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Abstract 
The Śrimad Bhāgavata Mahāpurāṇa, a sacred Hindu 

text, narrates the captivating stories of Śrī Kṛṣṇa līlā, 

the divine play of Śrī Kṛṣṇa, and his interactions with 

Nature. This research explores the profound 

interconnection between Śrī Kṛṣṇa līlā and the 

destructive form of Nature depicted in the Śrimad 

Bhāgavata Mahāpurāṇa . By employing a textual 

analysis and drawing upon the philosophy of 

interconnectedness, this study delves into the ethical 

implications of these stories, emphasizing the 

significance of accepting and harmonizing with the 

destructive forces of Nature as a part of the cosmic 

order. Additionally, this research endeavors to 

provide rational interpretations of mythical elements 

within the narratives, offering insights into how they 

symbolize universal truths or psychological 

processes. The researcher uses Baruch Spinoza's 

theory on Nature for the interpretation of the text. 

The theorist sees the presence of the divine being in 

the objects of Nature. The research approach adopted 

in this exploration is interpretative. The findings of 

this investigation consider the philosophical synthesis 

between the interplay of destructive Nature in Śrī 

Kṛṣṇa līlā and the concept of God as Nature. The 

main conclusion drawn from this investigation is that 

the interconnection between Śrī Kṛṣṇa  līlā and the 

destructive form of Nature in the Śrimad Bhāgavata 

Mahāpurāṇa serves as a profound philosophical 

exploration of life's impermanence, the cyclic nature 

of existence, and the divine play that orchestrates the 

cosmic order. 

Keywords: destructive form, interconnection, līlā, 

maintenance, transcendental Nature. 

 

Śrī Kṛṣṇa līlā and Nature in the Śrimad Bhāgavata 

Mahāpurāṇa: Introduction 

The Śrimad Bhāgavata Mahāpurāṇa, one of 

the revered texts of the Hinduism, portrays the 

concept of Śrī Kṛṣṇa līlā (the divine play of Śrī 

Kṛṣṇa) interconnection to the destructive form of 

Nature. The text narrates the life-style of Śrī Kṛṣṇa 

who descends to Earth to restore balance and 

righteousness (dharma) whenever there is a decline 

in virtue and an increase in evil. Śrī Kṛṣṇa embodies 

the principles of creation, preservation, and 

destruction. In this connection, Devdutt Pattanaik 

argues: "Śrī Kṛṣṇa explores Nature, appreciating 

humanity and discovering divinity" (14).  This 

argument rests on the significance of Nature for the 

root of spirituality. He is the preserver, upholding 

drama and protecting his devotees. According to time 

and situation, he plays the role of destroyer when the 

need arises to eliminate evil forces and restore 

harmony. 

The Śrimad Bhāgavata Mahāpurāṇa 

discusses līlā from the narrative perspective of 

Śūkadeva and other characters like Sage Suta, 

Brahmā, Uddhava, Sage Maitreya, and Prahlāda. 

They highlight the concept of līlā in the Paurāṇic 

period. In this connection, Śūkadeva is apt to state: 

"Let me offer my respectful obeisance onto the 

Supreme Personality of Godhead who, for the 

creation of the material world, accepts the three 

modes of nature" [namaḥ parasmai puruṣāya 

bhūyase/ sad-udbhava-sthāna-nirodha-līlayā] 

(Śrimad Bhāgavata Mahāpurāṇa  2. 4: 12). The 

narrator regards creation of cosmos of the divine 

being as his līlā. With a similar belief,  C. L. 

Goswāmī notes that the supreme person performs 

"His sportful activity of creating, preserving, and 

destroying the universe" (100). To strengthen the 

argument, one can argue that the universe is created 

and will be destroyed according to the course of time. 

The līlā of the divine being motivates human beings 

to perform their activities as līlās for a short-time. 



 

  

International Journal of Humanities Social Science and Management (IJHSSM) 

Volume 3, Issue 4, Jul.-Aug., 2023, pp: 487-497                             www.ijhssm.org                 

                                      

 

 

 

| Impact Factor value 7.52 |                                 ISO 9001: 2008 Certified Journal                                   Page 488 

With this conditioning, G. V. Tagare elaborates that 

the perfect man uses his infinite power for creation, 

maintenance, and destruction of the universe (172).  

It shows that the concept of līlā began from the 

analysis of playful activities of divine being.  

It is instructive to mention the argument of 

Sage Suta on līlā: "Assuming the roles of 

incarnations, He performs pastimes to reclaim those 

in the mode of pure goodness" 

[līlāvatārānuratodeva-tiryaṅ-narādiṣu] (Śrimad 

Bhāgavata Mahāpurāṇa 1. 2: 34). It indicates that 

God incarnates in the universe for the performance of 

his līlā. But the līlās of divine being is for well-being 

of all creatures. It is interesting to note the view of 

Prabhupāda is to highlight the līlā of God. He argues: 

"He appears to be differently manifested according to 

the particular time (140). The interpreter points out 

līlā as the activities of divine being. Explaining this 

statement, Bibek Debroy discusses that "playful 

activities of God in creation, maintenance, and 

destruction of the world are His līlās" (29). In these 

lights, Śūkadeva and Sage Suta underscore the shared 

values of līlā linking the value of līlā with the 

activities of divine beings. 

 Divine sages of the Śrimad Bhāgavata 

Mahāpurāṇa such as, Śūkadeva and Sage Suta 

highlight the līlās of God in the universe.  Likewise, 

Brahmā proves the importance of God's līlā from his 

argument: "Through the material qualities, You very 

easily create the universe, maintain it and again 

annihilate it" [viśvasya sarga-sthiti-saṁyamān 

guṇaiḥ/ sva-līlayāsandadhate 'vyayātmane] (Śrimad 

Bhāgavata Mahāpurāṇa 7. 8: 40). Brahmā reaches to 

the level of thinking līlā from the level of creation 

and destruction of the universe. To support this idea 

of līlā, Pushpendra Kumar remarks that the divine 

being "himself remains undecayed and unchanged' 

(606). It shows that the creation of the creator is 

destroyed according to the course of time . To 

support his claim, John Stratton Hawley reiterates 

that "Godhead into human form" (59) for completion 

of his līlā. The discussion above shows that the 

creation of the universe is the outcome of the līlās of 

divine beings. 

