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ABSTRACT:  There seems to have a tendency in 

historical studies to conflate history with the past so 

as to either cast aside the latter as an essentialist 

narrative or to denounce the danger of a mythic 

past. The Ayodhya issue has been the matter of 

dispute, debate, discussion and discourse since past 

many decades. There have been numerous 

researchers who have come up with different 

narratives of different manners revolving around 

the issue. The present study is merely a descriptive 

enquiry into the controversial narratives that shape 

the matter of Ayodhya. The objective of the present 

paper is to review, reveal, re-analyze, and refute 

such conflation and to argue against the confusion 

of history with the graveyard or the ruins of the 

past (Haddour i).  
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I. INTRODUCTION 
History serves as a dynamic force that 

bridges the past with the present. The confusion of 

the past with history, just as the disjunction of the 

terms of this couplet, leads to violence and has 

serious ramifications for the notions of identity and 

ethnic affinity as commented by Azzedine Haddour 

(Haddour I). Comprehending history as a dynamic 

entity emphasizes its significance in molding 

present-day stories and viewpoints. Conflating 

history with the past not only warps our perception 

of the past but also feeds disputes based on 

differing interpretations. Given that diverse history 

narratives frequently shape collective identities and 

a sense of belonging, this uncertainty may intensify 

conflicts concerning identity and cultural 

belonging. Therefore, encouraging mutual 

understanding and reconciliation in society requires 

the ability to distinguish between the past and 

history. 

 

 

 

 

II. THE RAMAYANA IN TRIBAL AND 

FOLK TRADITIONS IN INDIA AND 

BEYOND 
The diffusion of the Ramayana story 

among diverse Indian tribes involved interaction 

with the 'greater Hindu tradition' through travelling 

mendicants known as Gossains. Despite the impact 

of ‘Sanskritization,’ which absorbed many tribal 

Ramayanas into Hinduism, researchers have 

documented numerous versions across tribal and 

folk traditions. K. S. Singh, co-editor of "Rama-

katha in Tribal and Folk Traditions of India," 

highlights the extensive internalization of the 

Ramayana in these communities, emphasizing its 

adaptability across different cultural contexts. 

 

III. SCRIPTURE, MYTH AND REALITY 
Ascending anachronism involves placing 

an event in the past, often idealizing it as a perfect 

time. The farther back the event is placed, the more 

legitimizing power it gains. Various religious 

groups, such as Muslims, Christians, Buddhists, 

Jains, and Hindus, refer to historical figures like the 

Prophet, Jesus, Buddha, Mahavir, and King-God 

Ram, respectively, associating those times with 

perfection. Mahatma Gandhi used the concept of 

Ram Rajya, emphasizing its appeal to all 

communities, showcasing the diverse tradition of 

the Ramayana. The Urdu poet Iqbal, who wrote 

Pakistan's national anthem, referred to Ram as 

Imam-e-Hind, highlighting the multi-religious 

influence of the Ramayana. 

In today's Ayodhya, the legends around 

Ram stretch time to limits that are impossible to 

wrap one's head around. Visitors, educated and 

unlettered, rich and poor, are told by local guides, 

'It has been nine lakh fifty-six thousand years since 

Ram left Ayodhya. Therefore, obviously, nothing 

remains from that time. The temples that are 

noticed today were built by King Vikramaditya of 

Ujain.  

Mahant Satyendra Das, the head priest of 

the Ram Janmabhoomi temple, offers a slightly 
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varied rendition of this tale. According to him, it 

was not dung but milk from the cow's udders that 

marked the 'holy' spots. Nar Singh Pandey, a local 

guide, continues, 'Hanumangarhi, Ram 

Janmabhoomi, Kanak Bhavan, Sita Rasoi and 

Dashrath Mahal were built by Vikramaditya. In 

Ayodhya, every year a couple of new temples come 

up (page53)  

The Ramayana's transformation into a 

sacred text started in the second millennium CE. 

