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ABSTRACT 

Ideal Islamic religious practices as ordained by 

Almighty Allah (SWT) and practiced by His noble 

Messenger,ensure an ideal society characterized by 

peaceand security. This paper focuses on how 

„deviant Islamic religious practices,‟ negatively 

affect the peaceful co-existence among the Arawa 

Muslims. The practices tend to frustrate both peace 

and security on the one hand, and on the other, 

create tension among the religious groups and the 

society at large; it has resulted in the absence of 

peace and security in their interactions.  The paper 

presented Islamic rulings on how peace and 

harmony can be maintained among Muslims, to 

achieving peaceful co-existence among Muslims, 

especially the Arawa as a case of this study.   

 

I. INTRODUCTION 
In the Name of Allah The Most Beneficent 

The Most Merciful, may peace and blessing of Allah 

be upon His noble Prophet Muhammad (SAW), his 

families, Companions, and all those who followed 

them with the righteous deeds. 

This paper aims to examine how deviant 

Islamic religious practices affect peace and security 

in this community. And to equally justify pure and 

ideal practices as the only viable solution to the 

challenges of insecurity in these border areas. The 

paper is divided into six sections, the first 

introductory, and second section will explain 

Tension among the Sufis. The third section will 

focus on tension among the Sunni, the fourth section 

will study the tension of dilemma among the 

Ignorant Muslims, the fifth section will present 

Islamic Rulings on peace and harmony among 

the Muslims, as a viable solutions and finally 

conclusion and reference the sixth section. 

The word Islam means „surrender‟, or 

reconciliation, derived from the root word „Salam‟ 

„peace‟, or „salvation‟. 

Islam and its law (Shari‟ah) touch every 

facet of man‟s life. Shari‟ah (Islamic law) is a check 

and balance machinery of the entire acts and 

relationship of a Muslim, and it has a readymade 

provision for any act of indiscipline and 

transgression committed or to be committed by man. 

The law is set, published, and preserved by the law 

Giver Himself, to govern and control human deeds, 

misdeeds, and behavior. It is capable of maintenance 

of peace, discipline, and prevention of coos and 

indiscipline. 

Islam means peace with Allah (SWT), with 

one‟s soul, with fellow human beings, and peace 

with other creatures of Allah (SWT). Allah (SWT) 

says; 

Where with God guideth all who seek His 

good pleasure to ways of peace and safety, and led 

them out of darkness, by His will, unto light,-

guideththem to a straight path
1
 

Today the belief and practices of the 

majority of the Muslims in these areas including the 

Sunni, Sufiand polytheists diversified as a result of 

conflict within. 

The major contributing factors to the 

problem of tension and insecurity among the 

Muslims in this area include among others; 

Ignorance of the religion of Islam by Scholars and 

followers, following one's whims/ desires due to 

love of wealth and worldly life. Taking one‟s 

understanding of the Islamic texts superior and 

deviation from the thought of the primary sources of 

Shari‟ah (way of life) and the instructions of sincere 

scholars.
2
 

Arawa are Hausa-speaking people a 

western writer, Temple
3
 traced the origin of Arawa 

to Bornu Empire, and the work was precise in 

                                                           
1
 Qur‟an 5:16 

2Al-Masri, Jamaluddin, op citpp. 8-6 
3
 C. L. Temple, Notes on Tribes, Provinces, op cit 
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mentioning the exact town (Kukawa). He further 

discussed their political organization into Arewa-

Gabas (Yeldu) and Arewa-Yamma (Kangiwa), as 

well as their dominant area in both Nigeria and 

Niger Republic. 

The Arawa communities of the Nigeria –

Niger Republic border are situated between Latitude 

12
0
and 14

0
 North of the Equator, and between 

Longitude 3
0
 to 5

0
 East of Greenwich.

4
 The area 

consists of major border towns like Dogondouchi, 

Bagaji, lougou, Matankari, Tsibiri, Dumega, 

Damana, Bachaka share, Birnin-Fala, Gecheme, 

Takatsaba, Kara-kara, Junju, Beibei, Lido, 

Tambo,etc all in DogondouchiAreendissiment 

(Local Government). Some of them are found under 

Felenge of the Department de Dosso (Dosso State) 

of Niger Republic. In the Nigerian region, they are 

found in Nine (9) major border Districts of Bachaka, 

Laima, Yeldu, Jantullu, Bui, Jaffeji, Kangiwa, 

Chibike, and Gumundai all in Arewa Local 

Government of Kebbi State (Arewa is the name of 

the area occupied by Arawa, which is also a local 

Government). Traces of them are also found in 

Kamba, Maigwaza in Dandi Local Government of 

the same State, as well as Gudu Local Government 

area of Sokoto State where Arawa form more than 

eighty percent (80%) of the population.
5
Arawa are 

found in GuduHeadquatersBalle and villages like; 

