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Abstract: The sense of national consciousness in
Assam had been greatly strengthened by two forces
and these were the social and political . In the social
aspects of the rise of Pitambardev Goswami the
Satradhikar or the religious head of one Vaisnavite
institution set up under the support of the medieval
Ahom state system was quite unusual in
comprehending the limitations of the age old social
beliefs with full forms of the hierarchical ground
work of the social formation which had become a
great force of obstructing in the realizations of
actual goals of modernity with its relation to aspects
of religion.His ardent devotee and disciple Sonaram
Chutia was also instrumental in giving a wide
platform to the nationalist ideas of reforms and
need of social change in respect of searching for a
new knowledge system based upon the ancient
Indian Vedantic philosophy as well as the ideals of
neo-Vashnavism propagated by the great saint of
Assam Srimanta Sanakardeva who revolutionized
the social fabric of the province since the 16%
century onwards .The paper would primarily look
into the contributions made by the religious head of
the Garamur Satra named Pitambardev Goswami in
giving a great shape to the socio-cultural
regeneration of the Assamese people as well as role
played y Sonaram Chutia in spreading the social
revolutionary ideals of the neo-vaishnavite
philosophy in a more organized way .

Key Words: Assam, social, political , modernity,
religion , vedantic, nationalist, reforms , philosophy

I. Introduction

The social philosophy of the neo-vaisnavism
suddenly became a new base of moulding the
authority of the social reformists cum nationalists
like Pitambardev Goswami and Sonaram Chutia
who were attracted to the teachings of Srimanta
Sankardeva due to the capacity to represent the
interests of the masses on a great unified principle

where the successful journey of the neo-
vaishnavism heralded a new dawn
(Sarma,2016,pxi).The nineteenth modernist
principles although in a colonial set up of the Indian
society had become turned into the vehicle of
forwarding the ideas of a society bereft of old
categories of faith in societal conditioning of truth
and in its place they dreamed about a social reality
which would be punctuated with the colonial
determinants of knowledge vitiated through the
anachronism of the indigenous routes of knowledge
and the foreign impacts of transforming the ideals of
the previous basis of reason. Religion thus had
turned itself into a form of moulding the basic
concerns of the modernity and it grew out of the
dichotomy between the needs of social reforms and
the straightening of the religious principles in
consonant with the other highly organized
occidental religion like the Christianity . It was a
novel way of searching for a path which would help
in revival of the lost ethos of the indigenous socio-
religious reason to some other specific faith that had
been structured through deep interconnections with
the state apparatus . The search for  Assamese
nationality and the broader aspects of confounding
the Indian nationalism had been planned through the
vertical concentration upon the question of religion
when the nationalists like Pitambardev Goswami
felt about the impending dangers in front of the
great traditions of Hinduism  which had been
thought to be instrumental in shaping the rational
discourse of the Hindu India and the situation had
been made worse through the proselytizing efforts
of the Christian missionaries in particular by luring
the poor masses to their fold .Because of the decline
that had been set in the noble truths and principles
as propounded by the neo-vasishnavite legends like
Sankardeva and his other prime followers after the
beginning of the British rule and where caste and
other social ostracism had been deeply organized
against the lower classes of the colonial Assamese
society the poor lower caste population in despair
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had shown their enthusiasm for the Christian
missionary zeal in the hope of attaining a great leap
forward . The Ahom state system followed a feudal
structure in polity and economy where the
vasishnavism also took its ground
(Barman,2014,p.101).

