. 

Furthermore, participant observation 

revealed that social interactions during religious 

activities often continued beyond the formal events 

themselves. Informal conversations before and 

after religious gatherings enabled participants to 

exchange information regarding neighborhood 

issues, family welfare, employment opportunities, 

and community initiatives. These informal 

interactions enriched existing social networks and 

contributed to a stronger sense of collective 

belonging. Such findings support the argument that 

social capital is not merely produced through 

formal organizational structures but is continuously 

reinforced through everyday social interaction 

within community-based religious institutions. 

Overall, the findings demonstrate that the 

collective religious activities organized by the 

MajelisTaklim serve as an important mechanism 

for generating and sustaining social capital within 

Bungurasih Village. Through repeated participation 

in religious celebrations, charitable activities, and 

mutual assistance, community members cultivate 

trust, strengthen reciprocal relationships, and 

expand collaborative social networks. These forms 

of social capital subsequently become valuable 

community resources that support social cohesion 

and lay the foundation for the development of 

sustainable social harmony. 

 

Strengthening Social Harmony through 

Community Participation 

The findings demonstrate that the 

contribution of MajelisTaklim to social harmony is 

not solely derived from its educational or religious 

functions but, more importantly, from its ability to 

sustain active community participation through 

continuous social interaction. The preceding 

findings revealed that regular religious learning 

activities cultivate collective identity, while 

collective religious events generate social capital 

through trust, reciprocity, and interpersonal 

networks. Building upon these processes, the 

present findings indicate that sustained community 

participation transforms these social resources into 

harmonious social relationships characterized by 

mutual respect, collective responsibility, and 

peaceful coexistence. Consequently, social 

harmony emerges not as an immediate outcome of 

religious instruction but as the cumulative result of 

continuous participation in community-based 

religious activities. 

Participants consistently emphasized that 

active involvement in the activities of the 

MajelisTaklimhas strengthened interpersonal 

relationships and reduced social distance among 

community members. Regular interaction enables 

individuals to understand one another's personal 

circumstances, appreciate differences, and develop 

a stronger sense of collective responsibility. Rather 

than functioning as isolated religious gatherings, 

the activities of the MajelisTaklim create an 

inclusive social environment where cooperation 

becomes an everyday practice embedded within 

community life. 

One community leader explained: 

"Through the MajelisTaklim, people become 

more willing to participate in community 

activities. Whether someone is organizing a 

wedding, experiencing illness, or facing 

family difficulties, members immediately come 

together to provide assistance. This habit has 

strengthened the unity of our village." (CL2) 

This statement illustrates that participation 

in religious activities gradually extends into 

broader patterns of social cooperation. Community 

members no longer perceive participation as an 

obligation restricted to religious events but as a 

shared commitment to maintaining harmonious 

relationships within the village. The repeated 

practice of helping one another reinforces mutual 

trust and encourages residents to remain actively 

involved in collective community affairs. 

Similarly, another participant described how 

continuous participation has fostered a stronger 

sense of belonging among residents. 

"We feel that everyone here is part of one 

family. Through the MajelisTaklim we know 

each other better, communicate more often, 

and naturally become more concerned about 

the well-being of our neighbors." (AM7) 

The participant's experience demonstrates 

that harmonious social relationships develop 

through repeated interpersonal encounters rather 

than through formal regulations or institutional 

authority. Frequent communication encourages 

empathy, mutual understanding, and emotional 

attachment among community members, thereby 

reducing the likelihood of social misunderstanding 

and conflict. Participant observation further 

confirmed these perceptions. During religious 

gatherings, researchers observed that members 

from different age groups, occupations, and socio-

economic backgrounds interacted openly without 

visible social barriers. Informal conversations 

before and after religious activities often extended 

to discussions concerning neighborhood issues, 

economic challenges, family welfare, and 

collective village initiatives. Such interactions 
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enabled community members to exchange 

information, coordinate assistance, and strengthen 

collaborative relationships beyond the formal 

objectives of the religious gatherings themselves. 

These findings indicate that community 

participation serves as the principal mechanism 

through which social harmony is strengthened. 

