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Abstract 
This research explores the tripartite origins of the 

'Gyaruwa,' people, examining the association and 

identity of the name with the progeny of Pa 

Gyaruwa, a man named Uwa, and the potential 

adoption of foreign names within the Tiv ethnic 

group. The oral accounts prompt an interrogatory 

history, seeking to identify Pa Gyaruwa as the 

ancestor of the Gyaruwa people, examining the 

purpose of his compound's fencing, and 

determining the cultural origin of such practices 

among the Gyaruwa-Tiv. These inquiries aim to 

establish the authenticity of the name "Gyaruwa", 

and the origin of the people. Regardless of the 

outcome, the study concluded that Gyaruwa is 

intricately linked to the Super-clan of Raav-Ihyarev 

within Central Nigeria's Tiv Ethnic Group. 

Keywords: Gyaruwa, Tiv, History, ethnic group.  

A paper presented at the maiden meeting of the 

Gyaruwa Advancement Group held on Tuesday, 

29
th

 December 2020, in Engineer Felix Atume’s 

Business School, Ankpa Quarters, Makurdi, Benue 

State, Nigeria. 

 

I. Introduction 
It is on record that the ancient Greeks 

were great seekers of knowledge and wisdom; 

mostly derived from the knowledge and wisdom of 

history
1
. It means they were versed in enquiry or 

research about the past of their societies or 

mankind in general and properly documented their 

discoveries which helped to define their destiny. 

The knowledge of history gave them an age over 

other ancient civilisations of the then-known world. 

It was in the light of the pioneering role played by 

the Greeks that enlightened societies began to 

record their activities which eventually became 

                                                           
1
. Rao, B.V. World History, New Delhi, Sterling 

Publishers Private Limited, 2001, 1. 

their history. In this connection, the history of 

Gyaruwa has become imperative and 

indispensable.  

The word ‘Gyaruwa’ has triple 

explanations
2
. It is referred to by others as the 

progeny of Pa Gyaruwa; which multiplied to 

become a super-clan called after his name.  Others 

said that there was a man called Uwa who lived in 

a locally made fence called gyar and people 

referred to his compound as gyar-u-uwa which 

eventually became a family name called Gyaruwa. 

Yet others state that it was one of the mindless or 

careless adoption of alien names which was a 

common practice by the Tiv ethnic group. These 

oral accounts led us to an interrogatory history 

worthy of consideration. Such interrogations may 

seek to know whether there was an ancestor called 

Pa Gyaruwa who was the father of the present 

generations of people called Gyaruwa. Also, if his 

compound was fenced, its purpose, and whether 

fencing was an indigenous or foreign culture 

among the Gyaruwa-Tiv at this period in history. 

These postulations will help to establish the 

genuineness or otherwise of the name “Gyaruwa”. 

These questions call for further enquiries which a 

forum of this nature was very important. After 

much deliberations, whichever may be an 

appropriate answer, one thing was clear; that there 

is a Super-clan of Raav-Ihyarev of Tiv Ethnic 

Group of Central Nigeria called Gyaruwa. 

Therefore, the history of Gyaruwa cannot be 

discussed in isolation from the history of the Tiv 

which is included in the historical background of 

the paper below. 

 

 

 

                                                           
2
 . Kyegh Ageva, oral interview, 85 years, male, 

farmers, Akume, 25/12/2000. 
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II. Materials and Method 
The historical investigation in this study 

employed a multi-faceted methodology to ensure 

comprehensive data collection. Primary sources, 

including archival documents and oral accounts, 

formed the backbone of the research. Extensive 

fieldwork involved interviews with local history 

experts and descendants, extracting valuable 

insights. Secondary sources, such as scholarly 

works and historical records, contributed to 

contextualizing findings. Furthermore, the 

historical analysis and comparative studies 

facilitated an understanding of the history of the 

people of Gyaruwa. The use of diverse sources 

strengthened the reliability of the study. 