1.2 Conscious Middle Class Representation: The
distinctions made in livelihood of the people in
respect of their positions in particular social space
particularly after the decline of the Ahom state
system where the state had at least tried to maintain
a balance between the old tribal set up and the
newly emerging feudal objectives of cultural
materialism and that had been lost out due to the
colonial British rule which emphasized the feudal
aspects of rule in mixture with the colonial objective
of state functioning with its ideological bias towards
the old feudal agents those had somehow succeeded
in maintaining a respectable position through their
control over the resources provided in the old
regime but sanctioned in the new colonial regime
also . A handful of Assamese gentlemen or
bhadraloks already made up their minds to jump
into the fields of opportunities provided by the
colonial state apparatus and there was a great
ideological effort of influencing the common masses
with a zeal for rapid advancement of the modernistic
ideals where the imagination of state ideals had
been formed with the double accent both to the
forms of the colonial modernity and the reviving the
heritage of the old regime . In the imagined
circumstance of the Assamese bhadraloks’ mapping
of the knowledge about the reality as conditioned
through the colonial set up there was a new urging
of rehabilitating the old ideas of progress and the
identity of the race which we could observe since
the writings of the first modern man Anandaram
Dhekial Phukan but at the same moment there was
a thirst for redefining the goals of religion in the
modern context of the society. How nationalist
intelligentsia as a whole had redeemed the scene of
religion and through what mechanism they wanted
to achieve their goals there are two important sites
of the same question about the changing modes of
society deeply intervened by the conditions of the
British colonial ideas of cultural exchanges . For the
current state of deterioration in the moral and ethical
grounding of the identity of the Indians in general
and the identity of the Assamese in particular and its
comparison with the social ideas of progress as
interpreted through the ideals of western civilization
,sthere grew up the situation of inversion of the
existing ethico-moral idealism in the midst of the
Assamese bhadralok to a new social metaphor of

progress where the religious conditions of the
colonized people had been thought to be imperfect
and full of ignominies .

To resuscitate the lost idealism from the
deep imperfections it was thought to be necessary to
put a look at the inequities in the social space and
the reforms in that particular space and its mode of
production in those elementary aspects of society
had been sought to be reorganized up to a level
where the religious basis of the reason could reside
and direct the patterns of living .The lives of the
common masses had been sought to be reformed in
such a way where the basis of the religion would be
structurally established in a new politico-social set
up.

The thought that the forms of national
consciousness among the representatives of the
middle class first and then the spread of nationalism
among the common masses had become truly
relevant after the positioning and comprehension of
the interests of the broader ideas of the Indian
nationality irrespective of varied differences in
culture and society for a united struggle against the
colonial rule particularly became more important
because of the fact that the colonial social
production relation and forms of politics had been
unequal in providing the basic provisions in living a
decent life for the Indians . It was considered that
for the basic necessities to fulfill in the field of
culture and its determined will to contest against the
hegemonic notion of time hence the competitive
edge over the religious basis of reason as
conditioned under that particular design of time ,the
essential point was to formulate the aspect of the
nationality question in such a way that the Indians
could achieve the goals of a developed society when
the religion would gain its foothold over the scheme
for modernization. So, the agenda of modernization
in colonial India had been arranged in such a way
where the routes of comprehending the forms of
knowledge had been mediated through the
omnipresent ideals of metaphysical substitutions of
freedom in the form of reforms only whether in the
field of society or religion .

1.3 Social Reforms and the Nationalist
Consciousness: The reforms in the social context
had been initiated in order to make an adjustment in
the changed situation of the time brought around the
modern enlightened thought and the agency of
social transformation had been sought to be pushed
by the individual role in respective conditions of
knowledge . In the nineteenth century context of
the politics and the society the emphasis had been
laid on the articulation of the existing social beliefs
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to a newer mode of experience when the strength of
individuality had become much more important
because of the colonial market relations where poor
and backward social engineering had been regarded
unacceptable in the long run of that productive
mechanism severely restricted in the web of
colonial mercantile —finance relations. The reforms
as a whole was quite unconnected with the changing
needs of the people’s patterns of living and those
were not seriously  regarded as catalyst for
furthering the transformation in the existing mode
of resource utilization . In the case of the Brahmo
Samaj founder Raja Rammohan Roy , he was more
emphatic in taking up the issues of reforms in the
religion of the Bengali Hindus but the real reforms
were sidelined and some conservative mode of
social behavior had been more preferred by the great
personalities like Debendranath Tagore and in fact
the Brahmo stalwarts like Keshabchandra Sen was
also involved in some controversies pertaining to the
girl’s marriage age. Pitambardev Goswami initiated
the process of looking into the social hierarchies as
the cause of inner social deformities where the
newly educated upper caste Assamese had begun to
consider the erstwhile royal group like the Ahoms
also as lower caste(Nath,2014,p.404).