Initially, Ram wasn't revered as a god, though the 

worship of Ram preceded the rise of Ayodhya as a 

focal point for Ram worship. Tulsidas's rendition of 

the Ramayana in the sixteenth to seventeenth 

century elevated Ayodhya to a crucial pilgrimage 

center in north India, leading to the rapid growth of 

Ram worship. In subsequent centuries, it evolved 

into one of the most dominant cults, if not the most 

widespread, among Hindus. 

Ram exemplifies numerous values that are 

synonymous with India, including tolerance, 

secularism, social harmony, equality, moral 

propriety, and courage. As the Bharatiya Janata 

Party's (BJP) Atal Bihari Vajpayee said, Ram is 

also to many 'the symbol of India's cultural heritage 

and its national ethos'. Ram-bharose', or thanks to 

Ram', is a common phrase heard in high-rises as 

well as weekly haats. Ram has come to be 

synonymous with God, at least since the time of the 

poet-saint Kabir (who was a disciple of Tulsidas). 

 

IV. RAM WORSHIP IN AYODHYA 
Ram worship was not and is not restricted 

to Ram's supposed birthplace alone. Ram has been 

identified with Ayodhya as a whole, not merely a 

particular spot in Ayodhya. From 1100 CE onwards 

in Ayodhya, the final Hindu king referenced was 

Govindchandra Gahadvala in the eleventh century. 

Subsequently, it fell under the governance of 

different Muslim kingdoms and continued as such 

until the British forcefully dethroned the 

progressive Awadhnawabs in 1856. Throughout this 

approximately 800-year period, various Muslim 

governors were appointed to rule Awadh. 

Historian Sushil Srivastava suggests that 

the architectural style of the Babri Masjid raises 

questions about the claim that Babur ordered its 

construction in 1528. Many scholars and experts, 

including Srivastava, draw parallels with Shargi era 

buildings in Awadh to support this viewpoint. For 

instance, the Attala Masjid in Jaunpur, 

approximately 150 kilometers away, shares 

similarities with the demolished Babri Masjid when 

observed from the western side. Advocates of this 

perspective propose that inscriptions indicating 

Babur's involvement might be linked to the 

restoration of a pre-existing Shargi-era mosque, 

renamed as Babri Masjid by Mir Baqi, Babur's 

commander. 

In the mid-18th century, Ayodhya's Hindu 

religious landscape underwent a transformation due 

to external events. The British East India 

Company's victory over Siraj-ud-daulah at the 

Battle of Plassey in 1757 marked the beginning of 

India's colonization and a modern awareness of the 

country as one entity. Following subsequent 

victories, the British targeted Awadh, a prosperous 

Mughal province. Without a battle, they acquired 

Awadh after their strategic foothold gained in the 

Battle of Buxar in 1764. Shuja-ud-daulah, a key 

figure, survived British pursuit with the help of 

Anupgiri Gosain, but his plans for retaliation were 

thwarted, leading to further defeats in 1765. 

Upon India gaining independence on 

August 15, 1947, Ayodhya experienced an 

uneventful day. In Faizabad, Congress leaders 

delivered routine speeches, the national flag was 

raised, and the day concluded. Subsequently, in 

1947, some Bairagis and members of the Hindu 

Mahasabha, akin to the Muslim League, assembled 

in Ayodhya with intentions to forcibly claim the 

Babri Masjid. The mahant of Hanumangarhi, 

Sitaram Das, along with others, attempted to 

impose restrictions on Muslims performing namaz 

in the mosque. 

In their extensively researched book, 

"Ayodhya: The Dark Night," authors Dhirendra Jha 

and Krishna Jha highlight the significance of the 

Ayodhya victory for Hindu communalists, 

particularly the Hindu Mahasabha. They emphasize 

that this triumph set a precedent, demonstrating to 

militant Hindu communalists that exploiting 

religious sentiments in Ayodhya could lead to gains 

through popular mobilization. Despite the Hindu 

Mahasabha's limited success in electoral politics, 

the victory signalled support from G. B. Pant, the 

then Chief Minister. This encouragement prompted 

them to devise another plan to claim the Babri 

Masjid. However, in July 1948, the Hindu 

Mahasabha was banned, and its leaders were jailed 

after Mahatma Gandhi's assassination and their 

suspected involvement. Gandhi's last words, "Hai 

Ram," may not have elicited regret, but their 

commitment to "free" holy places in Ayodhya, 

Varanasi, and Mathura remained unwavering. 