 

III. Historical Background 
According to Makar, the listing of Tiv 

patriarchs was still tentative based on genealogies 

usually recited in Tiv discussions up to the 20
th

 

Century A. D
3
. He added that the Tiv begin their 

recitation from the unknown supernatural being 

called ‘Shon’, presently referred to as ‘Aôndo’ 

which is the ‘Almighty God’. Next was ‘Takuruku’ 

which some also attribute the name to God. But 

after the mythical parents, there was Awange who 

gave birth to Tiv, and Pa Tiv gave birth to two sons 

Ichôngo and Ipusu. Both Ichôngo and Ipusu gave 

birth to seven sons each who constitute the kindred 

of the Tiv ethnic group as shown below: 

 
 

 

                                                           
3
. T. Makar, The History of Political Change 

among the Tiv in the 19
th

 & 20
th

 Centuries, Enugu, 

Fourth Dimension Publishers, 1994, p.9. 

It has however been argued that Tongov 

belong to the Ipusu. Based on Makar’s study, the 

Tyôshin are of the Ihyarev ancestral descent, one of 

the offsprings of Ichôngo, the elder son of Pa Tiv 

of the Tiv ethnic group. Ihyarev produced Raav, 

Mbakpa, Isherev and Utyôndo. The offspring of 

Raav were Achamegh and Ayemegh, [the two 

otherwise called sons of Kumyav] and Udam. The 

kindreds of Ayemegh extraction were those of 

Gyaruwa and Ucha. The descendants of Gyaruwa 

according to age were Tsambe, Yengev, Sengev 

and Mbesev
4
.  The last three children Yengev, 

Sengev and Mbesev belong to one mother and were 

called Ashimmyôngo because they were always 

indoors. Tsambe fathered Aku, Mbaulu and 

Mbayemakem. Yengev was split into two, namely; 

Yengev-mbail who have Mbakpamber and 

Mbanawa, while Yengev-Mbanyian produced 

Mbaagiji and Mbaagema. Sengev (Gyaruwa) have 

Mbaagav, Mbaabaji, Mbashija and Mbajuv. 

Mbesev who was/is the youngest son of Gyaruwa 

gave birth to Haaor and Tagbi. Haaor gave birth to 

Yilagwa, Ayilashim, and Swande.  Yilagwa was 

the father of Aôndonyiar, Agaku, and Yawe. 

In addition, Pa Gyaruwa had a visitor from 

Shitire of Ipusu (Shitire mba sha ya) in Katsina-Ala 

Local Government Area of Benue State and gave 

him to his youngest son Mbesev to accommodate. 

The hospitality he enjoyed while residing with 

Mbesev made him settle permanently with Mbesev. 

While in Mbesev’s homestead, he killed an 

elephant and exchanged for a wife, and produced 

the descendants that today constitute the Shitire 

kindred in the Mbesev/Tsambe council ward of 

Gwer West Local Government Area.
 
The above 

shows a brief genealogical tree of the Gyaruwa 

ancestors.  

 

IV. Results and Discussions 
4.1 Origin, Migration and Settlement of 

Gyaruwa people 

Perspectives on the study of Tiv history by 

Greenberg and Palmer show that the Tiv are of the 

Bantu speaking origin
5
. They left the then fertile 

Sahara region alongside other Bantu stocks 

(because of the desiccation of the region) and 

gradually journeyed down through central Africa, 

                                                           
4
 . Kyegh Ageva, oral interview, Akume, 85years, 

25/12/2000. 
5
 . B.W. Andah, Agricultural Beginnings and Early 

Farming Communities in West and Central Africa. 

In Foundations of Civilisation in Tropical Africa, 

edited by B.W.Andah, Ibadan, Emi Commercial 

Press, p. 189.  
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Cameroun and entered into the Benue valley where 

the Gyaruwa who are also descendants of the Bantu 

folk occupied up to the 21
st
 Century. The Tiv 

history which was chiefly built on oral traditions 

was difficult to analyze due to problems of 

chronology, gaps, alterations, inaccuracies, 

tentative statements, inadequate documentation and 

limitations of human memory has several versions
6
. 

