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ABSTRACT:  
Human cloning involves creating offspring with 

identical genetic material to the parent, primarily for 

specific purposes. This practice conflicts with the 

core values of human dignity and the overarching 

objectives of Islamic law (Maqasid al-Shariah), as it 

disrupts family structures and compromises the 

integrity of lineage and kinship. Additionally, any 

commercial transaction involving cloned humans is 

deemed invalid under Islamic law due to the 

prohibition against selling what is not owned. The 

argument of necessity (darurah) often used to justify 

human cloning is flawed, as this biological process 

does not address critical threats to religion, life, 

intellect, lineage, wealth, or the environment—key 

concerns safeguarded by Maqasid al-Shariah. This 

study employs a qualitative approach using a 

literature review, gathering data from classical and 

contemporary Islamic texts and other relevant 

documents. The data is analyzed descriptively and 

analytically, comparing scholarly perspectives and 

Islamic legal views on human cloning, with a focus 

on the principles of Maqasid al-Shariah. The 

findings suggest that human cloning is both 

unethical and impermissible in Islamic law, as it 

risks social disorder, disrupts family law, and 

presents far greater harm than benefit. In conclusion, 

human cloning fundamentally opposes Islamic law's 

core principles regarding the preservation of human 

dignity, lineage, and justice. Therefore, it cannot be 

justified. This study underscores the need for 

stronger regulations and clearer ethical guidelines 

grounded in Maqasid al-Shariah, while advocating 

for ongoing discourse to adapt to advancements in 

technology.   
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I. INTRODUCTION 
The advancement of biotechnological 

sciences has brought about numerous innovations, 

one of which is human cloning[1], [2], [3]. Human 

cloning refers to the process of creating a 

genetically identical copy of an existing human 

being through somatic cell nuclear transfer (SCNT) 

or similar techniques. While initially developed for 

purposes such as medical research and therapeutic 

cloning, the possibility of cloning entire human 

beings for reproductive purposes has sparked 

intense ethical, legal, and religious debates across 

the globe. This controversy becomes particularly 

significant when examined through the lens of 

Islamic law (Shariah), which is rooted in the 

preservation of fundamental human values as 

enshrined in the principles of Maqasid al-Shariah. 

Maqasid al-Shariah, or the higher 

objectives of Islamic law, are designed to preserve 

five essential elements: religion (deen), life (nafs), 

intellect (aql), lineage (nasl), and wealth (maal). 

These principles provide a comprehensive 

framework for evaluating the permissibility of new 

technologies and practices, ensuring that human 

actions align with the overarching goals of justice, 

human dignity, and societal harmony. In the case of 

human cloning, there is growing concern that this 

practice fundamentally contradicts the objectives of 

Maqasid al-Shariah, particularly in relation to the 

preservation of lineage, life, and justice. 

First and foremost, human cloning 

challenges the concept of lineage (nasl), which is 

central to Islamic law. In Islam, the family unit 

forms the foundation of societal organization, and 

lineage plays a critical role in defining kinship 

relationships, inheritance rights, and social 

responsibilities. Cloning[4], [5], [6], however, 

disrupts this natural order by producing individuals 

who lack a traditional biological lineage. The cloned 

individual does not have a mother and father in the 

conventional sense, and this ambiguity raises 

profound questions about family structure, 
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inheritance, and identity. From an Islamic 

perspective, the dissolution of clear lineage 

threatens the stability of family law (ahkam al-

usrah) and the social cohesion that stems from well-

defined kinship ties. 

Additionally, human cloning raises ethical 

concerns regarding the sanctity of life (nafs) and 

human dignity (karamahinsaniyyah). In Islam, every 

human life is considered sacred and deserving of 

dignity. Human cloning, however, could lead to the 

commodification of human beings, where cloned 

individuals are created for specific purposes or 

manipulated for the benefit of others. This 

instrumentalization of human life runs counter to the 

Islamic view that each person is a unique creation of 

God (Allah) with inherent worth and rights. 

Moreover, the cloning process itself often involves 

numerous failed attempts and the destruction of 

embryos, which raises further ethical questions 

about the sanctity of life. 