One of the Hindu Mahasabha leaders, the 

head of the Gorakshpeeth in Gorakhpur, Mahant 

Digvijay Nath, charged up by the victory of 

Mahasabha-backed Baba Raghav Das in Ayodhya, 
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emerging from jail in September 1948 in Delhi, 

said: 

I am fully convinced that no government 

can kill Hindu feeling... the recent by-

elections to the UP Legislative Assembly 

have clearly demonstrated how deep is the 

Hindu feeling engrained in . . . It is 

through trial and tribulations that success 

is achieved...  

 

V. RAM LALLA IDOL “APPEARS’’ 

INSIDE BABRI MASJID 
Almost three weeks later, on the night of 

December 22-23, 1949, a group of Bairagis, led by 

Abhiram Das from the Nirmohi Akhara, claimed to 

have performed a miracle on behalf of Ram Lalla. 

Scaling the Babri Masjid wall, they overpowered 

the lone sentry, assaulted the muezzin, and placed 

an idol of infant Ram beneath the central dome. As 

Krishna Jha and Dhirendra Jha have convincingly 

argued the role of Hindu Mahasabha leaders in the 

conspiracy to place the infant Ram idol in the Babri 

Masjid remains unchallenged due to a lack of 

equally strong historical evidence countering their 

claims. A book launched on September 20, 2018, 

by RSS Chief Mohan Bhagwat and BJP president 

Amit Shah introduced a new twist, asserting that 

RSS chief M. S. Golwalkar was present in Ayodhya 

a day before the idol placement. The book also 

suggests that Babri Masjid sentry Sher Singh 

facilitated the entry of Bairagis, and Nanaji 

Deshmukh, associated with RSS, was in Ayodhya 

on December 22, 1949. If these claims are true, the 

implications, especially in the context of the Ram 

temple movement, are significant. It may suggest 

that the RSS, previously considered the youth wing 

of the Hindu Mahasabha, could be more open to 

claiming credit for its role in the movement. 

On December 24, 1949, a day after the 

idol was placed in the Babri Masjid, the Hindu 

Mahasabha commenced its national session in 

Calcutta. Naturally, the Ayodhya events were 

discussed during the deliberations. Newly elected 

president N. B. Khare, representing the hardliners, 

seized the opportunity to criticize their main 

adversaries—the Congress and Muslims. The 

Calcutta session of the Hindu Mahasabha 

concluded on December 26 with renewed optimism 

and vigour, fuelled significantly by their success in 

Ayodhya. They believed it was the opportune 

moment to bolster local leadership with support 

from prominent figures within the Mahasabha. 

 

VI. LEGAL WAR OVER BABRI MASJID 

AND RAM JANMABHOOMI 
Narratives say that Abhiram Das, the burly 

Bairagi who led the band of men and implanted the 

idol inside the Babri Masjid, belonged to the 

Nirvani Akhara of Hanumangarhi. In later years 

Abhiram Das took to calling himself 'Ram 

Janmabhoomi Uddharak', or the one who saved or 

salvaged Ram's birthplace.  

Ramchandra Paramhans was the first to 

independently approach the court. In December 

1950, he argued that neither the Muslim 

defendants, the government, nor the Sunni Waqf 

Board had the right to impede his worship of the 

Ram idol inside the Babri Masjid. During this 

period, the mosque and the idol were under 

attachment, with Babu PriyaDutt Ram, the 

chairman of the Faizabad-cum-Ayodhya Municipal 

Board, acting as the receiver under the deputy 

commissioner's order in Faizabad. 