However, each version of the tradition of origin 

recognises Tiv as the ancestor of the ethnic group 

called Tiv. The agreed version by the entire Tiv 

lineage segments avers that Swem was one of the 

memorable settlements during their migration 

years. The location of Swem itself had several 

versions. Doward Says, it was a mythical place that 

could not be easily identified
7
. Bohannan suggests 

that it was the hill of Ngôh Kedju in the Bamenda 

highlands in the Northwest Cameroons. Akiga Sai 

says it was a hill located in the subsection of 

Ikyurav-ya known as Iyôn. Makar states that Swem 

was a mountain located about 36 miles (57.6 km) 

Southwest of the Compound of Yaro Gusa, a mile 

(1.6km) away from the Cameroon border
8
.  

Perhaps the most current version which 

seems to be more authentic was provided by 

Akpenpuun Dzurgba. He asserts that Swem is a 

real mountain located in the Akwaya subdivision in 

the Southwest province in southwestern 

Cameroon
9
. His conclusion was based on the 

research result submitted by a student of Akwaya 

origin who studied at the University of Ibadan by 

the name Henry Dobo Luku in 2007. These 

versions of the location of Swem are examples of 

controversial issues found in oral traditions. 

Whichever may be its interpretation, one thing was 

clear, Swem was a place when and where coherent 

Tiv history began. 

According to Makar, it was here that the 

two sons of Tiv, the Ichôngo and Ipusu became 

aware of their Tivness
10

. The descendants of 

Ichôngo and Ipusu constitute not only the 

genealogical tree but also the basis of the social and 

political organization of the Tiv society. Makar 

wrote Ichôngo and Ipusu on the basis of the elder 

and the younger. It was not on the basis of the 

circumcised and the uncircumcised as often 

misconceived and misinterpreted by others. 

                                                           
6
 . T. Makar, The History of Political Change, p.9. 

7
 . ibid, p.12. 

8
 . T. Makar, The History of Political Change, 4. 

9
 . A. Dzurgba, On the Tiv of Central Nigeria A 

Cultural Perspective, Ibadan, John Archers Ltd, 

2007, pp.26-30. 
10

 . T. Makar, The History of Political Change, 5. 

Because of the limitations of human 

memory, it was difficult to ascertain the root causes 

of the migration of the Tiv from Swem to other 

areas they presently inhabit. However, Makar 

asserts that intergroup conflicts, population 

explosion, infertile land and desecration of the 

Ilyum altar by one Karagbe from the Nôngov 

lineage were reasons for their dispersal about 1775 

A.D. Makar’s date was, however, younger than that 

of Erim which was from 1655-1685 AD, and Iyô 

from 1475-1535 AD
11

. The account added that 

from Swem Hills, the Tiv migrated northwards 

across the Bamenda highlands, they crossed rivers 

Moan and Mkômon onward to the outskirts of the 

present Tiv country. The last group of hills the Tiv 

remembered to have settled on was Nwange Hills. 

From Nwange, the lineages of Masev, Ihyarev, 

Ugondo and Shitire moved to occupy the plains 

around Ibinda hills which Makar says was in Tar 

Ikyurav-Ya about ten miles (16kms) South of Jato-

Aka in Turan Kwande Local Government Area. 

The presence of the Ihyarev in the Ibinda hills was 

evidenced by the names given to the two hills in 

the area. One hill was named Ibinda Shitire because 

the Shitire clan settled around it; while the other 

was called Ibinda Akura who was an Ihyarev 

Patriarch and was very popular among the Ihyarev 

Clan that occupied the second hill
12

. From Makar’s 

account, Akura might have not been a leader or an 

elder, but his popularity among the Ihyarev earned 

him the prestigious honour of naming the hill after 

him which was indelible up to the present. From 

this history, no names of clans such as that of 

Gyaruwa was mentioned. 

According to Clarke, “the Ihyarev who 

formed the van of the Tiv movement or migration 

turned to the northwest and passed through the 

country now occupied by the Gaav and Shangev 

west, settled for a while with their left flank in the 

hills near Igbor, their right at Agu; a hill few miles 

south of Abinsi
13

. The report went further that, by 

the 18
th

 century, they had already become so 

                                                           
11

 . E.O.Erim, The Idoma Nationality 1600-1900. 