Kurdula, Karfen China, KarfenSarki, Bachaka, 

Tulluwa, Kasaura, Gwazange, 

KwalhiDangadafro.
6
Arawa Communities cover a 

large area, along Nigeria–Niger Republic border. 

The Arawa inhabit the Emirate of Argungu of the 

old Sokoto province.
7
 

2.1 Deviant Islamic religious practices had creates a 

lot of alarming crises, unrest, instability, and 

tensions among Arawa Muslims. 

2.1.1 Tensiondefined 

Tension can be referred   to as religious intolerance 

when members of the self-acclaimed true religion 

proclaim in practice that persons they consider to be 

in error have no right to live or practice unless they 

                                                           
4
 O. Afolabi, Oxford Atlas Map, op cit. p4.  

5
 H. U. Yeldu, “Impact of Colonialism on Arawa 

Muslim Community of Nigeria-Niger Republic 

Border” M. A. Dissertation Islamic studies, UDUS, 

2006, PP2-4. 
6
Umar Shehu, 54 years, Civil Servant, interviewed 

on 20/09/2022, Gamuzza. 
7
 C. L. Temple, Notes, on the Tribes, Provinces, 

Emirates and States of the Northern Provinces of 

Nigeria, Francass, NP, 1965, p29. 

renounce their error and be converted to the 

supposed true religious views and practices
8
 

Muslims who are supposed to be in harmony in 

persons and practices, today among the Arawa 

everyone is practicing and calling to his side. While 

Sunni are calling to ideal Islamic practices, the 

Tijjniyyah Sufis are propagating their order, and the 

acclaimed Gausi is calling to his way and belief. 

Polytheists like the Muslim Yan‟bori trust 

polytheism. The most threatening problem or 

problem Islam faces in the area today is Deviant 

practices among Muslims, each practicing Islam in a 

syncretic way to suit their professional interest. 

 

The tension is created by the deviant Islamic 

practices within Arawa Muslims, instead of being 

one community as set by the noble Prophet (SAW) 

as a model, today the belief and practices of the 

majority of the Sunni and sufi diversified. 

The main disturbing tensions among the Arawa 

Muslims include among others the following;  

1. Tension among the Sufis. 

2. Tension and division among the Sunnis. 

3. Tension among the ignorant Muslims. 

Although the relationship between the Sufis 

(Tariqa) and Sunni (Izala) groups since time 

immemorial is challenging and competitive, no 

violence has been witnessed or reported among 

them, at least in recent time. But Relations between 

the Sufis (Tijjaniyyah) in the Niger part and the 

Sunni in the Nigerian part are tense in many areas of 

the two regions. Each of these groups claims to be 

the only righteous group, this causes a lot of tension 

and problem among the Muslims in this area of 

study. 

 

Tension among the Sufis. 

The predominant sufi practices among 

Arawa are the Tijjaniyyah Sufi order
9
 followers, 

                                                           
8
 A. Ekwenife, "Politics and Religious Intolerance: 

The Nigerian Situation" in Abubakre, R.D (ed), 

Ilorin: Association for the Study of Religions 

(NASR), 1993.   

9
 A Sufi order founded by Abul-Abbas Ahmad al-

Tijani born in Tijan village in Algeria. He studied 

religious sciences in Cairo, Mekkah and Fez among 

others. He joined many sufi orders including 

Qadiriyyah before founding his own sufi order and 

called it Muhammadiyyah order, which was named 

after him only after his death. This order practice 

individual or congregational „Dhikr‟ called 

„Wazifa”, but emphasized more on congregational 
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who started as (followers of ShiekhAhmaduTijjani). 