 

a. AYODHYA: 1960-1980 

By 1960, escalating unemployment, 

struggling socialism, and the Hindu Mahasabha's 

loss to the Congress' electoral dominance had 

marginalized Ayodhya in the national 

consciousness. This continued for three decades, 

from 1950 to the mid-1980s. Despite this, 

Ayodhya's voters consistently supported Hindu 

nationalist leaders—from Baba Raghav Das of the 

Congress to the Hindu Mahasabha, its offshoot the 

Bharatiya Jan Sangh, and eventually, in the 1980s, 

the Bharatiya Janata Party. 

In the 1977 elections, following the 

conclusion of the Emergency on March 21, Uttar 

Pradesh experienced a sweeping victory by the 

pantheonic Janata Party. Ayodhya, boasting an 

impressive twenty contestants, held the distinction 

of having the highest number of candidates. 

Influenced by the Janata Party wave, Ayodhya also 

elected its candidate, Jai Shankar Pandey. 

 

b. THE RAM JANMABHOOMI 

MOVEMENT  

Established in 1964, the Vishva Hindu 

Parishad (VHP) took twenty years before initiating 

a specific campaign focused on Ayodhya to 

mobilize Hindus. The Ram Janmabhoomi Mukti 

Yagna Samiti, responsible for the ritual to liberate 

Ram's birthplace, was established in July 1984. 

This decision was made during the inaugural 

Dharma Sansad (parliament of religion) held in 

April 1984 at Delhi's Vigyan Bhavan, a      

government-owned auditorium. 
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To counter the Vishva Hindu Parishad's 

(VHP) efforts in reclaiming Hindu temples, 

Muslims formed the Tahaffiz-i-Masid Committee 

for mosque protection. Both sides conducted press 

conferences, seeking public support through the 

media. As part of a gradual campaign, one step 

involved opening the locks of the Ram Lalla shrine 

inside the Babri Masjid so that Hindus could 

worship there. The procession featured trucks, one 

carrying decorated portraits of Ram and Sita. 

Slogans in Ayodhya sought the blessings of 

Hanumangarhi's Bairagis by invoking Bajrang Bali, 

urging the government to open the locks. The yatra 

aimed to reach Delhi and petition Prime Minister 

Indira Gandhi but was disrupted by her 

assassination on October 31, 1984, by her Sikh 

bodyguards in retaliation for the Indian army's 

action against Sikh extremists.  

 

c. RAJIV GANDHI GOVERNMENT HIT BY 

TURBULENCE  

In 1985, the Supreme Court of India 

issued the noteworthy Shah Bano judgment, 

granting financial maintenance rights to Shah 

Bano, an elderly divorced Muslim woman from 

Indore. The All India Muslim Personal Law Board 

protested this decision publicly. That year, Prime 

Minister Rajiv Gandhi's government faced turmoil 

as Finance Minister VishwanathPratap Singh 

resigned, citing knowledge of corruption at the 

highest government levels. Rajiv, who secured an 

absolute majority in the December 1984 general 

election, saw his reputation tarnished by allegations 

of favoritism and bribery linked to those close to 

him. Influenced by a small group of associates, 

including his uncle Arun Nehru, Rajiv, a political 

novice, encountered challenges in managing the 

government. 

While the Muslim clergy opposed what 

they viewed as judicial intrusion into their 

fundamental right to live by Sharia, their Hindu 

counterparts, including the RSS and affiliated 

groups, along with the newly formed DurgaVahini, 

protested Rajiv's stance in the Shah Bano case. The 

Parliament planned to pass the Muslim Women 

(Protection of Rights on Divorce) Act during the 

monsoon session of 1986 (typically held in             

July-August). To pre-empt potential backlash from 

a significant number of Hindus, the Rajiv 

government aimed to appease them as well. 

The VHP threatened to forcibly unlock the 

Babri Masjid if the government didn't comply, 

disregarding the court-ordered lockdown. Vir 

Bahadur Singh, a VHP sympathizer, sought advice 

from Rajiv Gandhi's confidant, Arun Nehru. To 

counter the VHP's campaign, Congress leaders in 

Delhi and Lucknow decided to prioritize Hindu 

votes over communal harmony, believing it would 

dispel the perception of being anti-Hindu. 