The divine play of Śrī Kṛṣṇa, known as "Śrī 

Kṛṣṇa līlā", encompasses different aspects of his life, 

including his childhood, adolescence, and 

interactions with devotees.  The playful activities of 

Śrī Kṛṣṇa interact with Nature. Explaining this 

statement, Jīva Gosvāmī incorporates: "The trees 

offering gifts of flowers and fruits, offer respect with 

branches" (287).  Keeping the same article in mind, 

this research focuses on the use of Nature in Śrī 

Kṛṣṇa līlā. The forests and rivers are the backdrop for 

his enchanting flute that captivates all living beings. 

Govardhana līlā, next prominent story of Śrī Kṛṣṇa 

highlights his interconnection to Nature. In this 

activity, Śrī Kṛṣṇa lifts the Govardhana hillock with 

the help of his hand to protect the cowherd 

community from the torrential rainstorm and flood 

caused by the anger of Indra, the king of lords. This 

event emphasizes the importance of living in 

harmony with Nature and not angering the forces of 

the natural world. 

The Śrimad Bhāgavata Mahāpurāṇa 

touches upon the theme of cosmic pralaya 

(dissolution),  that involves the destruction of the 

universe at the end of the cycle of creation. In a 

similar vein, Prabhupada postulates referring the 

destructive form of Nature in the forest of 

Vṛndāvana: "The cowherd boys were suffering from 

extreme fatigue, hunger, and thirst, and were about to 

be consumed by a horrible forest fire" (231). This 

standpoint justifies that Śrī Kṛṣṇa is against the 

destruction of Nature in the text.  His divine play 

signifies that even in times of destruction, there exists 

a divine plan and purpose behind it. It is a cyclical 

process, and Śrī Kṛṣṇa, as the ultimate divine, 

oversees the grand cycle of creation and dissolution. 

Thus, the Śrimad Bhāgavata Mahāpurāṇa weaves 

together the enchanting stories of Śrī Kṛṣṇa līlā with 

the intricacies of Nature's destructive forms. Śrī 

Kṛṣṇa's divine play exemplifies the harmonious 

balance among the creative, preservative, and 

destructive aspects of the universe, teaching profound 

spiritual lessons to humans about life's impermanence 

and the importance of living in harmony with Nature. 

 

Statements of Problems, Objectives, and 

Methodology 

Kṛṣṇa Dvaipāyān Vyāsa, an incomparable 

ancient writer in Sanskrita literature, uses Nature for 

both supportive and destructive forms in the Śrimad 

Bhāgavata Mahāpurāṇa.  In this connection, Mohan 

Kumar Pokhrel argues: "Nature shows the 

phenomena of the physical world collectively, 

containing animals, plants, and landscape" (134).  It 

states that Nature affects in the activities of humans 

and other creatures. This burning crisis becomes the 

prime problem for the study of this research work. 

One continues to choose resources from its various 

passages and considers how people mobilize to raise 

the environmental awareness. This text forecasts the 

environmental crisis in the future world. It shows 

how Śrī Kṛṣṇa līlā creates awareness about Nature to 

readers. This article has sought answers to the 

following questions to address the problem: 

• What role does Śrī Kṛṣṇa play against the 

destructive form of Nature in the Śrimad Bhāgavata 

Mahāpurāṇa?  
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• How do the stories of Śrī Kṛṣṇa convey 

teachings about destruction of Nature in the text? 

• Why does Śrī Kṛṣṇa perform his līlās 

against the destruction of Nature? 

Based on the research questions, the objectives of this 

article are as follows: 

• To explore Śrī Kṛṣṇa līlā relating to the 

destructive form of Nature in the Śrimad Bhāgavata 

Mahāpurāṇa. 

• To examine teachings of Śrī Kṛṣṇa relating 

to the destruction of Nature in the text. 

• To explicate Śrī Kṛṣṇa līlā against the 

destruction of Nature in the Śrimad Bhāgavata 

Mahāpurāṇa. 

The analysis of this article is based on Nature and 

interpretative approach has been used for analysis. 

The researcher has used Baruch Spinoza's theory on 

Nature for analysis of the text. The theorist argues the 

philosophy of pantheism and the idea of God as 

Nature. The philosopher argues that the things of 

Nature and God are same (120). He further explicates 

that the law of Nature is the basis for morality. He 

might have tried to harmonize the interplay of 

destructive Nature in Śrī Kṛṣṇa līlā with his 

philosophy of pantheism and the idea of God as 

Nature, asserting that the destructive aspect is also an 

integral part of the divine order. For this, the theory 

of Nature is based on for the analysis of the primary 

text, the Śrimad Bhāgavata Mahāpurāṇa.  The 

original text in Sanskrit has been used in the 

appendix section using superscripts in the article. 

Nature, description, its significance, and awareness 

from the text have been cited and highlighted for 

analysis.  Basically, it is based on the library research 

so that the selected text from the primary source of 

study. 

 

Mythical Interpretation on Śrī Kṛṣṇa Līlā: A 

Review of Literature 

Śrī Kṛṣṇa, the most discussed hero of the 

Śrimad Bhāgavata Mahāpurāṇa, is the centre of 

discussion among critics and writers from different 

perspectives from the mythical interpretation.  

Myth, a traditional and imaginary story, deals 

with certain characters for the evocation of his activities in 

the historical context. In this connection, Carl G. Jung 

claims that "collective unconscious of the human race are 

expressed in myths, religion, dreams, and private fantasies, 

as well as in works of literature" (qtd.  in Abrams and 

Harpham 18). It shows that the manifestation of myth is 

found not only in religion but also in dreams, fantasies, and 

literature. It is related to condition, events, and the activities 

of people who had become different from others.  On this 

ground, Northrope Frye clarifies that "some of the figures of 

myth have had a pleasanter after life" (401). In this regard, a 

myth passes from generation to generation drawing 

attention of human beings from the admirable activities of 

the the mythical hero. When it remains in contact to religion, 

myth becomes popular everywhere. 

Claude Levi-Strauss opposes Carl Jung and Frye 

on the idea of myth: "Myth within each culture as signifying 

systems whose true meanings are unknown to their 

proponents" (qtd. in Abrams and Harpham 231). The 

followers may follow the certain myth as the trend of 

society without basic knowledge about it. “Superhuman” 

personalities are the characters of myth and they 

perform extraordinary and incredible actions. Myths 

are narratives in different forms with shared 

underlying universal patterns. Myths narrate multiple 

human actions, such as love, quest, and journey taken 

by heroes and legends. Mythological characters, such 

as hero, child, mother, and father embody certain 

characters shared by individual all times and cultures. 