1.4 Social Practices and the Standpoint of the
Assamese Intelligentsia : Why for the Assamese
intelligentsia ,the question of religion had been
highly significant from the point of view of its
incomplete rendering of the actual meaning of
touching the inner core of the people’s heart
towards a powerful positioning of their identity of
self and the spirit against the organized faith like
the Christianity ? The religion had a great role to
play in organizing the masses against the intrusion
of the foreign political power not exactly in the
manner of full blown religious enmity between the
two forces but there could grow up an ideological
discourse of confounding the dominant regime’s
faith through resurrecting or taking a complete new
look in the possible capacities of the earlier faith to
counter the impacts of the new religion propounded
under the hegemony of the new regime . They
searched for a new concept of religion where the
ideals of religiosity within the ambit of nationalism
could be organized in a way of integrating the
masses as the new path of revelation .To strengthen
the ideas of united nationality it was thought first in
generating new ideals of social trust where each
individual could hopefully dream about the vision of
a new social reality and the question of religious
had come up only in the context of revamping the
lost spirit of the colonized . The spread and impacts

of the modern western education as well as
aspiration of joining in the rush for few
opportunities provided through the colonial system
of functioning the affairs of the state ,a new cultural
landscape was created in order to meet up the
challenges put forward by the colonial state . In the
new cultural spacing as disseminated within the
folds of the modernity contextualized in the
processing of the production relation oriented with
half hearted measures of capitalist structuration and
which were done only in the interests of the
capitalist class of the metropolitan English society
without any benefit to the lower rung of the social
fabric .There was a bigger play of the heritage as
historicity of mobilization and above all the spirit of
that mobilization had been structurally posited
against a certain assumption of a lack in the cultural
spiritualization of the politics of the time. The
search for that form of historicity had a specific
ideological responsibility of discovering a new land
of artifacts with full of historical assumptions of
glorious episode of the existence of a great
evolution of the apparatus of the state system .

1.5 Construction of the Paradigm of Knowledge :
The construction of the knowledge about that
specific act of discovery had been formed through
the categorical imperatives of the project of colonial
modernity where a clear line was drawn in order to
build up the structure of modernization through a
guilty ground of loss which meant the authorization
of the existing cultural space of that period by that
guilt —anxiety where differences between the two
cultural tropes were understood to be alien
interference in one of the world of the beliefs of the
masses that was going to be dominated by the other
force of much abilities of supervision . The ideas of
modernity itself during the colonial period of India
had been skillfully maintained with the dreaming of
a past which was assumed to be full of perfect
cultural habitat where the strength and power of
each cultural element was thought to be supremely
relevant in defending the social relation from any
other foreign incursion and where the power of
resistance against any other alien force of cultural
intervention made it possible to protect the
authenticity of the mode of thinking as mobilized
under the hegemonic cultural context . The
modernity had no specific role of reforming the
existing social norms but the efforts made by the
personalities like Pitambardev Goswami the
Satradhikar or the religious head of one Vaisnavite
institution set up under the support of the medieval
Ahom state system was quite unusual in
comprehending the limitations of the age old social
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beliefs with full forms of the hierarchical ground
work of the social formation which had become a
great force of obstructing in the realizations of
actual goals of modernity with its relation to aspects
of religion . The nineteenth modernist principles
although in a colonial set up of the Indian society
had become turned into the vehicle of forwarding
the ideas of a society bereft of old categories of faith
in societal conditioning of truth and in its place they
dreamed about a social reality which would be
punctuated with the colonial determinants of
knowledge vitiated through the anachronism of the
indigenous routes of knowledge and the foreign
impacts of transforming the ideals of the previous
basis of reason. Religion thus had turned itself into a
form of moulding the basic concerns of the
modernity and it grew out of the dichotomy between
the needs of social reforms and the straightening of
the religious principles in consonant with the other
highly organized occidental religion like the
Christianity . It was a novel way of searching for a
path which would help in revival of the lost ethos of
the indigenous socio-religious reason to some other
specific faith that had been structured through deep
interconnections with the state apparatus .