Problems of Studying the Origin and Development 

of Ethnicity, Enugu, Fourth Dimension Publishing 

Co. LTD, 1981, P. 41. & J. Iyô, The Origins, Early 

Migrations and Settlement Patterns of the Tiv in 

the Lower Benue Valley of Nigeria C1475-

1900AD, in Studies in the History of Central 

Nigeria Area Volume 1, ed by A.AIdrees & 

Y.A.Ochefu, Lagos, CSS Press, 2002, p.119 
12

 . T.Makar, The History of Political Change, p.10. 
13

 . C.N.A. Clarke, Divisional Officer in charge, of 

Lafia Division1
st
 April, 1925. 
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numerous that they were divided into four sub-

clans, namely; Utyôndo, Isherev, Raav and 

Mbakpa. After some years the Utyôndo moved 

northwards again and crossed the River Benue at 

Abinsi and the Isherev crossed some miles further 

west of Abinsi around the Mu River before 

Makurdi. Thus, the Raav and Mbakpa were the 

only Ihyarev Kindreds that remained on the 

southern bank of the River Benue now referred to 

as Makurdi South. They had scattered settlements 

around the south bank ranging from Mu, Wadata, 

and NNPC Apir Depot to Igbor Hill and beyond
14

. 

Not satisfied with the environment, they had to 

move southwestwards to the present location called 

Ityôshin which is part of Makurdi South and Gwer 

West Local Government Areas. 

Commenting on factors responsible for 

migrations, Varvar asserts that, “migrations 

generally are always associated with factors that 

are essentially economic, although social and 

psychological factors have also been found to play 

some contributing roles”
15

. Indeed, conflicts 

resulting from land appropriation/dispute; farming 

disputes; disagreement over food sharing; claim 

over wild life; love affairs; theft and trivial blood 

relationship consciousness among others were 

common phenomena among migrants’ 

communities
16

. These might account for why the 

two Tiv Clans seemed to be pursuing the Idoma 

from Iwe to River Mu across the present Makurdi 

down to River Ochekwu which Erim says was in 

search of land and food which seemed to be 

insatiable in about 1620 A.D
17

. This movement was 

slow and continuous till the invasion of the British 

in the early 20
th

 century. 

Clarke says, part of Raav and Mbakpa had 

settled down by 1854, but the Tiv frontier force 

was yet to reach the borderline drawn by the 

Ityôshin explorers headed by Akôrakombo Ginde 

of Gyaruwa and Agabi Natu of Mbapupuu 

respectively
18

.  

Meanwhile, Akôrakombu Ginde of 

Gyaruwa; a war leader and path-finder founded 

                                                           
14

 . Hemen Gendaga, Oral Interview, Naka, male, 

75years, 13/4/1991. 
15

 . A.T.Varvar, A History of Tiv Migrant 

Communities in Tiv Land and Neighbouring Areas 

1900-2000, unpublished PhD Research Proposal 

BSU, Makurdi, 2005, p.4. 
16

 . O. Otite, Community Conflicts in Nigeria: 

Management, Resolution and Transformation, 

Ibadan, Spectum Books LTD, 2004, p.19. 
17

 . E.O.Erim, The Idoma Nationality,41. 
18

 . C. N.A.Clarke, Lafia Division, p. 8. 

Ginde Village now called Tse-Tsavhemba near 

Akume Village. His choice of a permanent place 

for settlement marked the end of Gyaruwa's 

migrations. It also meant that they had a territory of 

their own called Gyaruwa land upon which they 

could farm, hunt and exploit other natural resources 

without molestation.  

In a nutshell, the origin, migrations and 

settlement patterns experienced by the Gyaruwa 

Community were a universal phenomenon. It 

affected other clans and ethnic groups in Africa and 

beyond. They faced the same challenges of 

warfare, land disputes, water scarcity, diseases, 

wildlife threats, family squabbles, religious 

intolerance and a host of others. In all these life-

threatening problems, they survived. Therefore, it 

is important for the new generations to endeavour 

to secure the Gyaruwa ancestral home 

intellectually, physically, socially, economically 

and politically. In that regard, the Gyaruwa 

Advancement Group I believe is equal to the task. 