Participation creates opportunities for repeated 

interaction, while repeated interaction cultivates 

trust and reciprocal relationships. Over time, these 

processes reinforce collective identity and 

strengthen the social cohesion necessary for 

maintaining harmonious community life. In this 

context, MajelisTaklim functions as a community 

institution that continuously reproduces social 

relationships through everyday participation rather 

than through formal organizational authority. 

From a broader perspective, the findings 

suggest that the sustainability of social harmony 

depends upon the continuity of community 

participation rather than the frequency of religious 

activities alone. Religious learning, charitable 

initiatives, and collective celebrations become 

socially meaningful because they encourage active 

engagement among community members and 

create opportunities for continuous interpersonal 

interaction. Through these recurring practices, trust 

becomes institutionalized, cooperation becomes 

habitual, and solidarity develops naturally within 

the community. Consequently, MajelisTaklim 

contributes to social harmony by transforming 

religious participation into an enduring process of 

social integration. 

Overall, the findings demonstrate that 

social harmony in Bungurasih Village is 

constructed through a dynamic social process 

linking religious learning, social capital, and 

community participation. Rather than functioning 

merely as a religious educational forum, 

MajelisTaklimoperates as a community-based 

social institution that facilitates trust-building, 

strengthens reciprocal relationships, promotes 

collective responsibility, and reinforces social 

cohesion. These interconnected processes 

ultimately create a resilient community capable of 

maintaining harmonious social relationships amid 

ongoing social and cultural change. 

 

IV. DISCUSSION 

Religious Learning as the Foundation of 

Collective Identity 

The findings demonstrate that 

MajelisTaklim functions not merely as a non-

formal Islamic educational institution but also as a 

social environment in which collective identity is 

continuously constructed through regular religious 

learning and interpersonal interaction. Although 

previous studies have consistently emphasized the 

educational role of MajelisTaklim in strengthening 

religious literacy, moral values, and spiritual 

awareness (Azis et al., 2023; Yunus, 2024; 

Saridudin&Ta'rif, 2021), the present study extends 

this perspective by demonstrating that religious 

learning simultaneously serves as a mechanism for 

strengthening interpersonal relationships and 

fostering a shared sense of belonging among 

community members. Rather than producing only 

individual religious outcomes, regular participation 

in religious learning activities gradually develops 

collective identity through repeated interaction, 

shared experiences, and mutual understanding. 

This finding is consistent with Durkheim's 

theory of social solidarity, which argues that 

religious rituals reinforce collective consciousness 

by strengthening shared beliefs and moral 

commitments among members of society 

(Durkheim, 2024). Within the context of 

Bungurasih Village, routine Qur'anic recitation, 

Islamic lectures, and religious discussions function 

not only as educational activities but also as 

symbolic practices through which community 

members reaffirm common values and strengthen 

social integration. The repeated nature of these 

activities enables participants to internalize shared 

norms while simultaneously reinforcing emotional 

attachment to the community. 

The present findings also support 

Bainbridge's (2021) argument that religious 

organizations perform broader social functions 

beyond spiritual development by creating 

opportunities for social interaction and collective 

identity formation. However, this study further 

demonstrates that the educational activities 

organized by MajelisTaklim generate a cumulative 

social effect through continuous interpersonal 

communication. Participants do not merely acquire 

religious knowledge but also establish long-term 

relationships characterized by trust, empathy, and 

mutual understanding. Consequently, religious 

learning becomes an important social mechanism 

through which collective identity is gradually 

institutionalized within everyday community life. 

From a theoretical perspective, these findings 

broaden existing discussions concerning non-

formal Islamic education by demonstrating that 

religious learning simultaneously functions as a 

process of community integration. This 

contribution suggests that MajelisTaklim should be 

understood not only as an educational institution 

but also as a community-based social institution 
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that continuously reproduces collective identity 

through sustained religious participation and social 

interaction. 

 

Collective Religious Activities as Community 

Social Capital 

The findings indicate that the collective 

religious activities organized by MajelisTaklim 

function as an effective mechanism for generating 

and sustaining social capital within the community. 