 

Anna George extends the scope of Śrī Kṛṣṇa myth 

by depicting the sufficient evidences about him as a king 

maker who gives justice to the suppressed people and 

selects a suitable king for them in that place (1). The 

interpreter analyzes Śrī Kṛṣṇa from the religious perspective. 

The critic further highlights his miraculous activities that 

surpass to other mythical characters of the world (3).  Śrī 

Kṛṣṇa myth is one of the much discussed subject matters at 

present.  Even the scholars of the post-Vyasa era treat 

him as a human being and there is misconception in 

the heroic myths of Śrī Kṛṣṇa (Sivananda 3). The 

Rāsa Līlā and his taking the clothes of gopīs are two 

episodes misunderstood by readers and interpreters.  

At the connotative level, the same manifestation 

signifies him as a different mythical character from 

others in the world. The reality is that people, who 

have the system of monogamy comment on the 

system of polygamy and the freedom of women 

during the time of Śrī Kṛṣṇa. Modern social system 

invites criticism about the activities of Śrī Kṛṣṇa due 

to differences in culture caused by the span of long 

time. 

G.V Tagare, a translater and critic, supports 

is correct as he mentions: "When the clouds let loose 

incessant downpour of showers as big as column (in 

volumes), the earth was inundated with torrential 

floods of water, and the elevations and the 

depressions of the ground became invisible" (1417). 

Explaining this statement, one can contemplate that it 

is the climax of Indra’s wrath and his wrath turns into 

destruction by the origin of the heavy rain. As there is 

crisis for the cowherd community, they expect 

solution from Śrī Kṛṣṇa. In this situation, Śrī Kṛṣṇa 

has obligation for the performance of his incredible 

power to rescue the cowherd community and their 
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property of cattle. To support this notion, Tagare 

rests on the argument: “Kṛṣṇa, though a child 

uprooted with ease the mount Govardhana with one 

of his hands and held it up sportively as if it were a 

mushroom” (1418). Providing the ground for 

interpretation, the critic highlights the way of lifting 

up the Govardhana Hillock by Śrī Kṛṣṇa. This 

mythical action of Śrī Kṛṣṇa is one of the the most 

discussed mythical events in the Śrimad Bhāgavata 

Mahāpurāṇa. 

C. L. Goswāmi discusses the solution from 

Śrī Kṛṣṇa. He requests to the inhabitants of Vraja to 

head beneath the Govardhana Hill for shelter. In his 

words: “O mother, father, the people of Vraja, 

comfortably take shelter cavity beneath the mountain 

along with your cattle wealth” (213). It reveals the 

reliability in the view of Goswāmi about Śrī Kṛṣṇa’s 

help during the time of difficulties for the inhabitants 

of Vraja. This mythical action of Śrī Kṛṣṇa 

establishes him as a rescuer. He argues that Śrī Kṛṣṇa 

takes the guarantee of shelter for those people when 

they are in need of his help. Ramesh Menon has 

similar interpretation about the action of Śrī Kṛṣṇa 

for lifting Govardhana Hillock: "Seven days, without 

let, Indra’s storm raged all around them. But the 

gopās remained beneath the mountain, and Kṛṣṇa 

held it above them, never moving, and no sip of 

water or morsel of food passed his lips"(845). What 

is important is that for holding the Govardhana 

Hillock for seven days is beyond  capacity of a 

mortal being on the earth. Without superheroic 

power, nobody imagines lifting a hillock. This 

noticeable work of Śrī Kṛṣṇa draws attention of 

readers and they regard him as a supreme mythical 

hero.   

To look into the broader framework for the 

analysis of Śrī Kṛṣṇa's character, the views of the 

critics and scholars in his mythical activities stress 

the heroic deeds. Supporting this idea, R. K. 

Srinivasa Lyengar argues that “Kṛṣṇa, who holds the 

key to the solution of world’s problems, has been 

grossly devalued in post-Vyasa times” (109). There is 

reliability in the review of Lyengar in the mythical 

actions of Śrī Kṛṣṇa. No one bothers to evaluate Śrī 

Kṛṣṇa. Present people regard him as their equal and 

are curious to trace his weaknesses without the 

knowledge of his līlās. The above mythical activities 

were unavoidable for Śrī Kṛṣṇa and he completed the 

job for the benefits of others. Due to his heroic power 

and talent, Śrī Kṛṣṇa performs his playful activities as 

a real person of this world so that the miraculous 

mythical deeds of Śrī Kṛṣṇa create debates among 

ctritics, scholars, and interpreters.  

The aforementioned reviews on the mythical 

interpretation on Śrī Kṛṣṇa lilā in the Śrimad 

Bhāgavata Mahāpurāṇa show discussions on 

thematic aspects. The philosophers, critics, writers, 

and scholars have their literature reviews on the 

mythical interpretation of Śrī Kṛṣṇa lilā in the 

Paurānic period as well as at present. The researcher 

claims that no one has reviewed Śrī Kṛṣṇa līlā and 

Nature from the destructive form of Nature in the 

Śrimad Bhāgavata Mahāpurāṇa. Thus, Nature theory 

has been unexplored in the destructive form of 

Nature in Śrī Kṛṣṇa of the Śrimad Bhāgavata 

Mahāpurāṇa. It is the point of departure of this 

article for analysis. For this reason, it is important to 

examine Śrī Kṛṣṇa līlā in destruction of Nature to 

instruct humans how the hero had played his role to 

protect Nature. This research attempts to link Nature 

theory with the text of the Śrimad Bhāgavata 

Mahāpurāṇa. It analyses how the līlās of Śrī Kṛṣṇa 

have interconnection to destructive form of Nature.   

 

Śrī Kṛṣṇa Līlā in Destructive Form of Nature: 

Textual Analysis 

Creation and destruction are the two 

components of Nature which occur repeatedly in the 

universe. Natural disaster and other calamities are 

related to it. The destructive form of Nature affects 

creatures and plants negatively. Like happiness and 

sorrow, mild and destructive forms of Nature occur in 

the narration of the Śrimad Bhāgavata Mahāpurāṇa. 

There is the continuation in the works of Nature 

either positively or negatively. When the changes in 

the actions of Nature occur, they bring newness in 

this physical world.  But the destructive form creates 

wonder, panic, and pain for them. The Śrimad 

Bhāgavata Mahāpurāṇa includes the destructive 

works in the physical world. Demons destroy the life 

of humans, demigods, and the other creatures. The 

text mentions the elemental, occasional, continuous, 

and final pralayas (destruction) and the mythical 

characters of the text feel difficulties during this 

critical time.  