Meanwhile, in the first half of the 20
th

 

Century, two Christian Missions made a significant 

impact in the establishment and growth of formal 

education otherwise known as Western Education 

among the Tiv, the Tyôshin and Gyaruwa in 

particular. The most powerful Christian mission; 

the Roman Catholic Mission (RCM) was the first 

to set foot in Naka
19

. Commenting on the coming 

of the RCM, Avenyah maintains that the Society of 

African Missions had in the late 18
th

 and early 19
th

 

Centuries made efforts to evangelise Northern 

Nigeria which the Tiv were part of but could not 

due to a shortage of funds and manpower
20

. They 

however visited Udei and other River Benue bank 

areas. It will be recalled that the prefecture of 

Onitsha was established in 1889 and Benue was 

part of it. Therefore, between 1911 and 1921, 

Bishop Shanahan and his priests surveyed Tiv land, 

and a Holy Ghost father from Obudu also made 

contact with the Tiv. All these attempts were not 

fully successful. A sustainable mission began when 

the RCM (the Augustinian Order) entered Tiv land 

from the west and started work among the Ihyarev 

                                                           
19

 . T. Makar, The History of Political Change, 

p.190. 
20

. W. Avenyah, “Involvement of the Church in 

Planning and Providing alternative Education for 

Development in Benue State” A PhD Thesis, 

University of Manchester, p.381, as in E. I Yecho’s 

“Women in the Development of Tiv Society during 

the Colonial Period 1900-1960’ A PhD Seminar 

paper, Benue State University, Makurdi, 2010, p.9. 
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around the middle of 1919
21

.  The RCM priests 

arrived in Makurdi in 1924 as a result of the 

construction of the railway line from Enugu to 

Makurdi; with predominantly Igbo Catholics 

members as labourers. In 1930, the Augustinian 

Order was replaced by the Holy Ghost Order and 

work commenced in earnest
22

. In 1931, the German 

Fathers opened the RCM Primary School, in 

Naka
23

. The Catholic Church which was a well-

established global church quickly sworn into 

action, it opened many churches and schools in 

Tyôshin and Gyaruwa such as Bunaka, Akume, 

Agbo, Kuku, Yogbo, and Chikpa, among others.  

The second mission into Tyôshin land that 

has a lot of influence in Gyaruwa was the Church 

of Christ in the Sudan among the Tiv (Nongo u 

Kristu ken Sudan Hen Tiv, (NKST). According to 

Makar, the first contact between the Tiv and any 

organized Christian Party was in 1879 at Abinsi
24

. 

The mission was the Church Missionary Society 

CMS) of Britain who were on tour to select suitable 

sites for the society’s stations. However, they could 

not come back to accomplish their mission. After 

25 years (1904), the Sudan United Mission (SUM) 

comprising Baptists, Anglicans, Presbyterians, and 

Methodists, among others headed by Dr H.K.W. 

Kumm briefly stopped at Abinsi on their voyage to 

Ibi and Wase
25

. In 1909, Dr Kumm linked his 

Mission Society with the South African white 

Christian bodies among whom was the Dutch 

Reformed Church Mission (DRCM). On April 17
th

, 

1911, the South African Missionaries opened their 

first mission station in the compound of Saaiutu in 

Gaambe- ya in Shitire Clan
26

. In the same year, the 

DRCM who were now in charge of the SUM 

opened more mission stations among the Tiv.  

As the mission’s work progressed, they 

opened a station at Makurdi in 1931
27

. In 1936, the 

                                                           
21

. B.D. Iortyom, A Survey of Educational 

Activities of Christian Missions in Tivland, 1911-

1990, Mkar-Gboko, Lupa Press, 1999, p.108. 
22

. T. Makar, The History of Political Change, 

p.190. 