The argument of necessity (darurah), often 

invoked to justify practices that may otherwise be 

prohibited in Islamic law, fails to provide a valid 

basis for the permissibility of human cloning[7], [8], 

[9]. The principle of darurah allows for exceptions 

to legal norms when there is an imminent threat to 

one of the five objectives of Maqasid al-Shariah—

such as the preservation of life, religion, intellect, 

lineage, or wealth. However, human cloning does 

not address any immediate threat to these objectives. 

Instead, it poses greater risks, particularly to lineage, 

life, and societal justice. Thus, invoking darurah in 

this context is inappropriate and does not justify the 

practice from an Islamic legal. 

Moreover, human cloning poses significant 

risks to justice (adalah), another core value upheld 

by Maqasid al-Shariah. Justice in Islam involves 

ensuring fairness in interpersonal relationships and 

protecting the rights of all individuals. Cloned 

individuals may face discrimination, social stigma, 

or unequal treatment due to their unconventional 

origins, which could result in a violation of their 

rights and dignity. Furthermore, the commercial 

exploitation of cloning technology, particularly in 

relation to creating individuals for profit or organ 

harvesting, raises serious concerns about justice and 

the exploitation of vulnerable populations. 

Given these challenges, it is essential to 

evaluate human cloning not only through the lens of 

scientific progress but also through the ethical and 

legal frameworks that protect human dignity and 

societal harmony. Islamic law, with its emphasis on 

preserving human life, lineage, and justice, provides 

a critical perspective on the permissibility of human 

cloning. By analyzing human cloning through the 

principles of Maqasid al-Shariah, it becomes evident 

that the practice is incompatible with the 

fundamental objectives of Islamic law. The risks 

associated with cloning, particularly in terms of its 

impact on family structures, human dignity, and 

social justice, far outweigh any potential benefits. 

In conclusion, the conflict between human 

cloning and the principles of Maqasid al-Shariah is 

clear. The practice threatens the preservation of 

lineage, life, and justice—three key objectives of 

Islamic law. As such, human cloning cannot be 

justified within the framework of Islamic ethics and 

legal theory. Moving forward, it is crucial for 

scholars, policymakers, and religious leaders to 

engage in ongoing discourse to address the ethical 

challenges posed by emerging technologies like 

cloning, ensuring that advancements in science align 

with the moral and legal values that protect 

humanity as a whole. 

  

II. METHOD 
This study employs a qualitative research 

approach[10], [11], specifically focusing on a 

literature review method to examine the ethical and 

legal implications of human cloning within the 

framework of Maqasid al-Shariah[12], [13]. The 

data is collected from a variety of primary and 

secondary sources[14], [15], including classical 

Islamic legal texts, contemporary scholarly writings 

on biotechnology and ethics, and relevant fatwas 

issued by Islamic jurists. Additionally, this study 

incorporates analyses of legal documents, research 

articles, and books that explore the intersection of 

Islamic law and modern scientific 

advancements[16], [17]. The collected data is 

reviewed comprehensively to identify key themes 

and arguments related to the permissibility and 

ethical considerations of human cloning in the 

context of Islamic law[18], [19]. 

 

Data analysis is conducted through a 

descriptive-analytical approach, comparing and 

contrasting the views of Islamic scholars (ulama) 

regarding human cloning. This method allows for a 

nuanced understanding of how cloning challenges 

fundamental aspects of Maqasid al-Shariah, 

particularly in the areas of preserving lineage, life, 

and justice[20], [21]. By analyzing both classical 



 

  

International Journal of Humanities Social Science and Management (IJHSSM) 

Volume 4, Issue 5, Sep.-Oct., 2024, pp: 325-333                           ISSN: 3048-6874 

www.ijhssm.org                                                     

 

 

 

| Impact Factor value 7.52 |                             ISO 9001: 2008 Certified Journal                                       Page 327 

and contemporary perspectives, this study aims to 

provide a well-rounded critique of human cloning 

from an Islamic legal standpoint, offering insights 

into how this biotechnological practice conflicts 

with the core objectives of Shariah[22], [23]. 