They are today not only divided into real 

Tijjaniyyah followers and Mahdi-Gausi Mustapha 

followers but condemned one another of disbelief 

and false spirituality. The Tijaniyyah-Gausiya sub-

sectarian conflicts were common in Niger in recent 

time; in a similar vein, it is there between the Sunnis 

(Izala) in Nigeria. The original Tijjaniyyah 

followers recognized the Shiekh of Chiota, while the 

newly emerged Gausiyyah recognized the acclaimed 

Gausi and Mahdi Mustapha of TudunFailaLokoko. 

Each of these groups disregards the other calling 

each other unbelievers.
10

 

                                                                                     
„Dhikr‟ which is done every evening after Asr 

prayer or between Magrib and Isha‟uprayers, some 

practice it after Subh prayer. This Dhikr is done by 

forming a circle and putting a white cloth at the 

center singing the name of Allah (SWT), seeking 

His forgiveness (Istigfar), in addition to the special 

satil-fatih andJawharatulkamal. Many followers 

interviewed. ExplainedTijjaniyyah only as a 

religious and moral training and devotion, means of 

closeness to Allah (SWT) and way of attaining His 

pleasure through observance of such supererogatory 

„Adhkar‟ and imitation of Saints (Awliya).they 

quoted many verses to support Adhakar 

(remembrance of Allah (SWT) and Istigfar (seeking 

forgiveness), among many verse they quoted 

include; where Allah (SWT) said “Men who 

celebrate the praises of Allah standing, sitting, and 

lying down on their sides and contemplate the 

wonders of creation…”Qur‟an 3:19,  and the verse 

which says “And you (be) not like those who forgot 

Allah and He made them forget their souls; such are 

rebellious transgressors” Qur‟an 59”19 as well as 

where Allah (SWT) says “O you who believe! 

Celebrates the praises of Allah and do this often and 

glorify Him morning and evening”. Qur‟an 33:41-

42.  See also; Ali Al-Harazin, 1929,  Jawahir al-

Ma‟aniwaBulugh al-Amani:   and M. A. Hanifi, A 

survey of Muslims Institutions and Culture, 

Muhammad Ahsraf, Lahore:Pakistan. 
10

MallamGarba Muhammadu a Tijjaniyyah follower 

said that, Mustapha was a Tijjaniyyah popular 

„Zakiru‟ (mystic praise singer) a seat which he 

should have maintained instead of this Shaitanic 

(Devil) claim. Mustapha has gone far away from 

Tijjaniyah. In fact his being Muslim is questionable 

(if not out of Islam). Tanimun Muhammad 

anotherTijjaniyyah follower said, about Mustapha 

that, even his own father (Gausi‟s father) disregard 

him and even called him „mad‟. He said his father 

has been on sick for long, when Mustapha made this 

wrong claim, he sent his boys (Hadimai) to tell his 

While the original Sufi (Tijjaniyyah 

followers) concentrate on their sufi-practices on the 

closeness to Allah (SWT) and try to dispute the 

Sunni accusation to them of many issues, claim 

Gausi and Mahdi Mustapha are doing otherwise, in 

their disregard for the principle of Islam, all 

Tijjaniyyah Sheikhs, and legalization of some illegal 

acts. 

The real problem is in the deliberate 

restriction of Islam to some aspects (simply belief 

and Azkar as mentioned by Gausi)
11

 that suit their 

interest and its teachings to only those matter, 

                                                                                     
Father to get up immediately from his sick bed, 

claiming Karama (miracles). His father responded 

by saying “take that boy to psychiatric hospital he is 

mad”. While they are describing the claim Gausi 

and Mah‟di as a wrong doer or even out of Islam; 

Gausi too is disregarding them (anti-Mustapha 

Sufis) and always described them as disbelievers. 

He said “From the day I emerged (as Gausi and 

Mah‟di), Allah (SWT) did not know any Scholar or 

Sheikh except me. On the last Day, I will be asked 

pertaining to the contemporary people. Because it is 

not the Era of Shehu Ibrahim (Nyass), nor the Era of 

ShehuTijjani, it is not the Era of Messenger of Allah 

(SAW), they have all passed, now I am occupying 

their seats… Or Shehu of Dariqa (Tijjaniyyah) 