 
23

. B.D. Iortyom, A Survey of Educational 

Activities, 113. 
24

. T. Makar, The History of Political Change, 

p.185. 
25

. T. Makar, The History of Political Change, 

p.185. 
26

. T. Makar, The History of Political Change, 

p.186. 
27

. B.D. Iortyom, A Survey of Educational 

Activities, 21. 

Apir Station was opened
28

. In 1961, the DRCM 

handed over all her stations to the SUM now a 

branch of the Christian Reformed Church (CRC) of 

the United States of America. On 7th January 1957, 

the CRC was granted full autonomy to operate 

independently of overseas missions
29

. Thus, the 

stations of Asukunya, Isherev and Tyôshin were 

opened by the CRC. The Tyôshin mission station 

was established to meet the needs of another 

portion of the Tiv that was yet to be evangelized. 

For a short duration of its occupation of the 

Tyôshin Mission Station by the CRC, the Reverend 

Timothy Monsma one of the missionaries since 

1962 was in charge
30

. As part of his rural 

evangelism, Monsma and Akaaza Ikyam visited 

Akume Gyaruwa in 1965
31

. The policy of the 

missions was that a school must accompany a 

church wherever it was established.  Consequently, 

the church and school in Akume came into 

existence in the same year. Makar avers that, the 

missionary schools’ curriculum was not elaborate 

since the basic aim was to educate the masses in 

writing and reading of their mother tongues
32

. He 

added that the purpose was to make them literate 

enough to read the Bible, communicate with the 

Dutch and comprehend the Western values which 

were central to their missionary activities abroad. 

Poor as the formal education foundation was, it 

tremendously served as a stepping stone for new 

generations that followed.  

Both missions thrived well and by 2004, 

with the aid of the educated class, the two council 

wards of Tsambe/Mbesev and Sengev/Yengev in 

Gyaruwa had eleven public primary schools 

namely: LGEA Primary school, Orawe, NKST 

Primary school, Akume-Gyaruwa, LGEA Primary 

school, Nyonowa, RCM Primary school, Yogbo, 

RCM Primary school, Achagh, LGEA Primary 

school, kuku, LGEA Primary school, Dugeri, RCM 

Primary school, Agbo-Gyaruwa, LGEA Primary 

school, Mbashija, LGEA Primary school, Injoov 

and LGEA Primary school, Mbaagav. In addition, a 

                                                           
28

. B.D. Iortyom, A Survey of Educational 

Activities, 21. 
29

. T. Avav, (ed), Centenary of Christianity in 

Tivland. Synopsis of NKST Contribution to 

Evangelism in Tivland, 2011, p.9. 
30

. E.H. Smith, Nigerian Harvest, Grand Rapids, 

Baker Book House, 1972, p. 172.  
31

. T. U. Aboho, oral Interview, male, 60years, civil 

servant, Naka, 14/2/2016. 
32

. T. Makar, The History of Political Change, 

p.189. 
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government secondary school, Mbashija, was 

established; courtesy of one of our illustrious sons, 

his excellency, Engineer Felix Atume, a beneficiary 

of the Catholic Mission. 

As part of efforts to develop the Gyaruwa 

Community, the eight sons of Gyaruwa lecturing in 

tertiary institutions in Nigeria started a meeting. 

The First Gyaruwa Academics Meeting was held 

on 1
st
 October 2017, in Professor Achinge’s House 

at Owner Occupier Extension, Makurdi. Issues on 

the front burner were to enlighten the youths of 

Gyaruwa extraction to enrol massively in Western 

education which is a panacea for the socio-

economic and political development of nations. In 

addition, issues of award of scholarships, 

enlightenment of politicians and other stakeholders 

on the need to think about ‘Gyaruwa first’ in 

politics, and other areas of development featured 

prominently. 

 

4.2 Politics among the Gyaruwa People 

The emergence of Tiv Elites and their 

involvement in partisan politics in the First 

Republic of Nigeria meant that the Tyôshin and the 

Gyaruwa were an integral part of the modern trend. 