While previous studies have primarily emphasized 

the educational and spiritual functions of 

MajelisTaklim (Azis et al., 2023; Yunus, 2024; 

Saridudin&Ta'rif, 2021), the present study 

demonstrates that routine religious activities also 

produce valuable social resources through repeated 

interaction, reciprocal support, and collaborative 

participation. Religious celebrations, charitable 

initiatives, mutual assistance during family 

ceremonies, and regular religious gatherings create 

opportunities for community members to 

strengthen interpersonal relationships that extend 

beyond the religious sphere. Consequently, social 

capital emerges not as an incidental by-product of 

religious participation but as a fundamental 

outcome of continuous collective engagement 

within the MajelisTaklim. 

This finding strongly supports Putnam's 

(2025) theory of social capital, which argues that 

trust, reciprocity, and social networks constitute 

essential resources for strengthening community 

cooperation and collective action. The empirical 

evidence from Bungurasih Village demonstrates 

that these three dimensions are continuously 

reproduced through routine participation in the 

activities of the MajelisTaklim. Repeated 

interaction during religious gatherings enables 

members to become familiar with one another's 

personal circumstances, thereby strengthening 

interpersonal trust and encouraging reciprocal 

assistance whenever community members 

encounter personal or social difficulties. Rather 

than relying exclusively on formal institutional 

mechanisms, the community develops informal 

networks of mutual support that reinforce both 

individual well-being and collective resilience. 

The present findings are also consistent 

with Chetty et al. (2022), who demonstrated that 

communities possessing higher levels of social 

capital tend to exhibit stronger civic participation, 

greater interpersonal trust, and improved collective 

outcomes. However, the present study extends this 

perspective by revealing that social capital is not 

generated solely through civic organizations or 

secular community networks but can also be 

systematically cultivated through community-based 

religious institutions. In Bungurasih Village, the 

MajelisTaklim provides a structured yet culturally 

embedded environment in which repeated religious 

interaction facilitates the formation of durable 

social relationships. Thus, religious participation 

functions as an important catalyst for strengthening 

community trust and expanding collaborative social 

networks. 

Similarly, Chen et al. (2025) argued that 

community participation and empowerment 

contribute significantly to regional development 

because they strengthen social relationships and 

encourage collaborative action. The findings of this 

study support this argument while further 

demonstrating that empowerment is sustained when 

participation is embedded within routine religious 

practices rather than occasional development 

programs. Religious activities organized by the 

MajelisTaklim encourage consistent participation 

because they are perceived not merely as 

organizational obligations but as meaningful 

expressions of shared religious commitment and 

communal responsibility. This continuity enables 

social capital to develop gradually through 

everyday interaction, making it more resilient and 

sustainable over time. 

The findings also reinforce Bainbridge's 

(2021) proposition that religious organizations 

should be understood as important social 

institutions that facilitate interaction and strengthen 

community integration. Nevertheless, this study 

provides a more specific explanation of the 

mechanisms through which religious organizations 

generate social capital. Rather than simply bringing 

people together, the MajelisTaklim creates repeated 

opportunities for communication, cooperation, and 

reciprocal assistance that gradually become 

institutionalized as shared social norms. These 

practices transform individual religious 

participation into collective social resources 

capable of strengthening community cohesion and 

resilience. 

From a broader theoretical perspective, the findings 

suggest that social capital functions as the critical 

link between religious participation and social 

harmony. Previous studies have generally treated 

religious organizations and social harmony as 

directly related phenomena. In contrast, the present 

study proposes that the relationship is mediated by 

the continuous formation of social capital through 

trust, reciprocal relationships, and active 

community participation. This interpretation 

broadens the application of Putnam's social capital 

theory by demonstrating that religious institutions 
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can operate as enduring generators of social capital 

within culturally diverse local communities. 

Accordingly, the contribution of the 

MajelisTaklim should not be understood merely in 

terms of its educational or spiritual achievements. 

Instead, its broader significance lies in its capacity 

to cultivate trust, strengthen reciprocal 

relationships, expand social networks, and 

encourage sustained community participation. 

These interconnected dimensions collectively form 

the social capital that enables communities to 

respond more effectively to social change while 

preserving harmonious interpersonal relationships. 