giving peopleDariqa(sufi orders), it is better you 

collect a kettle of water from him than receiving 

Dariqa (TijjaniyyahAzkar) from him, all Sheikhs 

must come back and join me before their Dariqa 

(Tijjaniyya) is accepted. Al-Mustapha, the claim 

Gausi and Mahdi, said whoever disbelieve in him 

(as Gausi and Mahdi), Allah (SWT) will neither 

accept his worship nor his salat (prayers) and is 

going to Hell no matter his Maqamat (stage in sufi 

ranking), he sighted names of some renown high 

ranking Sheikhs in Niger and Senegal like his 

master the Shehu of chota, Shehuof kaura Asha, 

Shehuof  kusa all in Niger Republic and Shehu 

Ibrahim (Nyass) of Senegal.” Refer to the previous 

chapter for details. 
11

The claim Gausi and Mah‟di said, “There is a 

work given to me for the benefit of the people, like 

every Messenger came with some benefit to his 

people, so is every Waliyyi (saint). For me I come 

with „Lailahailla Allah‟ (zikr/ remembrance). It was 

said that prayer (salat) restrains from shameful and 

unjust deeds.That was during the time of the Prophet 

(SAW), now salat doesn‟t restrains (but the zikr I 

brought does). Then he called on all humanity to 

rush to his palace TudunFaila to collect their 

ownAzkar, which is the work brought byMah‟di(see 

chapter four details). 
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whereas Islam, is a holistic system and its worship is 

the total way of life that covers all aspects of life, 

from spiritual, social, economic, to political.
12

 

The main Tijjaniyyah-sufisconcluded and 

described Gausi-Mah‟di Mustapha‟s claim as 

false
13

. This brings the issue of false spirituality 

among the sufi in this part of the land.
14

 

They consider the claim of Mustapha as a 

religious spiritual corruption,which they believe was 

done by him for leadership tussle, and money 

mongering.  He separated himself, built his centre, 

Mosque and name his village „TudunFaila‟ (Faila-

hill) claiming autonomy only to divide the sufi for 

his self-aggrandizement.
15

 The issue of false 

spirituality for aggrandizement has become a 

regional problem among religious leaders.
16

 This act 

                                                           
12

Allah says in Qur‟an 6:38: “We omitted anything 

from the Book...” 
13

 From Nafi, Ibn Umar who had a friend from the 

people of  Syria who used to correspond with him. 

Abdullah b. Umar wrote to him: I have been 

informed that you have talked something about 

Divine decree. You should write it to me, for I had  

the Messenger of Allah say; “Among my 

community there will be people who will falsify 

Divine  decree”  Sunan Abu Dawud: Hadith 4613 
14

 In Islam, spirituality links man‟s action to the 

purpose of his life and creation (worship). A Muslim 

should do an action to seek the pleasure of Allah 

(SWT) and to draw nearer to Him. Hence all actions 

done for the Allah‟s pleasure are spiritual because 

they are links with the purpose of creation. 

Therefore in Islam spirituality is unique and it 

encompasses all facets of believer‟s life. All actions 

in life without exception that are refered to Allah 

(SWT) are spiritual and rewardable. There is no 

distinction between religious and secular action, the 

whole material (worldly) life of a believer is 

spiritual. 
15

MallamHabibuKangiwa, explained more that, the 

claim Gausi and Mah‟di whom he knew before as 

„Zakiru‟ (Mystic praise singer) is today very 

influential. He drives modern vehicle and move like 

President especially in Niger. His followers can 

offer anything to him which some people believe to 

be a magical control on the followers. The claim 

Gausi himself testify to this accusation where he 

said “It was said I give some magical water, no any 

magical water, it is like saying that the man is 

cripple and blind and you went and met him healthy, 

then you come back and prove those people wrong.” 
16

 The Church is not an exemption in Nigeria, it is 

difficult to differentiate between Christian and non-

Christian in the Church. Robbers and thieves (so-

of aggrandizement and lust for leadership has 

aggravated tension among the sufi (Tijjaniyyah) 

followers among Arawa. This has played a great 

negative role in the breach of peace among the 

Tijjaniyyah followers in this area.  Any act of this 

nature is condemned by the Qur‟an where Allah 

(SWT) said; 

And (there are) those (hypocrites) who took for 

themselves a mosque for causing harm and 

disbelieve among the believers and as a station for 

whoever had warred against Allahand His 

Messenger before. And they will surely swear, „we 

intended only the best.‟ And Allah testifies that 

indeed they are liars.
17

 

 