1.6 Pitambardev Goswami and the Ideas of
Social Consciousness: The search for Assamese
nationality and the broader aspects of confounding
the Indian nationalism had been planned through the
vertical concentration upon the question of religion
when the nationalists like Pitambardev Goswami
felt about the impending dangers in front of the
great traditions of Hinduism  which had been
thought to be instrumental in shaping the rational
discourse of the Hindu India and the situation had
been made worse through the proselytizing efforts
of the Christian missionaries in particular by luring
the poor masses to their fold .Because of the decline
that had been set in the noble truths and principles
as propounded by the neo-vasishnavite legends like
Sankardeva and his other prime followers after the
beginning of the British rule and where caste and
other social ostracism had been deeply organized
against the lower classes of the colonial Assamese
society the poor lower caste population in despair
had shown their enthusiasm for the Christian
missionary zeal in the hope of attaining a great leap
forward . The distinctions made in livelihood of the
people in respect of their positions in particular
social space particularly after the decline of the
Ahom state system where the state had at least tried
to maintain a balance between the old tribal set up
and the newly emerging feudal objectives of cultural
materialism and that had been lost out due to the

colonial British rule which emphasized the feudal
aspects of rule in mixture with the colonial objective
of state functioning with its ideological bias towards
the old feudal agents those had somehow succeeded
in maintaining a respectable position through their
control over the resources provided in the old
regime but sanctioned in the new colonial regime
also . A handful of Assamese gentlemen or
bhadraloks already had made up their minds to
jump into the fields of opportunities provided by
the colonial state apparatus and there was a great
ideological effort of influencing the common masses
with a zeal for rapid advancement of the modernistic
ideals where the imagination of state ideals had
been formed with the double accent both to the
forms of the colonial modernity and the reviving the
heritage of the old regime . In the imagined
circumstance of the Assamese bhadraloks’ mapping
of the knowledge about the reality as conditioned
through the colonial set up there was a new urging
of rehabilitating the old ideas of progress and the
identity of the race which we could observe since
the writings of the first modern man Anandaram
Dhekial Phukan but at the same moment there was
a thirst for redefining the goals of religion in the
modern context of the society. How nationalist
intelligentsia as a whole had redeemed the scene of
religion and through what mechanism they wanted
to achieve their goals there are two important sites
of the same question about the changing modes of
society deeply intervened by the conditions of the
British colonial ideas of cultural exchanges . For the
current state of deterioration in the moral and ethical
grounding of the identity of the Indians in general
and the identity of the Assamese in particular and its
comparison with the social ideas of progress as
interpreted through the ideals of western civilization
sthere grew up the situation of inversion of the
existing ethico-moral idealism in the midst of the
Assamese bhadralok to a new social metaphor of
progress where the religious conditions of the
colonized people had been thought to be imperfect
and full of ignominies .