Changes in Nature bring both pain and 

pleasure to creatures. Sometimes Nature seems to be 

merciless to human beings. One can see the 

destructive forms of Nature in different episodes of 

the text. Destructive form is a part of creation 

because without destruction, creation is not possible 

in this world.  Śrī Kṛṣṇa līlā is the base of ethics and 

the role of his līlā is to conserve Nature from its 

destruction. Śrī Kṛṣṇa līlā is the foundation stone to 

face the destructive form of Nature either from 

natural calamities or from demonic activities. Śrī 

Kṛṣṇa faces the destructive form of Nature to save 

religion and sādhus (good persons) from the demonic 

rulers and other factors.  
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Tṛṇāvarta, a demon servant of Kaṁsa, 

comes to Gokūla in the form of whirlwind to carry 

baby Śrī Kṛṣṇa away as per the instruction of his 

master-Kaṁsa. Nature turns suddenly into destructive 

form from the presence of the demon Tṛṇāvarta near 

Śrī Kṛṣṇa. Śukadeva formulates the scenario of the 

destructive form of Nature: "For a moment, the whole 

pasturing ground was overcast with dense darkness 

from the dust storm, and mother Yaśodā was unable 

to find her son where she had placed Him"1 (10. 7: 

22). Demon Tṛṇāvarta changes Nature into the 

destructive form and the whirlwind affects the 

environment of that place. The whole Gokūla is 

covered by darkness and mother Yaśodā does not see 

anything there. The presence of this demon creates 

the destructive form of Nature in the Śrimad 

Bhāgavata Mahāpurāṇa.  

Men with their irresponsible activities are 

sure to destroy Nature in this world. C. Mackenzie 

Brown purports that disaster in Nature occurs at any 

time (553). This discussion suggests readers to be 

always careful because the natural calamities may 

occur at any time without preinformation. During this 

critical moment, human beings and animals feel 

difficulties to control themselves. The destructive 

form of Nature is in climax when the demon 

Tṛṇāvarta takes Śrī Kṛṣṇa high into the sky. The 

intention of the demon is to assassin Śrī Kṛṣṇa but Śrī 

Kṛṣṇa increases his weight and becomes difficult for 

Tṛṇāvarta to carry him. The Śrimad Bhāgavata 

Mahāpurāṇa discloses that situation:"Having 

assumed the form of a forceful whirlwind, the demon 

Tṛṇāvarta took Śrī Kṛṣṇa very high in the sky, but 

when Śrī Kṛṣṇa became heavier than the demon, the 

demon had to stop his force and could go no further"2  

(10. 7: 26). Here is the competition of the Yogic 

Power of Śrī Kṛṣṇa with the power of demon 

Tṛṇāvarta. Śrī Kṛṣṇa uses his power for protection of 

himself against the demon Tṛṇāvarta. But there is the 

victory of the Yogic Power of Śrī Kṛṣṇa against the 

demonic power of Tṛṇāvarta. It suggests that the life 

of a child always remains in danger because any 

problem may occur at any time during this period. 

The humans, who have the demonic nature, can use 

their power to destroy Natural things and good 

persons as this episode of the Śrimad Bhāgavata 

Mahāpurāṇa.  

As the demon uses Nature in the destructive 

form of whirlwind, Śrī Kṛṣṇa makes solution 

immediately and controls the demon: "With Kṛṣṇa 

grasping him by the throat, Tṛṇāvarta choked, unable 

to make even a sound even to move his hands and 

legs. His eyes popping out, the demon lost his life 

and fell, along with the little boy, down to the ground 

of Vraja"3 (10. 7: 28). As a nature lover, Śrī Kṛṣṇa 

kills Tṛṇāvarta by choking his throat to preserve 

Nature. This Kṛṣṇa līlā in controlling the whirlwind 

is a typical example for the preservation of Nature 

from destruction. All creatures have their equal role 

in the world of Nature for survival without harming 

others. It is the dharma (duty) of everybody to 

preserve Nature and creatures. The above mentioned 

discussion confirms that the humans, who have 

intention to destroy others, may destroy themselves 

as Tṛṇāvartadid in the text. 

The Śrimad Bhāgavata Mahāpurāṇa 

inscribes the value of Nature through the character of 

Śrī Kṛṣṇa. In this connection, Mc Comas Taylor 

explicates his view about the value of the Śrimad 

Bhāgavata Mahāpurāṇa for humans to deal with the 

natural disaster. He argues: "Śrimad Bhāgavata 

Mahāpurāṇakathā performances deserve scholarly 

attention" (262). In this context, it will be instructive 

to claim that the text draws the attention of modern 

scholars and academicians. The text incorporates 

problems in Nature and those problems affect 

humans. From this standpoint, Gangādhar Pandā and 

Brījeśkumār present a saying: " "The Śrimad 

Bhāgavata Mahāpurāṇa is the tasting ground for 

scholars"[Vidyāvatām bhāgavate parīksha] (9). As 

other problems, the text educates how to deal with 

the destructive form of Nature on the earth. 

Śrī Kṛṣṇa līlā includes Yamalārjuna trees in 

the Śrimad Bhāgavata Mahāpurāṇa. This episode 

supports the point how Kṛṣṇa deals with the problems 

in connestion to the Yumalārjuna trees. Bāla Kṛṣṇa 

steals mākhan, breaks pots and mother Yaśoda is fed 

up from the mischievous activities of her baby. She 

has her obligation to tie him to punish in a wooden 

mortar but the baby crawls with the mortar because 

of his intention to remain free from the bondage of 

his mother.  Śukadeva Gośvāmī gives background 

about the destruction of the twin Arjuna trees: "Śri  

Kṛṣṇa, to fulfil the truthfulness of the words of the 

greatest devotee, Nārada, slowly went to that spot 

where the twin Arjuna trees were standing" 4 (10. 10: 

24). The trees are personified as human beings and 

Vedavyāsa circulates his thoughts to love trees as 

human beings. We should not cut down trees due to 

our relation with trees and the other objects of nature. 

The destruction of theYamalārjuna trees indicates the 

activities of humans for the destruction of forest.  