Therefore, the findings position the MajelisTaklim 

as a strategic community institution whose social 

contribution extends far beyond the transmission of 

religious knowledge, encompassing the long-term 

development of resilient and cohesive local 

communities. 

 

Community Participation as the Mechanism for 

Strengthening Social Harmony 

The findings of this study demonstrate that 

community participation constitutes the principal 

mechanism through which MajelisTaklim 

strengthens social harmony within Bungurasih 

Village. While religious learning establishes a 

shared moral foundation and collective identity, 

and collective religious activities generate social 

capital through trust, reciprocity, and social 

networks, it is the continuity of community 

participation that transforms these social resources 

into harmonious social relationships. In other 

words, social harmony does not emerge 

automatically from religious instruction or ritual 

participation alone; rather, it develops through 

sustained interpersonal engagement that enables 

community members to translate shared religious 

values into everyday social practices. This finding 

provides a more comprehensive explanation of the 

relationship between religious institutions and 

harmonious community life than has generally 

been presented in previous studies. 

The present findings extend earlier 

research on MajelisTaklim, which has 

predominantly focused on religious education, 

moral formation, and spiritual development (Azis 

et al., 2023; Yunus, 2024; Saridudin&Ta'rif, 2021). 

Although these studies successfully demonstrate 

the educational contribution of MajelisTaklim, they 

provide limited explanation regarding the social 

processes through which religious participation 

contributes to broader community harmony. The 

findings of this study suggest that the social 

significance of MajelisTaklim lies not only in 

transmitting religious knowledge but also in 

creating a participatory social environment where 

trust, cooperation, and collective responsibility are 

continuously reproduced through repeated 

interaction. Consequently, religious participation 

functions as a social practice that gradually 

strengthens community cohesion rather than merely 

fulfilling individual spiritual needs. 

This interpretation is closely aligned with 

Durkheim's theory of social solidarity, which 

argues that collective religious practices reinforce 

shared moral consciousness and strengthen the 

cohesion of society (Durkheim, 2024). According 

to Durkheim, religious rituals perform an 

integrative function by creating collective 

experiences that bind individuals together through 

common beliefs and shared values. The findings 

from Bungurasih Village support this proposition 

by demonstrating that regular participation in the 

MajelisTaklim cultivates a sense of collective 

belonging and reinforces social norms that 

encourage mutual assistance, empathy, and 

responsibility toward fellow community members. 

However, the present study further extends 

Durkheim's perspective by illustrating that 

solidarity is not sustained solely through symbolic 

religious rituals but also through continuous social 

interaction embedded within routine community 

activities. Thus, solidarity is reproduced through 

everyday participation rather than through religious 

ceremonies alone. 

The findings likewise reinforce Putnam's 

(2025) proposition that social capital represents a 

fundamental resource for strengthening community 

cohesion and democratic participation. Trust, 

reciprocal relationships, and social networks 

generated through the MajelisTaklim encourage 

community members to cooperate voluntarily in 

addressing collective needs and responding to 

social challenges. Nevertheless, the present study 

extends Putnam's theoretical perspective by 

demonstrating that religious institutions provide 

culturally legitimate spaces in which social capital 

can be reproduced on a continuous basis. Unlike 

many civic organizations whose participation often 

depends upon specific development programs, the 

MajelisTaklim sustains participation through 

routine religious activities that are deeply 

embedded within the daily lives of community 

members. Consequently, social capital becomes 

more stable and sustainable because it is 

continuously reinforced through shared religious 

commitments and repeated interpersonal 

interaction. 
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The present findings also resonate with 

Huda et al. (2020), who argue that harmonious 

societies are constructed through practical wisdom, 

shared moral values, and collaborative social 

engagement rather than through the absence of 

conflict alone. Similarly, Qi et al. (2024) 

emphasize that social cohesion develops through 

sustained interaction, trust, and inclusive 

participation within community spaces. The 

findings of this study provide empirical support for 

these arguments while demonstrating that 

community-based religious institutions can 

effectively serve as such participatory spaces. The 

MajelisTaklim enables individuals from different 

ages, occupations, educational backgrounds, and 

socio-economic conditions to interact regularly 

within a shared religious environment. These 

repeated interactions gradually reduce social 

distance, strengthen mutual understanding, and 

foster inclusive relationships that contribute to 

long-term social harmony. 