 

III. RESULTS AND DISCUSSION 

Results 

 

1. The Impact of Human Cloning on Lineage 

(Nasl) 

One of the most significant findings of this 

study is the profound disruption that human cloning 

causes to the preservation of lineage, which is a core 

principle of Maqasid al-Shariah. In Islamic law, 

lineage plays a crucial role in determining 

inheritance rights, social status, and legal 

responsibilities. Human cloning, by creating 

offspring with identical genetic material to a single 

parent, bypasses the traditional understanding of 

biological parenthood, where individuals are 

connected to both a father and a mother. The 

absence of clear parental lineage leads to ambiguity 

in family law (ahkam al-usrah), which governs 

issues such as marriage, inheritance, and social 

obligations[24, p. 124].  

This disruption threatens the stability of 

kinship relations, which are foundational to Islamic 

social and legal structures. The confusion over the 

identity and role of the cloned individual within the 

family unit raises legal questions about the 

individual's rights and responsibilities, as well as the 

implications for future generations. The study shows 

that the potential breakdown in lineage integrity 

makes human cloning incompatible with the 

preservation of nasl, a key objective of Shariah, as it 

jeopardizes social cohesion and family integrity. 

 

2. Human Cloning and the Sanctity of Life (Nafs) 

 

The principle of preserving life (nafs) is 

another essential aspect of Maqasid al-Shariah that 

is threatened by human cloning. Islam places a high 

value on the sanctity of life, considering each human 

being a unique creation of Allah, endowed with 

inherent dignity (karamah insaniyyah). The cloning 

process, however, treats human life as a product of 

technological manipulation, where embryos are 

often created, experimented on, and discarded if 

unsuccessful. This approach to creating human life 

undermines the sacredness that Islam attributes to 

the process of human procreation, which is meant to 

follow natural, divinely ordained paths[25, p. 78]. 

Moreover, cloning introduces the possibility 

of reducing human beings to mere objects of utility, 

where individuals may be created for specific 

purposes such as organ harvesting, experimentation, 

or fulfilling the desires of the commissioning party. 

This instrumentalization of life is deeply at odds 

with Islamic teachings that emphasize the inherent 

value of every human being. The findings reveal 

that human cloning, by disregarding the sanctity of 

life and treating individuals as commodities, 

conflicts directly with the Islamic principle of 

preserving life (nafs) and protecting human dignity. 

 

3. The Incompatibility of Human Cloning with 

Justice (Adalah) 

 

The principle of justice (adalah) is central to 

Islamic law, ensuring fairness, equity, and the 

protection of individual rights. The study finds that 

human cloning introduces significant concerns 

regarding justice, particularly in terms of the rights 

and treatment of cloned individuals. Cloned humans 

may face discrimination or social exclusion due to 

their unconventional origins, leading to violations of 

their rights and dignity. Additionally, the 

commercial exploitation of cloning technology 

opens the door to unethical practices, such as the 

sale of cloned humans or the use of cloning for 

selfish or commercial gain[26, p. 128], [27, p. 49]. 

The findings indicate that human cloning 

could lead to new forms of inequality, where the 

cloned are treated as lesser beings or as mere tools 

to serve the needs of others. This violates the 

Islamic concept of justice, which calls for the 

equitable treatment of all human beings regardless 

of their origins. Moreover, the potential for 

commercializing cloning further exacerbates 

concerns about exploitation and unfair treatment, 
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making human cloning incompatible with the 

Islamic pursuit of justice.  

 

4. Failure of the Necessity (Darurah) Argument 

in Justifying Human Cloning 

 

The argument of necessity (darurah) is often 

cited to justify practices that might otherwise be 

prohibited in Islamic law. This principle allows 

exceptions in cases where essential objectives of 

Maqasid al-Shariah, such as the preservation of life, 

religion, intellect, lineage, or wealth, are at risk. 

However, this study finds that the necessity 

argument does not apply to human cloning. Human 

cloning does not address any immediate threat to the 

essential objectives of Shariah. Instead, it introduces 

new risks and challenges, particularly in terms of the 

preservation of lineage, life, and justice[28], [29], 

[30]. 