1.7 Social Space and the Rhythm of Change:To
resuscitate the lost idealism from the deep
imperfections it was thought to be necessary to put a
look at the inequities in the social space and the
reforms in that particular space and its mode of
production in those elementary aspects of society
had been sought to be reorganized up to a level
where the religious basis of the reason could reside
and direct the patterns of living .The lives of the
common masses had been sought to be reformed in
such a way where the basis of the religion would be
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structurally established in a new politico-social set
up. The thought that the forms of national
consciousness among the representatives of the
middle class first and then the spread of nationalism
among the common masses had become truly
relevant after the positioning and comprehension of
the interests of the broader ideas of the Indian
nationality irrespective of varied differences in
culture and society for a united struggle against the
colonial rule particularly became more important
because of the fact that the colonial social
production relation and forms of politics had been
unequal in providing the basic provisions in living a
decent life for the Indians . It was considered that
for the basic necessities to fulfill in the field of
culture and its determined will to contest against the
hegemonic notion of time hence the competitive
edge over the religious basis of reason as
conditioned under that particular design of time ,the
essential point was to formulate the aspect of the
nationality question in such a way that the Indians
could achieve the goals of a developed society when
the religion would gain its foothold over the scheme
for modernization. So, the agenda of modernization
in colonial India had been arranged in such a way
where the routes of comprehending the forms of
knowledge had been mediated through the
omnipresent ideals of metaphysical substitutions of
freedom in the form of reforms only whether in the
field of society or religion . The reforms in the
social context had been initiated in order to make
an adjustment in the changed situation of the time
brought around the modern enlightened thought and
the agency of social transformation had been sought
to be pushed by the individual role in respective
conditions of knowledge . In the nineteenth century
context of the politics and the society the emphasis
had been laid on the articulation of the existing
social beliefs to a newer mode of experience when
the strength of individuality had become much
more important because of the colonial market
relations where poor and backward social
engineering had been regarded unacceptable in the
long run of that productive mechanism severely
restricted in the web of colonial mercantile —finance
relations. The reforms as a whole was quite
unconnected with the changing needs of the
people’s patterns of living and those were not
seriously regarded as catalyst for furthering the
transformation in the existing mode of resource
utilization . In the case of the Brahmo Samaj
founder Raja Rammohan Roy , he was more
emphatic in taking up the issues of reforms in the
religion of the Bengali Hindus but the real reforms
were sidelined and some conservative mode of

social behavior had been more preferred by the great
personalities like Debendranath Tagore and in fact
the Brahmo stalwarts like Keshabchandra Sen was
also involved in some controversies pertaining to the
girl’s marriage  age. (Source:Amiya P.Sen ,
Bankim’s Hinduism )

Why for the Assamese intelligentsia ,the
question of religion had been highly significant from
the point of view of its incomplete rendering of the
actual meaning of touching the inner core of the
people’s heart towards a powerful positioning of
their identity of self and the spirit against the
organized faith like the Christianity ? The religion
had a great role to play in organizing the masses
against the intrusion of the foreign political power
not exactly in the manner of full blown religious
enmity between the two forces but there could grow
up an ideological discourse of confounding the
dominant regime’s faith through resurrecting or
taking a  complete new look in the possible
capacities of the earlier faith to counter the impacts
of the new religion propounded under the hegemony
of the new regime . They searched for a new
concept of religion where the ideals of religiosity
within the ambit of nationalism could be organized
in a way of integrating the masses as the new path of
revelation .To strengthen the ideas of united
nationality it was thought first in generating new
ideals of social trust where each individual could
hopefully dream about the vision of a new social
reality and the question of religious had come up
only in the context of revamping the lost spirit of
the colonized . The spread and impacts of the
modern western education as well as aspiration of
joining in the rush for few opportunities provided
through the colonial system of functioning the
affairs of the state ,a new cultural landscape was
created in order to meet up the challenges put
forward by the colonial state . In the new cultural
spacing as disseminated within the folds of the
modernity contextualized in the processing of the
production relation oriented with half hearted
measures of capitalist structuration and which were
done only in the interests of the capitalist class of
the metropolitan English society without any benefit
to the lower rung of the social fabric .There was a
bigger play of the heritage as historicity of
mobilization and above all the spirit of that
mobilization had been structurally posited against a
certain assumption of a lack in the cultural
spiritualization of the politics of the time. The
search for that form of historicity had a specific
ideological responsibility of discovering a new land
of artifacts with full of historical assumptions of
glorious episode of the existence of a great
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evolution of the apparatus of the state system . The
construction of the knowledge about that specific act
of discovery had been formed through the
categorical imperatives of the project of colonial
modernity where a clear line was drawn in order to
build up the structure of modernization through a
guilty ground of loss which meant the authorization
of the existing cultural space of that period by that
guilt —anxiety where differences between the two
cultural tropes were understood to be alien
interference in one of the world of the beliefs of the
masses that was going to be dominated by the other
force of much abilities of supervision . The ideas of
modernity itself during the colonial period of India
had been skillfully maintained with the dreaming of
a past which was assumed to be full of perfect
cultural habitat where the strength and power of
each cultural element was thought to be supremely
relevant in defending the social relation from any
other foreign incursion and where the power of
resistance against any other alien force of cultural
intervention made it possible to protect the
authenticity of the mode of thinking as mobilized
under the hegemonic cultural context . The
modernity had no specif ic  contextuality of
determination of its characters and its force of
demarcation between the boundary of the loss (past)
and the reason(present) is so categorized with a
difference that every other molecule of the present
is pushed to that horizon of that loss in order to
authenticate the boundary of the reason.