 Sārārtha Darśinī explains the event from her 

perspective that the Yamalārjuna trees had been the 

two young men Nalakūvara and Maṇigrīva. They had 

not felt shame in being naked in front of sage Nārada 

and the divine sage cursed them to be trees (254). 

Through this incident, humans come to know that Śrī 

Kṛṣṇa postulates to preserve Nature during the time 

of his childhood. He caused uprooting  two trees 



 

  

International Journal of Humanities Social Science and Management (IJHSSM) 

Volume 3, Issue 4, Jul.-Aug., 2023, pp: 487-497                             www.ijhssm.org                 

                                      

 

 

 

| Impact Factor value 7.52 |                                 ISO 9001: 2008 Certified Journal                                   Page 492 

when he is tied in a mortar. : "By dragging, behind 

Him with great force the wooden mortar tied to His 

belly, the boy, Śrī Kṛṣṇa uprooted the two trees, with 

their trunks, leaves and branches, trembled severely 

and fell to the ground with a great crash"5 (10. 10: 

27). In other līlās, Śrī Kṛṣṇa preserves Nature but in 

his Dāmodar līlā, he destroys the twin Arjuna trees to 

make him free from the bondage of his mother. The 

destruction of those trees is not intentionally done by 

Śrī Kṛṣṇa but it happens accidently. This Śrī Kṛṣṇa 

līlā includes sometimes the destruction of Nature 

happens in the world without intention.  

Kāliya Nāga is an antagonistic character in 

the text whose role is to destroy Nature from his 

venom. The serpent is able to affect the world of 

Nature negatively from the destruction of plants and 

creatures. Śukadeva purports:"As soon as they 

touched the poisoned water, all the cows and boys 

lost their consciousness by the divine power of the 

Lord and fell lifeless at the water's edge." 6 (10. 15: 

49). It is a notable example of the spoiling pure water 

by poison. The intention of the serpent is to destroy 

creatures. It points out that a component of Nature 

(serpent) spoils another component of Nature (river). 

Śrī Kṛṣṇa līlā covers the minds of the cowherd 

community and they remember him to be rescued. 

From this standpoint, one can say that Śrī Kṛṣṇa is in 

centre point of expectation during the time of his 

child līlā to save Nature and creatures.  

The role of Śrī Kṛṣṇa is a savior and 

defender. In this line of logic, A.D. Bhattacharya 

exposes:"The atmosphere above the pool had also 

become poisonous and the birds overflying the pond 

used to get scorched and burnt out. The plants,  herbs, 

and creepers had also got dried up due to the 

excessive heat prevailing in the area" (106). The 

aforementioned discussion shows the destructive 

form of Nature for animals, birds and plants. The 

serpent Kāliya symbolizes destructive element of 

Nature. Evidently, humans need not expose their 

quality of Kāliya to create problems for plants and 

animals. 

In harmful situations, Śrī Kṛṣṇa becomes 

rescuer to human beings and other creatures. He 

makes up his mind to rescue them from destruction. 

The Śrimad Bhāgavata Mahāpurāṇa discusses how 

Śrī Kṛṣṇa controls Kāliya Nāga:  

Having severely depleted the serpent's 

strength with His relentless circling, Śri Śrī Kṛṣṇa, 

the origin of everything, pushed down Kāliya's raised 

shoulders and mounted his broad serpentine heads. 

Thus Lord Śrī Kṛṣṇa, the original master of all fine 

arts, began to dance, His Lotus feet deeply reddened 

by the touch of the numerous jewels upon the 

serpent's heads.7 (10. 16: 26)  

Śrī Kṛṣṇa subdues the hundred-headed nāga 

miraculously and controls the pollution of the river. 

The dead animals and plants are restored 

miraculously. Supporting the physical strength of Śrī 

Kṛṣṇa, Pavan K. Varma is apt to state that he has 

"superhuman physical strength" (14) to protect 

creatures and plants from the destructive form of 

Nature.  

Conflagration is a fearful and destructive 

form of fire in forest and it destroys plants and 

animals. The blaze destroys the world of Nature and 

creates complicated situations for humans, plants, 

and animals. In the area of foliage, the conflagration 

swallows everything. Śukadeva refers conflagration 

and its problems to King Parikshīt in the forest of 

Vṛndāvana:"Passing from one part of the great forest 

to another, the goats, cows, and buffaloes eventually 

entered an area overgrown with sharp canes. The heat 

of a nearby forest fire made them thirsty, and they 

cried out in distress" 8 (10. 19: 2). The domestic 

animals which are in the forest during the time of 

conflagration are thirsty and rush hurriedly to and fro 

to save their lives. This scenic description is an 

example of the destruction of Nature caused by fire in 

forest. It shows that Nature had faced problems in the 

Paurānic period. During that time, everybody 

expected the presence of Śrī Kṛṣṇa for the solution of 

the environmental problem. 

The blaze starts swallowing the foliage and 

vegetation which creates problem to the cowherd 

boys and other creatures. The effect of the 

conflagration is panic to the creatures in the forest. 

Benjamin Preciado Solis expresses his idea in the 

effect of conflagration surveying that the animals, 

birds and insects escape to different directions (71). 

This state of crisis shows that the creatures are in 

problems from blaze in the forest. The Śrimad 

Bhāgavata Mahāpurāṇa highlights the incident of 

forest fire: 

Suddenly a great forest fire appeared on all 

sides, threatening to destroy all the forest creatures. 

Like a chariot driver, the wind swept the fire onward 

and terrible sparks shot in all directions. Indeed, the 

great fire extended its tongues of flame toward all 

moving and nonmoving creatures.9 (10. 19: 7) 

The rage of the blaze is out of control and 

the sign of the conflagration is to destroy the area of 

Vṛndāvana. This verse shows the crisis from the 

blaze indicating that the destruction of Nature is also 

the sign of destruction of creatures. The Śrimad 

Bhāgavata Mahāpurāṇa had predicted about the 

future condition of the world quite a long ago. This 

prediction has come to be true as forest blaze is one 

of the common incidents for the destruction of Nature 

at present. 
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The cowherd boys claim that the blazing fire 

affects everyone because of the gust of wind. It 

devours creatures and the objects and the cowherd 

mates of Śrī Kṛṣṇa do not have any alternation to 

extinguish the fire. During the time of crisis, the 

cowherd boys invoke Kṛṣṇa: "O Kṛṣṇa ! You are 

most powerful! O Rāma! Your power never fails. 