The findings show that human cloning does 

not meet the threshold for darurah, as it does not 

serve an essential need that would justify the ethical 

and legal violations it entails. On the contrary, the 

risks of harm and disruption to social order far 

outweigh any potential benefits of cloning. As a 

result, the necessity argument cannot be used to 

legitimize human cloning within the framework of 

Islamic law. 

 

5. Potential Harm to Social Order and Family 

Structure 

 

Another key result of this study is the 

recognition of the broader societal implications of 

human cloning, particularly in terms of its impact on 

social order and family structure. Islamic society is 

built upon clear family roles and responsibilities, 

with lineage and kinship playing a vital role in 

organizing social and legal relationships. Human 

cloning, by undermining the traditional concepts of 

parenthood and kinship, poses a significant threat to 

these social structures. The findings suggest that 

cloning could lead to confusion in legal systems that 

rely on well-defined family units, resulting in 

potential conflicts in inheritance, custody, and social 

obligations[31, p. 76], [32], [33]. 

Furthermore, the disruption of family 

structures could lead to greater social instability, as 

cloned individuals may not fit into the traditional 

family roles outlined by Islamic law. This could 

result in alienation, marginalization, and challenges 

to the social fabric that binds communities together. 

The study concludes that human cloning is 

fundamentally incompatible with the preservation of 

social harmony, which is a key objective of Maqasid 

al-Shariah. 

 

Discussion  

The results of this study indicate a clear 

conflict between human cloning and the principles 

of Maqasid al-Shariah, particularly in relation to 

lineage, life, and justice. Each of these dimensions 

warrants further discussion, supported by relevant 

evidence from the Qur'an, Hadith, and scholarly 

opinions. 

 

1. The Impact of Human Cloning on Lineage 

(Nasl) 

 

Human cloning disrupts the preservation of 

lineage, a principle emphasized in both the Qur'an 

and Hadith. Allah commands in Surah Al-Nisa 

(4:1): 

فْسٍ  ن نَّ ِ
م م 

ُ
ك

َ
ق

َ
ل
َ
ذِي خ

َّ
مُ ال

ُ
ك قُوا رَبَّ اسُ اتَّ هَا النَّ يُّ

َ
يَا أ

ا  ثِيرا
َ
 ك

ا
 مِنْهُمَا رِجَالً

َّ
قَ مِنْهَا زَوْجَهَا وَبَث

َ
ل
َ
وَاحِدَةٍ وَخ

 وَنِسَاءاً

This verse underscores the importance of 

biological relationships and lineage. The Prophet 

Muhammad (peace be upon him) stated: 

حْصُوها. 
َ
أ
َ
مورِ، ف

ُ
عظمِ الأ

َ
نسابَكم من أ

َ
)سنن إنَّ أ

 ابن ماجه(
These texts highlight the significance of clear 

lineage in maintaining familial and social structures. 

Cloning [34], [35], [36], which creates individuals 

without a traditional biological connection to both 

parents, poses a threat to these foundational aspects 

of Islamic society. 
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2. Human Cloning and the Sanctity of Life (Nafs) 

 

The principle of preserving life is paramount 

in Islamic ethics. The Qur'an states in Surah Al-

Ma'idah (5:32): 

رْضِ 
َ ْ
سَادٍ فِي الأ

َ
وْ ف

َ
فْسٍ أ

َ
يْرِ ن

َ
ا بِغ فْسا

َ
تَلَ ن

َ
مَن ق

ا اسَ جَمِيعا تَلَ النَّ
َ
مَا ق نَّ

َ
أ
َ
ك

َ
 ف

This verse reflects the sanctity of human life, 

which cloning jeopardizes by treating human beings 

as products of technological manipulation. 

Additionally, the Hadith reinforces this notion, as 

the Prophet Muhammad (peace be upon him) said: 

لُ "
َ
سَيُسْأ

َ
ٍ ف

يْرِ حَق 
َ
بَرَ مِنْ غ

ْ
ك

َ
وْ أ

َ
ا أ تَلَ عُصْفُورا

َ
مَن ق

قِيَامَةِ." 
ْ
 )سنن النسائي(يَوْمَ ال

This emphasizes the importance of valuing 

all forms of life. The cloning process often involves 

the creation and destruction of embryos, 

undermining the sacredness attributed to life in 

Islam. 