According to Ukase, the Tiv society had its first 

major test of electoral politics in 1951 on a non-

partisan basis
33

. He added that by 1955, Nigerian 

party politics was regionalized with powerful 

leaders and parties emerging from the three major 

ethnic groups of Hausa-Fulani, Igbo and Yoruba
34

. 

This political arrangement made the Tiv rally 

around Joseph Sarwuan Tarkaa; the leader of the 

United Middle Belt Congress Party (UMBC). The 

formation of the UMBC brought tense conflicts 

between it and the dominated Nigeria Peoples’ 

Congress (NPC) which led to the loss of lives and 

properties across Tiv land. In compliance with the 

Tiv agenda, the Tyôshin massively joined the 

UMBC. Their decision to unanimously give block 

votes led to the election of Vincent Shirsha to 

represent the Ihyarev/Masev Constituency in the 

House of Representatives in Lagos
35

. Thus, Shirsha 

of Gyaruwa alias the “Arrowhead” of Tyôshin 

blaze a trail in Tyôshin politics by his election to 

                                                           
33

. P.I. Ukase, The Place of Tyôshin in the Politics 

of Benue State, 1976-2011, as in Tyôshin in 

Historical Perspective, Volume 1, (ed) by 

P.I.Ukase & S. I. Ugbegili, Lagos, Integrity 

Publishers, 2016, p. 124. 
34

. P.I. Ukase, The Place of Tyôshin, p. 124. 
35

. P.I. Ukase, The Place of Tyôshin, p. 125. 

  

represent the Ihyarev/Masev Constituency in the 

House of Representatives in Lagos. Thereafter, 

Gyaruwa were relegated to the background in 

Tyôshin politics. It was difficult to win an elective 

position apart from councillorship seats which were 

per ward. On the periphery, Miss Una Kperyisa 

was elected deputy Chairman of Gwer West, Mr. 

Thaddeus Azahan was appointed caretaker 

chairman for three months and Mrs Mbaijwa was 

elected/appointed Chairman of Gwer West LGA. 

In the interim, God had his own plan to 

completely liberate the Gyaruwa which they 

ignorantly rejected and lost the opportunity. It 

began with someone whom you cannot write a 

complete history of Tyôshin without mentioning 

his name. a person who is not a sycophant, not a 

sadist, one who is prudent in his decisions, a 

developer, an intelligent personality, one who cares 

for the downtrodden, a person of international 

esteem/repute and a governorship aspirant of 

Benue State in 2015 & 2019, Engineer Felix 

Atume. He rose from the civil service to become a 

Director of the Benue Rural Development 

Authority (BERDA) and Commissioner of Works. 

What he has achieved for us is enormous as earlier 

stated above and could be seen below.   

Still by God’s grace, in 2015 and 2019, 

Honourable Damien Cheme was elected to 

represent Gwer West Local Government 

Constituency in the Benue State House of 

Assembly, Makurdi. He was also a trailblazer 

having been elected twice in the history of Tyôshin.  

 

4.3 Challenges facing the Gyaruwa people 

One of the major challenges facing the 

Gyaruwa people was the low population of 

attendance in primary, secondary and tertiary 

institutions; probably due to the secluded 

environment they found themselves. A detailed 

collection of numerical data on Gyaruwa's origin in 

modern schools across the world in the 21
st
 century 

will prove this point. In 2020, there was no viable 

school, health facility, market, road and security 

post in the area. As a result, employment in the 

civil service, armed forces and public service was 

not anything to write home about. 

Again, because of illiteracy, and half-

baked/poor education, youths in the area had 

involved themselves in social vices such as drug 

abuse and addiction, sexual abuse, theft, and 

cultism among others, instead of useful ventures. 

Another problem bedeviling the corporate 

existence of Gyaruwa as members of one family 

was disunity. In the villages, there were pockets of 

family squabbles, intra and inter-village land 
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(economic), social, and political (chieftaincy and 

partisan) disputes that were gradually coming up.  