On February 1, 1986, within an hour of 

Pande's order to open the Ram Lalla shrine, 

Faizabad's DM and SSP, along with a lock-opening 

party, joined Doordarshan and All India Radio 

crews at the Babri Masjid. Despite swift 

administrative action, the keys to the locks couldn't 

be found, leading to a decision to break them open 

as per the court's order. State-run TV and radio 

announced the news, sparking celebrations among 

Hindus outside the Babri Masjid. Notably, Judge K. 

M. Pande deviated from the norm by ordering the 

lock's opening without hearing the Muslim and 

Hindu parties involved. 

Hindus celebrated 'Victory Day' with 

singing and dancing after the Babri Masjid locks 

were opened on February 1, 1986. Pope John Paul 

II arrived in India the same day. On February 2, 

VHP called for a public meeting in Ayodhya, 

advocating for a trust to build a grand temple. 

Hashim Ansari, representing Muslims, sent 

telegrams of complaint. On February 3, Ansari 

approached the High Court against the district 

judge's order, leading to a stay order maintaining 

the status quo since 1949. Communal riots erupted 

in UP after VHP-organized celebrations, spreading 

across the state during VirBahadur Singh's early 

years as chief minister. 

 

VII. 1986-1989: RAM AS A 

POLITICAL WEAPON 
In response to the opening of the locks, 

Muslims under the leadership of Syed 

Shahabuddin, a former diplomat turned politician, 

formed the Babri Masjid Action Committee 

(BMAC) on 15 February 1986. The day before had 

been observed as a Black Day by Muslims across 

India. Religion invaded politics in true earnest in 

1986) 

 

a. 1989: AYODHYA AS A RALLYING POINT. 

In 1986, India witnessed a turning point as 

the state yielded to both Hindu and Muslim 

fundamentalism, opening the locks at the Ram 

Lalla shrine and facing the Shah Bano case. By 

1989, religious fundamentalist groups intensified 

their activities amid setbacks for Rajiv Gandhi's 

Congress government, including the Bofors scandal 

and anti-corruption campaign. The VHP, buoyed by 

Hindu support, aimed for the complete liberation of 

the Ram Lalla idol and his birthplace. On April 1, 

1989, the VHP announced a ceremony on 
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September 20 to lay the foundation stone for a 

grand Ram temple at the Babri Masjid, framing it 

as a logical progression. 

 

b. 1989: RISE OF THE BHARATIYA 

JANATA PARTY 

Until 1989, it was the VHP and its army of 

godmen who had been calling for a government 

that belonged to Hindus and worked in the interest 

of Hindu religion. When Rajiv Gandhi launched the 

1989 election campaign with the promise of Ram 

Rajya', Ayodhya and Ram came to dominate the 

political discourse.  

A lot of political disputes, tensions, 

debates and disruptions took place since then. 

Consequently, the air took turn leading into the 

demolition of Babri Masjid.  

 

VIII. 6 DECEMBER 1992- PART ONE: 

DEMOLITION OF BABRI MASJID 

AND RAM CHABUTRA. 
On December 6th, the sky was cloudy, and 

the air felt chilly and dark. The as stage erected in 

the Ram Katha Kunj about 200 metres to the east of 

the Babri Masjid was filled with saints, mahants 

and politician. Jeeps brought dozens of shovels, 

iron bars, and thick ropes, distributing them as 

people, fuelled by hysteria, climbed the domes of 

the 'symbol of slavery.' Focused karsevaks began 

digging up foundations from all sides. 