Please save us from the forest fire.We are under your 

shelter"10 (10.  19:  9). The gopās expect solution of 

the crisis from their rescuer friend Śrī Kṛṣṇa.Fear 

seizes all creatures of the forest and the terrific fire 

encircles them.  Then, Śrī Kṛṣṇa realizes their panic 

condition and instructs the cowherd boys to shut their 

eyes (Menon 817). He does not show his action for 

controlling the conflagration. Kṛṣṇa believes that his 

cowherd mates may have fear from his action. This 

discussion identifies the value of a hero for ordinary 

human beings in time of crisis. 

The cowherd boys are shocked by the forest 

blaze and they seem to be psychologically paralysed.  

Pushpendra Kumar shows the psychology of gopās: 

"They resorted to Kṛṣṇa along with Balarāma, for 

shelter" (922). The expectation of help is justifiable 

for the cowherd community in such a crisis. Śrī 

Kṛṣṇa is the master of Yogā and there is the control of 

the bonfire with the help of His Yogic power. In this 

connection, Śukadeva Gośvāmī formulates his idea: 

"The boys immediately closed their eyes. Then the 

Supreme Lord, the master of all mystic power, 

opened His mouth and swallowed the terrible fire, 

saving His friends from danger"11 (10. 19: 12). The  

Śrimad Bhāgavata Mahāpurāṇa presents the 

destructive form of Nature through the scenario of 

conflagration. He dedicates his life to save others 

during the time of blaze in the forest and this activity 

to save others is praiseworthy. We should have 

humanity in their thoughts and activities.  Śrī Kṛṣṇa 

is a model personality who faces problems and solves 

them immediately using his Yogic power. 

The conflagration in forest is a burning issue 

at present on the face of the earth. The effort of a 

single person to control conflagration was possible 

during the Paurānic period but not at present. 

However, one can purport that an individual has a 

significant role to preserve Nature. In reality, it is 

difficult to get human beings who have humanity to 

preserve Nature and creatures. One should follow the 

path of Śrī Kṛṣṇa to preserve Nature for living 

beings. We should not destroy Nature for the 

fulfillment of our needs and greed. If crisis occurs in 

Nature, everybody should deal with the problems 

according to his capacity. Śrī Kṛṣṇa līlā takes place in 

the yard of Nature. He evokes awareness about 

Nature and his role is memorable in the Śrimad 

Bhāgavata Mahāpurāṇa due to his closeness to 

Nature. 

 Śrī Kṛṣṇa defies the trend of worshipping 

Indra, the king of gods because he thinks that 

Govardhan Hillock is better for them than Indra for 

their survival. This new concept to respect Nature is 

guidance for the human beings to keep the world of 

Nature in fresh and healthy condition. This mythical 

hillock has its significance in the Śrimad Bhāgavata 

Mahāpurāṇa. Śrī Kṛṣṇa and the cowherd community 

have their special relationship with the Govardhan 

Hillock. "Krishna thought that it was better to 

worship the hills, forest and cows than to perform a 

ritual for the demigods"  (qtd. in Ranchor Prime 55). 

Śrī Kṛṣṇa tries to convince the cowherd community 

of the need of looking after their natural inhabitant. 

He promotes for worshipping Govardhan Hillock: 

“This Govardhan Hill, assuming any form he wishes, 

will kill any residents of the forest who neglect him. 

Therefore let us pay our obeisance to him for the 

safety of ourselves and our cows”12 (10. 24: 37). It 

shows the idea of Śrī Kṛṣṇa about Nature and its 

utility in the life of humans. The hillock is the source 

of food and shelter for cows and the herdsmen so that 

Śrī Kṛṣṇa makes a plan to worship the hill not Indra. 

"Mountain Govardhan is worshipped as a natural 

form of Kṛṣṇa" (Haberman 340). It makes Indra 

furious, the rain god. This decision of Śrī Kṛṣṇa 

becomes the root of conflict between the inhabitants 

of Govardhan and Indra. Indra decides to destroy the 

pride of Śrī Kṛṣṇa by the heavy rain. The rain causes 

problems for human beings and the other creatures in 

the area of the Govardhan Hillock. Similarly, the 

most agreeable factor concerning the matter is that 

shifting of power is the root of conflict between Śrī 

Kṛṣṇa and Indra. 

The establishment of the new trend of 

worshipping Govardhan Hillock is the base of fury 

for Indra against Śrī Kṛṣṇa. In this context, Cornelia 

Dimmitt and J.A.B. Van Buitenen expose the fury of 

Indra and his order to Saṃvartaka cloud for the 

heavy rain (116).Concerning this argument, one can 

agree that the shifting of trend from Indra, the king of 

gods to Govardhan Hillock makes Indra pour the 

heavy rain at the area of Govardhan Hillock. The 

heavy rain is a typical example for the destructive 

form of Nature for the inhabitants of that place. 

Relating this incident, the Śrimad Bhāgavata 

Mahāpurāṇa portrays: "As the clouds released 

torrents of rain as thick as massive columns, the earth 

was submerged in the flood, and high ground could 

no longer be distinguished from low"13 (10. 25: 10). 

Rain symbolizes fertility and creation on the earth. 

But the heavy rain for a long time is destructive form 

of Nature. The wrath of Indra in the form of the 
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heavy rain causes panic for Govardhana Hillock 

dwellers. In the paurānic period, it was the system to 

attack others using the Yogic power. Indra used his 

Yogic power for the origin of the heavy rain to create 

problems for the cowherd community. 

The effect of the destructive form of Nature 

causes fear to human beings, birds, and animals. The 

Śrimad Bhāgavata Mahāpurāṇa refers the panic as 

the fearful visionary description as an occasional 

destructive form of Nature: "The cows and other 

animals, shivering from the excessive rain and wind, 

and the cowherd men and ladies, pained by the cold, 

all approached Lord Govinda for shelter"14  (10. 25: 

11). Humans cannot remain free from the destructive 

form of Nature so that they need to be sensitive about 

it.  During the time of destruction of Nature, it is our 

duty to protect as far as possible. If human beings 

destroy Nature, it may be their self-destruction so that 

this scenario of the text makes humans aware of 

Nature. The creatures and plants are victimized from 

the creation of flood by the wrath of Indra.  

This condition shows that the wrath of Indra 

affects the life of the dwellers of Govardhan Hill. 