1.8 The New Horizon of Change: Pitambar
Devgowami was one of the notable authorities
among the Vaishnava satras of that period because
although he had a clear Brahmanical heritage and
which had a deep royal connection in its
establishment during the period of the 17" century
Ahom monarchy but he was making sincere efforts
of modernizing the age-old beliefs of the traditions
of the satra institutions which had been demoralized
by the intrusion of the caste hierarchy and other
materialistic effects . He was instrumental in putting
to an end the tradition of unmarried disciple within
the Garamur satra and after careful consideration of
the bad moral effects of not permitting marriage for
the disciples of the satra it was made permissible to
marry and then contributing to the functioning of the
satra . His involvement in Hindu Mahasabha was
significant  enough  because  through  that
entanglement he clearly arrived at a decision that
what mattered most in strengthening of one’s
identity as powerful force is the disciplining the path
of religion as metamorphosis from a reality to a
virtual moment of time where all other

idiosyncrasies of the societal narrative would be
removed and put into a new discovered land of
cultural derivatives . The Vaishnava leader came to
the belief that the identity and present position of the
country as well as his own province Assam had
been deteriorated due to the decreasing numerical
strength of the Hindus (now signified as the original
bearers of the ancient India) who had forgotten their
past glories and hence the loss of that spatial
comparative interpretation against the present which
was the basis of rational justification of the social
demoralization of those original bearers of ancient
India’s cultural artifacts . The loss had occurred first
during the time of the Buddha but primarily that was
meet up through the philosophical justifications of
the Vedic traditions by the great Samkara in the 8%
century A.D  .That particular loss was too
insignificant  comparing  with  the Islamic
intervention from the first millennium A.D. when
the powerful Ghaznavide Turks had brought into
their subjugation first in the north western part of
India later into the other parts of north and eastern
part of India and it was not only a political
subjugation but a new cultural force was brought
into the picture where many of the Hindu population
had for the first time faced the new monotheistic
oriental religion with clearer liberal social principles
and the religious philosophy of the early medieval
India was not powerful political Islam . The Hindus
for the first time had to meet up the challenge of the
political Islam because the ruling idioms of the new
state had clearly and strongly put its obligations to
the norms of that form of Islam through which the
functioning of the state had to be galvanized through
the willful obedience of the ruled towards the ruling
cultural sphere of knowledge . The Islamization of
that specific sphere did not mean that the ideas of
that state was highly antagonistic to the cultural
idioms of the ruled but the real fact was that the new
state  would not give large preferences both
materially and politically to the existing dominant
ideological structure maintained hitherto by the
Brahmanical cultural trope. It was not the wholesale
conversion of the Hindu population to the new
cultural trope but it was a selected affair preferred
through the political Islamization of certain section
of the population and among whom some elite
groups of the medieval society and lower caste
group of the Varna divided Hindu society thought it
prudent to embrace the new faith but not
internalizing the whole spirit of that new trope . The
arrival of new liberal ideas of political Islam like
the Sufi silsilahs gave a great impetus to the
demoralized section of the Hindu society and a
highly pragmatic idea of religion with certain
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liberal principles of Varna had been ensued under
the platform of Bhakti came out as the answer to
the weakening foundation of the normative structure
of social functioning. The disparate groups of the
varna divided society of that time who had already
shown their attraction towards some loose principles
of a brahmanic order and sometimes those were
called as ‘lowly’ Buddhists people with their
peculiar system of religious worshipping had
become the degenerated features of identifying with
the necessities of the state apparatus. The
changing routes of the production relation had
become more beneficent to the reformed and
organized basis of the religious systems like
bhaktism or Vaishnavism and the medieval state
apparatus as a whole preferred the loose adherence
of the subjects for a new organization of the social
hierarchies based around the defined narrative of a
religion which would be more conducive in
controlling the psyche of the common subjects. The
birth and eventual growth of the medieval bhatkti
movement was on the one hand an attempt of
reestablishing the decadent social narrative of the
hierarchical material relation which had been
weakened in a lack of the centralized enough of
defending the existing cultural traits of the time
against that forceful intervention of the state
structure and on the other hand it was a great
attempt of defining the exact relation among the
different groups of men with their own specific
social set up beyond the travesties of the old caste
relations. It was a journey of an inclusive paradigm
of social engineering where a bold initiative had
been taken to bring the distant tribes who had been
out of the boundary of the Hindu traditions and
beliefs into the new rationality of the religion .