 

3. The Incompatibility of Human Cloning with 

Justice (Adalah) 

 

Justice is a fundamental tenet of Islam. The 

Qur'an emphasizes this principle in Surah An-Nisa 

(4:135): 

قِسْطِ 
ْ
امِينَ بِال وَّ

َ
وا ق

ُ
ون

ُ
ذِينَ آمَنُوا ك

َّ
هَا ال يُّ

َ
يَا أ

هًِ
َّ
هَدَاءَ لِل

ُ
 ش

This command highlights the necessity of 

fairness in all matters. Human cloning raises 

concerns about the rights and treatment of cloned 

individuals, who may face discrimination and 

exploitation. Islamic scholars, such as Imam Al-

Ghazali, have pointed out that any practice leading 

to injustice or harm to individuals contradicts the 

objectives of Shariah. He stated: 

إنَّ حفظ العدل ضرورة، وأي عمل يؤدي إلى "

 ".الظلم محرم

This further supports the argument that 

cloning conflicts with the principle of justice, as it 

may lead to unequal treatment and societal division. 

 

4. Failure of the Necessity (Darurah) Argument 

in Justifying Human Cloning 

 

The argument of necessity (darurah) is often 

invoked to justify practices that may otherwise 

contravene Islamic law. However, the findings 

suggest that this argument does not apply to human 

cloning, as it does not fulfill any essential needs 

outlined in Maqasid al-Shariah. As scholars like Ibn 

Abbas have articulated: 

الضرورة تبيح المحظورات إذا كان هناك خطر "

 أكبر 
ا
محدق، فإذا كان الفعل نفسه يجلب ضررا

 ".فهو محرم

Cloning, which poses more risks than 

benefits, cannot be justified under the principles of 

darurah. This perspective is reinforced by 

contemporary scholars who assert that 

advancements in biotechnology must align with 

ethical considerations and the core values of Islamic 

teachings [33], [37], [38]. 

 

5. Potential Harm to Social Order and Family 

Structure 

 

The societal implications of human cloning 

are profound, particularly regarding the stability of 

family structures. The Qur'an emphasizes the 

importance of family in Surah Al-Isra (17:31): 

هُمْ 
ُ
رْزُق

َ
حْنُ ن

َ
قٍ ن

َ
 إِمْلَ

َ
يَة

ْ
ش

َ
مْ خ

ُ
دَك

َ
وْلً

َ
وا أ

ُ
قْتُل

َ
 ت

َ
وَلً

مًْ
ُ
اك  وَإِيَّ

 

This verse underscores the divine guarantee 

of sustenance and the value of family life. The 

Prophet Muhammad (peace be upon him) also 

emphasized the importance of family bonds, stating: 

اطِعٌ رَحِمٍ." "
َ
 ق

َ
ة جَنَّ

ْ
لُ ال

ُ
 يَدْخ

َ
 )صحيح البخاري(لً



 

  

International Journal of Humanities Social Science and Management (IJHSSM) 

Volume 4, Issue 5, Sep.-Oct., 2024, pp: 325-333                           ISSN: 3048-6874 

www.ijhssm.org                                                     

 

 

 

| Impact Factor value 7.52 |                             ISO 9001: 2008 Certified Journal                                       Page 330 

 

Cloning undermines these teachings by 

creating uncertainty about familial roles and 

responsibilities. The potential breakdown of family 

structures due to cloned individuals lacking 

traditional parentage threatens the social fabric of 

Islamic communities [39]. 

In conclusion, the discussion of the results 

reveals that human cloning fundamentally 

contradicts the principles of Maqasid al-Shariah. 