From this standpoint, Kamala Subramaniam 

expresses her view: "The cowherds, their wives, and 

children were helpless" (462). The condition of the 

cowherd community was miserable at the beginning 

of the heavy rain. In this situation, the inhabitants of 

Govardhana Hill expected solution of the problem by 

Śrī Kṛṣṇa  and they address him: "Kṛṣṇa, O most 

fortunate one, please deliver the cows from the wrath 

of Indra! O Lord, You are so affectionate to Your 

devotees"15 (10. 25: 13). The cowherd community 

remembers Śrī Kṛṣṇa for help. Śrī Kṛṣṇa līlā is in 

need for the inhabitants of that place for solution of 

the destructive form of Nature and they appeal him to 

help them. They know the miraculous power of Śrī 

Kṛṣṇa and request him to help.  

Indra does not show mercy to the helpless 

condition of the cowherd community. Supporting this 

opinion, Kavi Karnapura claims that "Indra felt no 

fatigue as he continued to attack Giriraja" (161). In 

this line of logic, one can argue that Indra shows his 

fury in the form of the torrential rain. During this 

crisis, Śrī Kṛṣṇa uses his Yogic Power lifting up the 

Govardhan Hillock to make conscious to Indra. At 

this point, Śukadeva argues with evidence: "Śrī Kṛṣṇa 

picked up Govardhan Hill with one hand and held it 

aloft just as easily as a child holds up a mushroom"16 

(10. 25: 19). From this logic, one can express that the 

things of Nature are useful in the time of need either 

for benefits or to save us from crisis. This līlā of Śrī 

Kṛṣṇa portrays the utility of natural things to save 

creatures. In this connection, Benjamin Preciado-

Solis expresses his notion: ""The themes of a strong-

man are found all through the life of Kṛṣṇa" 

(78).There is the link between dharma and karma 

from this līlā of Śrī Kṛṣṇa. From this standpoint, the 

argument in favor of Nature is plausible. From this 

līlā, Śrī Kṛṣṇa gives lesson to human beings to help 

others during the time of crisis.  

Jayashree Venugopala elaborates that Kṛṣṇa 

lifts up the Govardha Hillock for one week and 

safeguards people and animals (95). It shows that the 

act of Śrī Kṛṣṇa is miracle. In this regard, humans 

assume him as a mythical character with incredible 

strength. As a nature lover, it is his duty to protect 

cows and the cowherd community from the 

destructive form of Nature. The cowherd community 

shelters under the hillock and the Śrimad Bhāgavata 

Mahāpurāṇa states this scenario in this way: "Their 

minds thus pacified by Lord Kṛṣṇa, they all entered 

beneath the hill, where they found ample room for 

themselves and all their cows, wagons, servants and 

priests, and for all other members of the community 

as well"17 (10. 25: 22). The cowherd communities 

bring their domestic animals beneath the Govardhana 

Hill for safety.  The use of Śrī Kṛṣṇa līlā to deal with 

the destructive form of Nature for protection of 

humans and the domestic animals is admirable. The 

role of animals is as important as the role of humans 

in ecology. 

Govardhana Hillock is a remarkable Nature 

image in the Śrimad Bhāgavata Mahāpurāṇa in 

which Śrī Kṛṣṇa plays his role as a philanthropist by 

rescuing humans and animal property. In the 

understanding of Pattanaik: "The story of Indra's 

defeat most clearly reveals a shift away from the 

Vedic worship of celestial beings to the more popular 

worship of Nature. Krishna was clearly a pastoral god 

who gradually became part of later Puranic 

Hinduism, overthrowing old Vedic gods" (92). Śrī 

Kṛṣṇa līlā is part and parcel to save human beings 

and other creatures from crisis. As a philanthropist, 

he solves the complicated problems easily. The help 

of Śrī Kṛṣṇa to the inhabitants of the Govardhana 

Hillock is a model to humans how to help others 

while they are suffering from natural disaster. Thus, 

in this conext, Śrī Kṛṣṇa teaches human beings how 

to deal with the natural disaster in the world as the 

circumstances.  

 

Conclusion 

The interconnection between Śrī Kṛṣṇa līlā 

and the destructive form of Nature in the Śrimad 

Bhāgavata Mahāpurāṇa serves as a profound 

philosophical exploration of life's impermanence, the 

cyclic nature of existence, and the divine play that 

orchestrates the cosmic order. These stories impart 

timeless wisdom, guiding individuals towards 
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spiritual growth, ethical living, and a deeper 

understanding of their place in the vast tapestry of 

creation. Through the exploration of these narratives, 

we are reminded of the universal truths and eternal 

principles that continue to resonate with people 

across cultures and ages, enriching their spiritual 

journey and fostering a profound reverence for the 

mysteries of existence. Śrī Kṛṣṇa līlā nurtures a sense 

of reverence for nature, portraying it as a sacred 

entity deserving of protection and care. The stories 

inspire environmental consciousness, urging 

individuals to live in harmony with the environment 

and appreciate the interconnection of all living 

beings. Śrī Kṛṣṇa līlā imparts valuable ethical 

teachings encouraging individuals to face challenges 

with courage and resilience. The activities of Śrī 

Kṛṣṇa exemplify that confronting destructive forces 

with righteousness and compassion can lead to 

positive transformations. 

 

Appendix 

1. मुहूर्तमभवद्गोष्ठं रजसा र्मसाككवरृ्म ्। 
सुरं् यशोदा नापश्यत्तस्ममन ्न्यमर्वर्ी यर्ः ॥ २२॥ 

(10.7:22) 

 muhūrtam abhavad goṣṭhaṁ 

 rajasā tamaāvṛtam 

 sutaṁ yaśodā nāpaśyat 

tasmin nyastavatī yatah 

2. र्णृावर्तः शान्र्रयो वात्यारूपधरो हरन ्। 
कृष्णं नभो गर्ो गन्रंु् नाशक्नोद्भूररभारभरृ् ्॥ २६॥ 

(10.7:26) 

tṛṇāvartaḥ śānta-rayo  

vātyā-rūpa-dharo harana 

 Kṛṣṇaṁ nabho-gato gantuṁ 

nāśaknod bhūri-bhāra-bhṛt 

3.  गलग्रहणननश्चेष्टो दैत्यो ननगतर्लोचनः । 
अव्यक्र्रावो न्यपर्त्सह बालो व्यसुर्व्तज े॥ २८॥ (10.7:28) 

 gala-grahaṇa-niśceṣto 

 daityo nirgata-locanaḥ 

avyakta- rāvo nyapatat 

 sahabālo vyasur vraje 

4. ऋषेभातगवर्मुख्यमय सत्यं करु्ुं वचो हररः । 
जगाम शनकैमर्त्र यत्रामर्ां यमलाजुतनौ ॥ २४॥ 