1.9 Sonaram Chutia and His role:Sonaram Chutia
for the first time gave a nationalist direction to the
philosophy of neo-vaishnavism preached earlier by
the Srimanta Sankardeva and it was not only in
aspect of consciousness about the origin of the
Assamese nationality question but also in providing
a great groundwork of imagining the sovereign
status of following the religious and spiritual
activities bereft of the colonial hegemony. The great
Vaishnava scholar defied the system of following
the social ostracism as well as supreme hegemony
of the conservative social ideals those were
controlling the mindset of the common masses and
it was through the teachings of the great Vaishnava
leader Srimanta Sankardeva which was taken up in
a scientific way by Pitambardev Goswami to give it
a total regeneration of the social identity based upon
strong denial of the forms of backwardness in the

realm of society and economy . Through his seminal
leadership in the Sankardeva Sangha for nine years ,
the socio-religious body was upgraded to a new
platform of making protests against the disturbing
social anomalies which had been harming the
stability of the religious practices and his
consideration was that it was the religion which
sustained the moral values of the humanity and if
the corrupt social practices crept in then the values
would be deteriorated too . Chutia in fact was ready
to accept the Christianity but due to intervention
made Goswami he was debarred from accepting the
religion and it occurred due to be conservative
ideals he had to witness during his visit to the
Dakshinpat Satra (Pathak&Rajkhwa,2025).

The great leadership of Sonaram Chutia lied
in the fact that the organized mechanism of a socio-
cultural entity had been transformed into the moral
bastion of power against the dominating approach of
the social hierarchies which in fact killed the spirit
of the lower caste people in joining more decently in
construction of the national space and the struggle to
bring it into the reality. The wide participation of
the people in the Sangha movement was made
possible because of the successful endeavour of the
sangh leaders like Sonaram Chutia . The brilliant
organizational activities of the Sangh as well as the
logicl outpouring of thoughts regarding the exact
duties of the agency of the human being in founding
a new society based upon true democratic principles
where there would be equal space for all to live
more humanly and decently with perfect position of
the self.

The unique blend of egalitarianism and
spiritualism in the philosophy of the Srimanta
Sankardeva made it possible  for the strong
personality of Sonaram Chutia to understand the
view about the capacities of the men to perform ably
if the process of social engineering is pushed
forward through strong principles negating the very
basis of caste hierarchy in a communitarian ideal of
spending the everyday lives of the common masses
.That specific communitarian ideals of congregation
in one space with diverse identities but those have
been subsumed and brought into the centre of that
ideal as melting phenomena of their individualities
for a broad and strengthened diligence of the
principles of equity and sense of fraternity towards
all and particularly within that paradigm of the
movement there has been a longing for equalities
those are functioning objectives of a true spiritual
paradise in the human society .

The spiritual paradigm of the Sangha
movement under the leadership of Sonaram Chutia
was turned into the great narrative of removing the
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deep rooted scars from the faces of the lower rung
of the society who had somehow been missed out of
the actual goals of nation building . The Sangha
movement had a great similarity with the efforts
made by the one of the greatest minds of India
namely Gautam Budhha because of his singular
emphasis on ending the origin of unhappiness
through the ethical grounding of social practices
which could be done only through individualistic
reformation of the thought about his duties and
responsibilities and above all the thought that his
single activity could put the peace of the mind in
jeopardy if the aim of that particular activity had
gone out of the basic path of the happiness which
was nothing other than the provisions of finding a
humane dignity for all who had decided to come
under the canopy of that philosophy . There was no
direct inference to put an end to the varna system
but of course the indirect means of organizing the
movement around that kind of ethical pursuit could
embolden the lower classes to think positively about
their future and making efforts for humanization of
the orientation of the patterns of social positioning g
of the spirit as a whole.