Simultaneously, smoke columns indicated attacks 

on Muslim neighbourhoods, mosques, and 

mausoleums. Tari Mehboob's house became a 

refuge for Ayodhya's Muslims; situated opposite a 

police station. Some Muslims in Ayodhya, 

oblivious to the threat, interacted with karsevaks 

despite warnings, resulting in a karsevak-friendly 

Muslim being killed. Local landlord Nawab Tahir 

Hussain Sahab, with a 300-year family history in 

Ayodhya, was burnt alive; his wife, Aliya Begum, 

survived by hiding. Ten days later, as police 

assessed the area, Aliya Begum sought to provide 

her eyewitness account, but they declined, 

technically correct as she had not witnessed but 

heard the violence. By 5 p.m., the last dome of the 

Babri Masjid vanished against the setting winter 

sun. 

As Mehboob's house burned, the Muslim 

community worried about missing members, 

feeling alien and scared in their own town. Haji 

Mehboob, admitting to using firearms in defense 

against karsevak mobs, acknowledged their 

survival depended on being prepared with guns. 

Despite the chaos, Mehboob stayed back with his 

wife, who studied in Bombay and refused to leave 

without him. Asked why he returned, Mehboob 

expressed the significance of Ayodhya as both 

Ram's birthplace and his own and his ancestors.’ 

Despite President's Rule, Ayodhya was 

under ‘karsevak raj’ by midnight. People, including 

men, women, and children, enthusiastically cleared 

debris to build the grand temple. Many karsevaks 

considered taking souvenirs like bricks from the 

Babri Masjid rubble. The atmosphere was festive 

and triumphant, with Ram bhakts unaware of the 

political motivations behind the demolition. From 

December 6 evening to December 8 mornings, they 

formed human chains, passing debris to level the 

remaining rubble. The victorious karsevaks coined 

a new slogan by the next morning. 

 Shri Ram! 

Ho Gaya Kaam 

(Long live Shri Ram! 

The work is done.) 

The BJP downplayed the demolition, dismissing 

criticism of constitutional violations. BJP Vice 

President S. S. Bhandari, with Narendra Modi by 

his side, described it as a simple 'crime committed 

by a mob.' L. K. Advani and BJP President M. M. 

Joshi justified the destruction as the result of 

Hindus’ pent-up anger due to perceived Muslim 

appeasement since Independence. Throughout the 

1980s, the narrative of Hindu persecution versus 

‘Muslim appeasement’ was systematically 

propagated among Hindus through god men and 

media. This narrative, either intensified or created, 

fuelled sentiments. 

By February 1993, Ayodhya started 

returning to normalcy, but many Muslim families 

did not return or maintained a second base outside 

Ayodhya. Haji Mehboob faced charges of murder 

and other sections related to possession of arms and 

explosives. Mehboob shared a side story about the 

police’s transformation from being friendly with 

karsevaks to a professional force after President’s 

Rule. He recalled an incident where the police, 

previously singing and dancing with karsevaks, 

turned assertive when threatened, with the station 

house officer warning them to back off or face 

consequences. 

 

IX. AYODHYA LEFT BEHIND, INDIA 

MOVES ON. 
Following the Babri Masjid demolition, 

the Government of India, for the second time since 

Independence, banned the RSS (the first time being 

in 1948 after Mahatma Gandhi's assassination). It 

was revealed that Prime Minister P. V. Narasimha 

Rao, along with the RSS and its offshoots like 

VHP, BJP, Bajrang Dal, and various godmen, 
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engaged in cynical politics of majority 

appeasement. Despite calls for his resignation, Rao 

remained in office and, on December 16, 1992, 

established a one-man commission of inquiry led 

by retired judge Justice M.S. Liberhan. The 

commission took nearly seventeen years to submit 

its report in 2009. 

Politically, the BJP did not experience 

significant gains from the demolition in the short 

term. After the dismissal of the Kalyan Singh 

government on December 6, 1992, assembly 

elections in mid-1993 saw the BJP winning the 

highest number of seats but unable to form the 

government in Uttar Pradesh. Mulayam Singh 

Yadav, founder of the Samajwadi Party, formed an 

alliance with the BahujanSamaj Party and ruled 

with Janata Dal and Congress support. Ayodhya 

remained a divisive issue, but the BJP's claims of 

building a unified Hindu vote bank proved hollow. 