Outside Gyaruwa geographical area, several 

associations of Gyaruwa in places such as Makurdi 

and Naka found it difficult to survive. Perhaps, this 

may be the reason why there was almost a 

complete absence of community projects in the 

area by the 21
st
 century compared to the 20

th
 

century. It also explains why there was always no 

overwhelming support or block votes for one of our 

own during political campaigns and elections in 

Tyôshin and Benue State political dispensations. 

Consequent to the above, Gyaruwa people 

preferred to join outsiders to elect or appoint them 

to key positions, while they parade around them as 

beggars or servants. 

Lastly, the new generations of Gyaruwa 

lacked the knowledge of their own history, which 

was why they were heading to doom. The current 

generation has to be aware that one of the Gyaruwa 

ancestors by name Akôrakombo Ginde led the Tiv 

and later Tyôshin to where they currently occupy. 

Their ancestors in Tyôshin were great farmers, 

hunters, leaders, community mobilisers, and 

businessmen who were the first to buy bicycles for 

their wives and themselves purchased horses and so 

on. In addition, Honourable Vincent Shirsha was 

the first to represent the Tyôshin at the Federal 

level. In later years, Engineer Felix Atume 

electrified Naka Town connected to the National 

grid from Orji River in Anambra State, constructed 

many bridges in the area, awarded scholarships to 

many and employed uncountable numbers in 

private and public service compared to none in 

Tyôshin. The few mentioned above were the tip of 

the iceberg since there were many who braze the 

trail in their areas of competence.   

 

4.4 Future of Gyaruwa 

Abraham Lincoln said, “The best way to 

predict the future is to create it”
36

 In this 

connection, the researcher has identified challenges 

militating against the future of Gyaruwa such as 

lack of knowledge of its own history, illiteracy or 

                                                           
36

. Abraham Lincoln, quote, wwww.goodreads.com 

received 4/1/2024. 
 
 
 
 
 
 
 

half-baked education (western sense), disunity, 

insecurity arising from social vices and external 

invasion, communal conflicts and lack of modern 

skills acquisition. The above notwithstanding, the 

future is very bright in view of the gradual 

acquisition of Western Education. In addition, 

Western education has produced Gyaruwa elites 

who were breaking records in their places of 

assignment/work. Some of them include; Engineer 

Felix Atume, Majority Leader Honourable Damien 

Cheme, Mr. Timothy Aboho, Professor Godwin 

Achinge, Professor Philip Bagu, Professor John 

Ajai, and my humble self, Kyegh, Aov Thaddeus, 

PhD, among others. However, it is important to 

note that the university system operates effectively 

on the constitution of committees. Similarly, the 

elites in conjunction with the Gyaruwa 

Advancement Forum have to form committees to 

look into the challenges mentioned above with a 

view to mitigating them or finding lasting 

solutions. For instance, there is the need to 

constitute committees on the History of Gyaruwa, 

Western education, conflict identification (early 

warning signs), management, resolution & 

transformation, security, and career/skill 

acquisition. These various committees will make 

recommendations to the general assembly of the 

Gyaruwa Advancement Forum and if adopted 

probably with amendments will go a long way to 

create a bright future for the Gyaruwa Community.  

 

V. Conclusion 
This brief history of the Gyaruwa Family 

has shown that it is a great set of people who are 

richly blessed by God to serve humanity but who 

have yet to realise their potential. They should 

aspire to recover from their slumber and recognise 

the fact that they founded Tivland and in particular 

Tyôshin land through Akôrakombo Ginde and 

unnamed elders. By this pedigree, Gyaruwa people 

were supposed to be trailblazers in all fields of 

endeavour who would eat and give their brothers. 

But by 2020, the reverse was the case. It noted that, 

traditionally, Gyaruwa were talented and united 

people who were great farmers, bicycle riders with 

their wives, polygamous, prudent users of their 

leisure time, and embarked on community projects 

such as roads, schools and communal farming. The 

present challenges notwithstanding, the brief 

history calls on the upcoming generation to emulate 

our forefathers and the elites to restore Gyaruwa to 

their rightful position in Tyôshin, Benue State, 

Nigeria and indeed in global affairs. 
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