It was not that the spiritual ordering of the
people around the ethical cum humanitarian
dispositions only helped in growth of a mass
organization which could able to function based on
the constitution of that organizational set up .But it
was something more than that be cause of the fact
that it could inforamlize the whole spectre of reason
about the caste based ideals of running the society
which meant in dialectical negation of the age long
truth that beyond the conditions of the casteism
there is the possible beginning of a social
empowerment  that is more humanitarian in
perspective of achieving pure reason of social peace
and harmony . The unique mixing of the modern
logical scientific thought about the varied subjects
of socially progressive vision with the great moralist
vision of the Srimanta  Sankardeva led neo-
vaishnavite philosophy as a whole helped in
bringing out a new paradigm of social
reconstruction that would make it possible to build
up a perfect democratic social environment and in
this context Gandhis’ s vision of swaraj when every
individual being would put his control over the mind
and when material luxuries would not put the whole
basis of humanity in crisis helped in shaping the
thought of Sonaram Chutia in respect of leading the
Sangha movement from the front .

The scholar —reformer Sonaram Chutia was
the product of the two forms of the existing social
environment and one was the social behaviour of the
time which was hugely impacted through the

conditions of the caste barriers those were truly
antagonistic to lead a decent form of living and
where the messages he received in reading the
various texts of neo-vaishnavite philosophy had
convinced his confused mind about the opportunity
of transforming the social basis of the knowledge
system . In that context, the religious teachings of
the neo-vaishnavism had been turned into the engine
of social reforms particularly in revolutionary
dimension of the Sangha movement in eradicating
the unequal caste hierarchy .The other form which
was highly significant from the point of view of
national duties which sprung from his deep
involvement in the Gandhian forms of Indian
nationalism where the objectives of ending the base
of the social evils went hand in hand with the phases
of the national movement for freedom .His reformist
zeal was shaped through those line of thinking and
his appeal against conservative religious
institutional approach both at individual or social
level was primarily grew up out of his commitment
to the features as mentioned.

Gandhiji’s teachings and writings about the
Hinduism and its varied forms of ethics and
practical determinants of abolishing the bad and
corrupted features of the majoritarian faith which
was in great need of reorganization . Gandhiji’s
reflection on those themes of ethical standard of
living by not violating the sanatani base of Hindu
faith particularly attracted the conscious followers
of Gandhi and in Assam the religious personalities
like Pitambardeva Goswami and in fact some group
of nationalists also did put faith on such line of
thought .The jail years of Sonaram Chutia had
become a God-given opportunity of newly forming
his identity based around the political understanding
of the strength of Indian nationalism and at the same
a clear idea was formed regarding the inherent good
qualities of the Hinduism which was deeply rooted
in the Vedic literature and particularly the Puranas
and the Upanishadas .

The study about the achievements of
Sonaram Chutia and Pitambardeva Goswami in the
fields of social reform as well as his scholarly
contribution as well as his crusading efforts to
eliminate any form of social disparities particularly
in form of caste oppressions which the lower caste
people had to face have still been left untouched .
Particularly his sarcastic cum scientific reasoning
against the conservative features of the sattra system
led by the Brahmanical stringency culminated in
professing a great ideal in shape of the Srimanta
Sankardeva Sangha movement which is perhaps the
most important sign after the neo-vaishnavite
movement led by Srimanta Sankardeva and
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Madhavadeva and their disciples since the sixteenth
century onwards have not been brought into the
discourse of social construct of progress. It is hoped
that more scholarly attributes and critical creative
writing would bring the manifold contributions of
Sonaram Chutia to the deeper gaze of the public.
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