2.1.2 Tension among the Sunnis 

As in Nigeria, the appearance of this 

Salafist sect generated high levels of religious 

discord in Niger. Again, as it happened in Nigeria, 

Izala also broke into two main factions among 

Arawa Muslims in the Niger Republic. Though the 

flow and ebb of ideas and people go in both 

directions, there is a recognition of Nigeria‟s 

formidable cultural, religious, and economic 

influence on the Niger Republic. This is captured in 

the Nigerien saying: „When Nigeria has a cold, 

Niger coughs‟, given this strong tendency for events 

in Nigeria to influence developments in the Niger 

Republic.
18

 

                                                                                     
called Pastors) had invaded Church and they come 

at will to cart away with huge amount of money… 

corruption can be seen in the appointment of Church 

leaders where it is no longer based on biblical and 

Christian principles. In the society and Church 

today, we can see leaders who are full of arrogance, 

men who are influential but lack the spirit of God. 

They are holy in the Church but thieves 

outsides…Church proliferating with little or no 

sanity and moral decorum…the prosperity syndrome 

which is abused has rendered on holiness and 

righteousness outdated. See Makpu. I.  A, The 

Biblical law: A panacea to reduce corruption in 

Nigeria, journal of arts and contemporary society, 

Vol 4 March 2012. Retrieved from 

www.centresinpub.org . also see Gajere, J T, 

“Christian Religious Education and Societal 

Transformation in Nigeria”, in Yahaya. J. A, (ed), 

Religion and Transformation Agenda of  Nigeria in 

the 21
st
 Century, Jimoh Memorial Press, Kontagora, 

2016, pp 80-86. 
17

Qur‟an 9:107 
18

www. Nsrp-nigeria.org/…/PB/-4 Policy Brief 

Violent Radicalization in Northern Nigeria, op cit. 

http://www.centresinpub.org/
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 The Sunni popularly known as 

IzalatilBid‟ah wasIqamatus-Sunnah movement 

formed in Nigeria to fight Bid‟ah (innovation) and 

re-establish Sunnah also split into two each with an 

independent leader functions separately. This is a 

result of the splitting of the national leaders in 

Nigeria. Since around the 1980s when the 

movement split into two, one with headquarters in 

Jos and the other with headquarters in Kaduna. 

Some described the separation as political
19

This 

division continues to flourish among the 

ArawaSunni of the border areas, who were before 

conducting preaching activities together in large and 

strong teams regularly, are today conducting it 

separately in smaller teams occasionally.
20

 The 

                                                           
19

 The Izala (sunni)  movement in Nigeria split into 

two and disunited themselves simply for political or 

leadership reason. This is obedience to vain desires 

(interest), instead to refer to Qur‟an and sunnah in 

any disagreement as enjoined by the Qur‟an, which 

says ““O you who believe! Obey Allah and obey the 

Messenger (Muhammad), and those of you 

(Muslims) who are in authority. (And) if you differ 

in anything amongst yourselves, refer it to Allah and 

His Messenger” (Qur‟an 4:59). In another verse  

Allah (SWT) says “Be not like those who are 

divided among themselves and fall into disputations 

after receiving clear signs for those is a dreadful 

penalty.” (Qur‟an 3:105). It was said that, 

ShaykhAbubakarMah‟mud Gummi before his death 

and his successor precise his son Dr Ahmad Gummi 

attempted to re-unite them but failed. See 

Kotorkoshi. A. M, Muslim unity and the Effects of 

divergent Aqidah (Creed) on the Nation‟s 

Development” in Perspective of Arabic and Islamic 

Studies in Combating Crimes and Indiscipline in 

Nigeria (NATAIS 34
TH

 conference Journal)  2016, 

p184. See also Yeldu. H. U, and Abubakar. Y. M, 

“Historical Origin of Division Among the Muslims: 

Contemporary Trends and Challenges in the Muslim 

Society” in Argungu Journal of Language Studies, 

Vol ii, 2016, pp64-69.  
20

Arawa Sunni (Jibwis) are also affected by this 

political division among the Sunni. For instance the 

Kaduna branch, AlhajiYusufuDogo is the leader 

(administration), Alhaji Musa Abdullahi is the 

leader (council of Ulamah), and Mallam 

Muhammad BuwaiBachaka is the Commander (first 

aid group). While the Jos branch have 

AlhajiHaliduGanza as the leader (administration), 

AlhajiAbdulkarimAliyu as leader (council of 

Ulamah) and MallamDogoOsinkati as Commander 

(first aid group). This division influence division 

among their supporters among the Niger Arawa, 

existence of this tension among the Sunni (Izala) in 

this area instills hatred and prejudices of one against 

the other. Though their objectives are all struggle 

against unbelief as well as eradication of innovation 

and re-establishment Sunnah, there is a lack of unity 

and rival approach in their Da‟awah activities in the 

area. 