The sanctity of lineage, life, and justice, as well as 

the importance of maintaining social order, are 

deeply embedded in Islamic teachings. The evidence 

from the Qur'an, Hadith, and the opinions of 

esteemed scholars consistently highlights the ethical 

dilemmas posed by human cloning, affirming its 

incompatibility with Islamic law. As such, this study 

advocates for a continued discourse on ethical 

practices in light of advancements in biotechnology, 

ensuring that they align with the moral values and 

objectives of Islamic teachings. 

 

Here’s a table outlining the novelty and 

contributions of the research results based on the 

sub-themes discussed: 

Sub-Theme Novelty Contribution 

 

Impact on 

Lineage 

(Nasl) 

Introduces a 

comprehensive 

analysis of how 

human cloning 

undermines 

traditional family 

structures and 

kinship in Islamic 

contexts. 

Provides insights 

into the theological 

implications of 

disrupted lineage, 

enhancing 

understanding of 

familial integrity in 

Islam. 

Sanctity of 

Life (Nafs) 

Examines the 

ethical dilemmas 

posed by cloning 

in light of the 

sanctity of life, 

highlighting its 

conflict with 

Islamic values. 

Reinforces the 

importance of 

preserving life and 

ethical 

considerations in 

biotechnological 

advancements 

within Islamic law. 

Justice 

(Adalah) 

Explores the 

potential for 

injustice and 

discrimination 

Contributes to 

discussions on 

equality and justice 

in Islamic law, 

faced by cloned 

individuals, 

addressing a gap 

in the literature on 

cloning and social 

equity. 

emphasizing the 

need for fair 

treatment of all 

individuals. 

Necessity 

(Darurah) 

Argument 

Challenges the 

justification of 

human cloning 

based on 

necessity, arguing 

that it fails to 

address essential 

human needs or 

avert significant 

harm. 

Clarifies the limits 

of the darurah 

principle in Islamic 

ethics, offering a 

framework for 

evaluating modern 

scientific practices. 

 

This table summarizes the key innovations 

and contributions of the research, emphasizing its 

relevance to Islamic law and ethics. 

 

IV. CONCLUSION 
The examination of human cloning in 

relation to the principles of Maqasid al-Shariah 

reveals significant ethical and legal conflicts. This 

study underscores that human cloning 

fundamentally undermines key values inherent in 

Islamic teachings, particularly those pertaining to 

lineage (nasl), the sanctity of life (nafs), and the 

principle of justice (adal).First, the preservation of 

lineage is a cornerstone of Islamic family structure, 

emphasized in both the Qur'an and Hadith. Cloning 

disrupts natural familial ties and creates ambiguity 

in kinship relationships, which can lead to societal 

disarray. The significance of clear biological 

connections is reiterated through various texts, 

reinforcing the idea that family integrity is essential 

for social stability. 

Second, the sanctity of life, which is highly 

valued in Islam, is compromised by the cloning 

process. The ethical implications of creating and 

potentially discarding embryos challenge the Islamic 

tenet that all forms of life are sacred. The study's 

findings indicate that the act of cloning treats human 

beings as mere products, diminishing their inherent 

dignity and worth.Third, the principle of justice is at 

the core of Islamic law. Human cloning raises 
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profound concerns regarding equality and the 

treatment of cloned individuals, who may face 

discrimination and exploitation. The notion of 

fairness, as articulated in Islamic texts, highlights 

the need for equitable treatment of all individuals, 

further opposing the practice of cloning. 

Additionally, the justification of human 

cloning under the guise of necessity (darurah) fails, 

as it does not address an essential human need or 

avert significant harm. This assertion is supported 

by scholarly opinions that emphasize the need for 

ethical guidelines in light of technological 

advancements.Overall, the findings of this study 

strongly indicate that human cloning is incompatible 

with the objectives of Islamic law. It poses more 

risks than benefits, threatening the fabric of family, 

life, and social justice. Consequently, there is an 

urgent need for stricter regulations and ethical 

frameworks that align with the principles of 

Maqasid al-Shariah, ensuring that advancements in 

biotechnology are approached with caution and 

respect for fundamental human values. This research 

advocates for ongoing discussions in legal and 

ethical circles to address the implications of cloning 

and to safeguard the moral integrity of Islamic 

teachings in the face of modern scientific 

developments. 
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