An important theoretical implication 

emerging from this study is that community 

participation functions as the connecting 

mechanism linking religious learning, social 

capital, and social harmony. Existing studies 

generally treat these concepts as separate 

dimensions or examine only direct relationships 

between religious organizations and community 

outcomes. By contrast, the findings of this research 

suggest a sequential social process in which 

religious learning encourages participation, 

participation strengthens social capital, and social 

capital ultimately reinforces harmonious social 

relationships. This integrative perspective provides 

a more comprehensive understanding of how 

community-based religious institutions contribute 

to sustainable social development within culturally 

diverse societies. 

Overall, this study proposes that the 

contribution of MajelisTaklim to social harmony 

should be understood through a dynamic process of 

community participation rather than through its 

educational or ritual functions alone. The 

institution creates a social environment in which 

religious values are translated into everyday 

practices of cooperation, reciprocity, mutual trust, 

and collective responsibility. These interconnected 

processes enable community members to maintain 

harmonious interpersonal relationships despite 

ongoing social transformation. Accordingly, the 

findings position the MajelisTaklim as an important 

community institution that not only nurtures 

religious commitment but also strengthens the 

social foundations necessary for building resilient, 

cohesive, and harmonious communities. 

 
V. CONCLUSION 

This study examined the role of 

MajelisTaklim in strengthening social harmony 

within the community of Bungurasih Village, 

Sidoarjo Regency, Indonesia, using a qualitative 

case study approach. The findings demonstrate that 

the contribution of MajelisTaklim extends 

considerably beyond its conventional function as a 

non-formal Islamic educational institution. Rather 

than serving solely as a forum for religious 

learning, the MajelisTaklim operates as a 

community-based social institution that facilitates 

continuous interaction, collective participation, and 

mutual cooperation among community members. 

The study identified three interconnected 

mechanisms through which this contribution is 

realized. First, regular religious learning activities 

strengthen collective identity by fostering shared 

values and interpersonal relationships. Second, 

collective religious activities generate social capital 

through the development of trust, reciprocity, and 

collaborative social networks. Third, sustained 

community participation transforms these social 

resources into harmonious social relationships 

characterized by mutual respect, collective 

responsibility, and peaceful coexistence. These 

findings indicate that social harmony is not 

produced simply through religious instruction but 

emerges from continuous participation in 

community-based religious practices that reinforce 

social cohesion over time. 

From a theoretical perspective, this study 

contributes to the literature by integrating the 

concepts of social solidarity and social capital into 

a unified framework for understanding the broader 

societal role of community-based religious 

institutions. While previous studies have 

predominantly emphasized the educational, 

theological, or spiritual functions of MajelisTaklim, 

this research demonstrates that its broader 

contribution lies in its capacity to generate social 

capital that strengthens community cohesion and 

ultimately promotes social harmony. By combining 

Durkheim's perspective on social solidarity with 

Putnam's theory of social capital, the study 

proposes that community participation functions as 

the critical mechanism linking religious learning, 

collective religious activities, and harmonious 

social relationships. This integrative perspective 

extends existing scholarship by explaining not only 

whetherMajelisTaklim contributes to social 
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harmony but also howthis contribution is socially 

constructed through everyday interaction, 

reciprocal relationships, and sustained collective 

participation. 

Practically, the findings suggest that 

strengthening community-based religious 

organizations can become an effective strategy for 

promoting social harmony within culturally diverse 

communities. Policymakers, local governments, 

religious organizations, and community leaders 

may consider supporting MajelisTaklim not only as 

institutions of religious education but also as 

strategic partners in community development and 

social cohesion initiatives. Nevertheless, this study 

is limited to a single case within one village 

community, and its findings should therefore be 

interpreted within the specific socio-cultural 

context of Bungurasih Village. Future research is 

encouraged to examine similar community-based 

religious institutions in different geographical, 

cultural, or religious settings using comparative or 

mixed-method approaches. Such studies would 

provide a broader understanding of the ways in 

which religious organizations contribute to social 

capital, community resilience, and sustainable 

social harmony across diverse societies. 
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