(10.10:24)  

ṛṣer Śrimad Bhāgavata Mahāpurāṇa - mukhyasa 

 satyaṁ kartuṁ vaco hariḥ  

jagāma sānakais tatra 

yatrāstāṁ yamalārjunau 

5. बालेन ननष्कषतयर्ान्वगुलूखलं 
र्द्दामोदरेण र्रसोत्कललर्ाङ्घ्निबन्धौ 

ननष्पेर्रु्ः परमववक्रलमर्ानर्वेप - 

मकन्धप्रवालववटपौ कृर्चण्डशब्दौ ॥ २७॥ (10.10:27) 

bälena niñkarñayatänvag ulükhalaà tad 

dämodareëa tarasotkalitäìghri-bandhau 

niñpetatuù parama-vikramitätivepaskandha- 

praväla-viöapau kåta-caëòa-çabdau 

6. ववषाम्भमर्दपुमपशृ्य दैवोपहर्चेर्सः । 
ननपेरु्व्यतसवः सवे सलललान्रे् कुरूद्वह ॥ ४९॥ (10.15:49) 

 viṣāmbhas tad upaspṛśya  

daivopahata-cetasaḥ  

nipeturVyāsavaḥ sarve 

 salilānte kurūdvaha 

7. एवं पररभ्रमहर्ौजसमुन्नर्ांसमानम्य 

र्त्पथुृलशरःमवधधरूढ आद्यः । 
र्न्मूधतरत्नननकरमपशातनर्र्ाम्र - 

पादाम्बुजोऽखखलकलाददगुरुनतनर्त ॥ २६॥ (10.16:26) 

evaà paribhrama-hataujasam unnatäàsam 

änamya tat-påthu-çiraùsv adhirüòha ädyaù 

tan-mürdha-ratna-nikara-sparçäti-tämra 

pädämbujo 'khila-kalädi-gurur nanarta 

8. अजा गावो मदहष्यश्च ननववतशन्त्यो वनाद्वनम ्। 
इषीकाटवीं ननववतववशुः क्रन्दन्त्यो दावर्वषतर्ाः ॥ २॥ 

(10.19:2) 

ajä gävo mahiñyaç ca 

nirviçantyo vanäd vanam 

éñékäöavéà nirviviçuù 

krandantyo däva-tarñitäù 

 

9.  र्र्ः समन्र्ाद्वनधूमकेरु् - 

यतदृच्छयाभूत्षयकृद्वनौकसाम ्। 
समीररर्ः सारधथनोल्बणोल्मुकै - 

ववतलेललहानः स्मथरजङ्घ्गमान ्महान ्॥ ७॥ (10.19:7) 

tataù samantäd dava-dhümaketur 

yadåcchayäbhüt kñaya-kåd vanaukasäm 

saméritaù särathinolbaëolmukair 

vilelihänaù sthira-jaìgamän mahän 

10. कृष्ण कृष्ण महावीर हे रामालमर्ववक्रम । 
दावास्ननना दह्यमानान ्प्रपन्नांमत्रारु्महतथः ॥ ९॥ 

(10.19:9) 

kåñëa kåñëa mahä-véra 

he rämämogha vikrama 

dävägninä dahyamänän 

prapannäàs trätum arhathaù 

11. र्थेनर् मीललर्ाषेष ुभगवानस्ननमुल्बणम ्। 
पीत्वा मुखेन र्ान ्कृच्राद्योगाधीशो व्यमोचयर् ्॥ १२॥ 

(10.19:12) 
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tatheti mélitäkñeñu 

bhagavän agnim ulbaëam 

pétvä mukhena tän kåcchräd 

yogädhéço vyamocayat 

12.  एषोऽवजानर्ो मत्यातन ्कामरूपी वनौकसः । 
हस्न्र् ह्यममै नममयामः शमतणे आत्मनो गवाम ्॥ ३७॥ 

(10.24:37) 

eṣo 'vajānato martyān 

kāma-rūpī vanaukasaḥ 

hanti hy asmai namasyāmaḥ 

śarmaṇe ātmano gavām 

13.  मथूणामथूला वषतधारा मुञ्चत्मवभ्रेष्वभीक्ष्णशः । 
जलौघैः प्लाव्यमाना भूनातदृश्यर् नर्ोन्नर्म ्॥ १०॥ 

(10.25:10) 

sthūṇä-sthūlā varṣa-dhārā 

muňcatsv abhreṣv abhīkṣṇaëśaḥ 

jalaughaiḥ plāvyamānā bhūr 

nādṛśyata natonnatam 

14. अत्यासारानर्वार्ेन पशवो जार्वेपनाः । 
गोपा गोप्यश्च शीर्ार्ात गोववन्दं शरणं ययुः ॥ ११॥ 

(10.25:11) 

aty-āsārāti-vātena 

paśavo jāta-vepanāḥ 

gopā gopyaś ca sītārtā 

govindaṁ śaraṇaṁ yayuḥ 

15.  कृष्ण कृष्ण महाभाग त्वन्नाथं गोकुल ंप्रभो । 
त्रारु्महतलस देवान्नः कुवपर्ाद्भक्र्वत्सल ॥ १३॥ 

(10.25:13) 

Kṛṣṇa Kṛṣṇa mahā-bhāga  

tvan-nāthaṁ gokulaṁ prabho 

 trātuṁ arhasi devān naḥ 

kupitād bhakta- vatsala 

16. इत्युक्त्वैकेन हमर्ेन कृत्वा गोवधतनाचलम ्। 
दधार लीलया कृष्णश्छत्राकलमव बालकः - सगोनासंगोगो 
॥ १९॥ (10.25:19) 

ity uktvaikena hastena 

kṛtvā govardhanācalam 

dadhāra līlayā viṣṇuś 

chatrākam iva bālakaḥ 

17. र्था ननववतववशुगतर्ुं कृष्णाश्वालसर्मानसाः । 
यथावकाशं सधनाः सर्व्जाः सोपजीववनः ॥ २२॥ 

(10.25:22) 

tathā nirviviśur gartaṁ  

kṛṣnāśvāsita-mānasaḥ  

yathāvakāśaṁ sa-dhanāḥ 

 sa-vrajaḥ sopajīvinaḥ 
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