 

2.1.3 Tension among the ignorant Muslims  

Another problem is the dilemmatic position 

of the ignorant Muslims as a result of the 

proliferation of Islamic groups, deviant practices 

and ideological warfare on one another has a great 

negative effect on the ignorant Muslims, these have 

created crevices in mutual understanding and 

sometimes resulted in skirmishes.  

At times, members of different Islamic 

movements making mountains of controversies out 

of nothingness, condemning one another to the 

seeing and witness of the ignorant who are supposed 

to be guided.  

These gave birth to the great challenge of 

dilemma among the ignorant Muslims on who to 

follow. Who is right? A small percentage of the 

population still practicestraditional indigenous 

religious beliefs.
21

 The numbers of Animist 

practitioners are a point of contention. As recently 

as the late 19th century, much of the southern center 

of the nation was unreached by Islam, and the 

conversion of some rural areas has been only partial. 

There are still areas where animist-based festivals 

and traditions (such as the Bori religion) are 

practiced by syncretic Muslim communities (in 

some Hausa areas as well as among 

some Toubou and Wodaabe pastoralists), as opposed 

to several small communities who are "pagan" 

community in Dogon-dutsi in the south-southwest 

and the Kanuri speaking Manga near Zinder, both of 

whom practice variations of the pre-Islamic 

Hausa Maguzawa religion.
22

Some Arawa continue 

to maintain the polytheistic practices, to the fact that 

some Muslims are in partner with them 

(associating). For instance claim Mah‟di, Gausi 

                                                                                     
while Mallam Mai-Sanda leads Kaduna supporters, 

MallamAdamuGesheme is leading Jos faction in 

that area.  
21

United States Bureau of Democracy, Human 

Rights and Labor (14 September 

2007).www.HRFRInternational Religious Freedom 

Report 2007: Niger. 
22

J. Decalo. Historical Dictionary of Niger. 

Scarecrow Press, Metuchen, New Jersey – London, 

1979, pp 156–7, 193–4. 
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https://en.wikipedia.org/wiki/Syncretic
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https://en.wikipedia.org/wiki/Wodaabe
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Mustapha has a special „yanbori who used to sing 

GogenGausi (Saint trance) praising him as Waliyi 

(Saint).
23

 The Gausi himself recognizes them as 

believers more other Tijjaniyyahsufi who do not 

follow him.    

3. Islamic Rulings on peace and harmony among the 

Muslims 

Islam aims to harmonize Muslims, unite them based 

on Aqidah (creed), and establish a peaceful 

community. Allah (SWT) encourages peace and 

harmonious coexistence and condemned any acts 

that will lead to tension and violence, where He 

stated in the Qur‟an; 

O you who believe enter into peace (Islam) wholly 

(by obeying all the rules and regulations of Islam) 

and follow not the footstep of Shaitan (Devil) verily 

he is your plain enemy.
24

 

 

Allah (SWT) warns believers to keep to the true 

faith and the guidance of Islam (Qur‟an) otherwise 

people will find themselves in tension, problems, 

and hardship, Qur‟an states; 

But whosoever turns away from the reminder verily, 

for him is a life of hardship and We shall raise him 

blind on the Day of Resurrection.
25

 

 

This verse indicates that the problem of 

diversity and tension among others, we are facing in 

this area is a product of our diversion for the true 

teaching of Islam in Qur‟an and sunnah. 