Despite retaining the Ayodhya assembly seat until 

2012, the BJP formed a government only once in 

the decade following the demolition. 

 

X. ADVENT OF NARENDRA MODI 
In February 2012, Mayawati lost the UP 

assembly elections to Mulayam Singh Yadav's 

Samajwadi Party (SP). The BJP's Lalla Singh, who 

held the Ayodhya-Faizabad assembly seat since 

1991, lost to TejNarain Pandey, a young SP 

candidate. The 2012 election focused on 

development, and an independent candidate, 

GulshanBindu, a eunuch, ran with the slogan ‘Na 

Muslim Na Hindu, Abki Gulshan Bindu’  to 

emphasize unity beyond religion. 

Narendra Modi's entry onto the electoral 

stage in UP accelerated the consolidation of diverse 

castes with distinct histories into a Hindu vote 

bank. The Congress-led UPA’s rule was marred by 

corruption scandals, fostering a perception of 

prioritizing 'vote bank' politics over national 

interests. On May 5, 2014, Modi's campaign rally 

in Faizabad invoked Ram’s name, emphasizing 

good governance. He avoided direct references to 

the Ram temple or the demolition, steering clear of 

overtly religious slogans. The BJP dominated the 

2014 elections in UP, winning 71 of the state's 80 

seats. Lallu Singh, a five-term former MLA from 

Faizabad, Ayodhya, won a Lok Sabha seat. The 

VHP celebrated the election results, anticipating a 

return of ‘Hindutva.’ However, Mahant Satyendra 

Das, the head priest at the Ram Janmabhoomi-

Babri Masjid site, remained skeptical, emphasizing 

that if the temple were to be built, it would be 

through court orders, not government decisions. He 

questioned whether Modi could truly create 

consensus between Hindus and Muslims. 

On December 6, 2014, the VHP marked 

the anniversary of the demolition as Shaurya Diwas 

(day of bravery), but local members of Hindu Yuva 

Vahini proposed Bhagwa Diwas (saffron day), 

urging Hindu homes to fly saffron flags. Muslims 

in Faizabad and Ayodhya continued to mourn 

December 6 as Yaum-e-Gham (day of sorrow), 

holding small functions amidst tight security. Both 

camps reiterated their perspectives on this day, 

emphasizing its historical significance for future 

generations. 

Twenty-five years after the riots on 

December 6, 1992, some survivors, like 

Mohammad Shahid, who lost his father and uncle, 

still live in their old homes. Shahid shares the 

harrowing events of that day, highlighting the pain 

and lasting impact on his life. Fayaz, a rickshaw 

puller, offers a contrasting perspective, suggesting 

that the crowds present at Mecca are larger than 

those during Ram Navami. Shahid received 

compensation, dropped out of college, and despite 

his desire to leave Ayodhya, stayed back at his 

mother’s insistence. He expresses skepticism about 

resolving the dispute and, as a Muslim, asserts that 

a mosque should be rebuilt where the original one 

stood. The RSS attempts to project Muslim support 

for the Ram temple through the Rashtriya Muslim 

Manch, emphasizing unity in the cause. Some local 

Muslims, like Babloo Khan, express support for the 

temple, contributing to a nuanced dynamic in 

Ayodhya. 

 

XI. CONCLUSION 

Ayodhya's tale, a paradigm of the north 

Indian heartland, whispers the chronicle of 

Vaishnavism's evolution within Hindu 

consciousness. Essentially, it echoes the birth and 

spread of an assertive Hindu cultural 

consciousness, tracing back to the East India 

Company's arrival as a military force in the 18th 

century. Amidst the past two decades, as corruption 

clouded the narrative, the rise of communalism and 

majoritarianism silently emerged. This date, 

secularism and socialism, once revered, now wear 

disdain in India's discourse. Ayodhya, a symbol of 

the battlefield between secularism and religious 

vehemence, abbreviates diverse histories in its 

timeless embrace – a city bearing pluralities in its 

narratives.   
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