Islam is a universal religion (way of life) of 

peace, mercy, and harmony. It implies peace with 

God, with ones‟ soul, with fellow human beings and 

other creatures.
26

 Islam strives to create an 

atmosphere of peace based on love and brotherhood, 

Islam has laid down rules on how to live on this 

                                                           
23

 The claim Gausi and Mah‟di Mustapha is in 

partner with „Yan Bori who he recognized as 

believers (in him) more than his sufi brother who 

disagreed with his claim. There is a special Goje 

(Bori trance) for the Gausi, which they named as 

„GogenGausi‟. In which they praise him as „Wali‟ 

(Saint) saying “ BabaGausiWaliyi ne, Ikon Allah 

Waliyi ne”. Eye witness (Yusuf sani) said that they 

occasionally visit him and play their Goge at his 

residence, who in turn slaughter animals for them 

and give them presence (gift).  
24

Qur‟an 2:208 
25

Qur‟an 20:124 
26

 Qur‟an 5:16 in another verse Allah (SWT) said; 

“Where with Allah guideth all who seek His good 

pleasure to the way of  peace and safety, and 

leadeth them out of Darkness, by His will, unto the 

light,-guideth them to the path that is straight”. 

earth in peace; through guiding oneself to the 

straight path by being in peace with Creator (serving 

Him alone), with himself and others beings. 

Peaceful and progressive community or society 

could only be attained through strict adherence to 

the teaching of Qur‟an and sunnah. The noble 

prophet (SAW) grew up in a crisis ridden 

community of the Jahilliyah era where all sorts of 

Jahilliyah practices similar to this area today, 

atrocities, and social vices prevailed, yet through the 

guidance of the Qur‟an, he was not only able to 

create a conducive atmosphere for a living but 

succeeded also in uniting the Arabs and correct their 

morale. 

In Islam believers are one single 

brotherhood urges always to make reconciliation of 

peace instead of creating tension. Allah (SWT) 

implores Muslims thus; 

Believers are but one single brotherhood; 

so make peace and reconciliation between your two 

(contending) brothers, and fear God, that you may 

receive mercy.
27

 

Allah (SWT) has created true love and 

affection in the hearts of true believers, the existing 

difference and tension among the Muslims in this 

area is as a result of our disbelieving practices. 

Allah (SWT) says 

And He hath put love and affection between 

their hearts: not if you hadst spent all that is in the 

earth, couldst though have produced that affection, 

but God hath done it, for He is exalted in Might, 

Wise.
28

 

 

Brotherhood of believers in hearts and spirits should 

be united by the bond of belief. Common on belief 

is firmness and most precious of all bonds. True 

brotherhood is the companion of faith, tension or 

division is the companion of unbelief. Peace and 

unity produces strength, but there cannot be unity 

without love. The lowest degree of faith is the purity 

of intention and unspitefulness of the heart, the 

highest degree of love is complete selflessness. And 

those served from the covetousness of their own 

souls are the ones that achieve Prosperity.
29

 

 Islam preaches peaceful coexistence as 

everybody is free to tread that the path he chooses 

for himself, there is no compulsion in religion. Man 

is responsible for his action as he is given free will 

to choose. This is the rationale behind the revelation 

of the Qur‟an and the mission of the Prophet 
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Qur‟an 8:63 
29
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(SAW).
30

 Allah (SWT) commands His Messenger to 

state unequivocally; 

Say (this is) the truth from your Lord. Anyone who 

wishes, let him believe, and whosoever wishes let 

him disbelieve…Qur‟an 18:29 

  

Therefore Ummah (Muslim community) should take 

Qur‟an and the Sunnah of the Prophet (SAW) as 

their guides and also not be seen as taking a position 

different from the one expressed by them.
31

 Allah 

(SWT) said; 

It is not for the believers, man or women, when 

Allah and His Messenger have decreed a matter that 

they should have any option in their decision, and 

whoever disobeys Allah and His Messenger, he has 

indeed strayed in a plain error.
32

 

It has been observed with dismay that deviant 

Islamic religious practice had produced serious 

negative effect on pure Islamic practices as well as 

peace and stability in this area. It has created 

instability and tensions among the Muslims. 

 

Conclusion  

The paper studied the damaging effects of 

the deviant Islamic religious practices on the 

peaceful co-existence amongst the ArawaMuslims. 

Having understood the evil impact of these deviant 

practices which affect negatively security and 

peaceful co-existence, as a result ofArawa deviation 

from the spiritual and moral standards of Islam, as 

taught and practiced by the Prophet (SAW) and as 

contained in the Qur‟an and Hadith. Following the 

ideal teachings of Islam is the only solution as 

explained in Islamic rulings on peace and harmony. 
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